《Robertson’s Word Pictures of the New Testament – Hebrews》(Archibald T. Robertson)
Commentator
Robertson's Word Pictures in the New Testament is a classic word study reference set that takes you verse-by-verse through the entire New Testament. The author, A. T. Robertson, focuses on key words in each verse explaining delicate shades of meaning that are implicit in the Greek text but often lost in translation. Originally published in six volumes from 1930 to 1933, this electronic version provides Robertson's work in its entirety.

Written forty years after Dr. Marvin R. Vincent wrote his Word Studies in the New Testament, Robertson's work incorporated new knowledge of his day gained from more scientific methods of language study. Comparative grammar had thrown a flood of light on the real meaning of New Testament forms and idioms. And new original documents had been discovered in Egypt supporting evidence that New Testament Greek was the vernacular of its day.

Robertson wrote these volumes primarily for "...those who know no Greek or comparatively little and yet are anxious to get fresh help from the study of words and phrases in the New Testament." Rather than discussing the entire text of each verse, Robertson's comments focus on key words important to the passage. His comments vary from lexical to grammatical to archaeological to exegetical, depending on what is most helpful to the reader in understanding the verse.

00 Introduction 

The Epistle to the Hebrews
By Way of Introduction
Unsettled Problems
Probably no book in the New Testament presents more unsettled problems than does the Epistle to the Hebrews. On that score it ranks with the Fourth Gospel, the Apocalypse of John, and Second Peter. But, in spite of these unsolved matters, the book takes high rank for its intellectual grasp, spiritual power, and its masterful portrayal of Christ as High Priest. It is much briefer than the Fourth Gospel, but in a sense it carries on further the exalted picture of the Risen Christ as the King-Priest who reigns and pleads for us now.

The Picture of Christ
At once we are challenged by the bold stand taken by the author concerning the Person of Christ as superior to the prophets of the Old Testament because he is the Son of God through whom God has spoken in the new dispensation (Hebrews 1:1-3), this Son who is God‘s Agent in the work of creation and of grace as we see it stated in Philemon 2:5-11; Colossians 1:13-20; John 1:1-18. This high doctrine of Jesus as God‘s Son with the glory and stamp of God‘s nature is never lowered, for as God‘s Son he is superior to angels (Heb 1:4-2:4), though the humanity of Jesus is recognized as one proof of the glory of Jesus (Hebrews 2:5-18). Jesus is shown to be superior to Moses as God‘s Son over God‘s house (Heb 3:1-4:13), But the chief portion of the Epistle is devoted to the superiority of Jesus Christ as priest to the work of Aaron and the whole Levitical line (Heb 4:14-12:3). Here the author with consummate skill, though with rabbinical refinements at times, shows that Jesus is like Melchizedek and so superior to Aaron (Heb 4:14-7:28), works under a better covenant of grace (Hebrews 8:1-13), works in a better sanctuary which is in heaven (Hebrews 9:1-12), offers a better sacrifice which is his own blood (Heb 9:13-10:18), and gives us better promises for the fulfilment of his task (Heb 10:19-12:3). Hence this Epistle deserves to be called the Epistle of the Priesthood of Christ. So W. P. Du Bose calls his exposition of the book, High Priesthood and Sacrifice (1908). This conception of Christ as our Priest who offered himself on the Cross and as our Advocate with the Father runs all through the New Testament (Mark 10:46; Matthew 20:28; John 10:17; Matthew 26:28; Romans 8:32; 1 Peter 1:18.; 1 John 2:1.; Revelation 5:9, etc.). But it is in Hebrews that we have the full-length portrait of Jesus Christ as our Priest and Redeemer. The Glory of Jesus runs through the whole book.

The Style
It is called an epistle and so it is, but of a peculiar kind. In fact, as has been said, it begins like a treatise, proceeds like a sermon, and concludes like a letter. It is, in fact, more like a literary composition than any other New Testament book as Deissmann shows: “It points to the fact that the Epistle to the Hebrews, with its more definitely artistic, more literary language (corresponding to its more theological subject matter), constituted an epoch in the history of the new religion. Christianity is beginning to lay hands on the instruments of culture; the literary and theological period has begun” (Light from the Ancient East, pp. 70f.). But Blass (Die Rhythmen der asianischen und romischen Kunstprosa, 1905) argues that the author of Hebrews certainly and Paul probably were students of Greek oratory and rhetoric. He is clearly wrong about Paul and probably so about the author of Hebrews. There is in Hebrews more of “a studied rhetorical periodicity” (Thayer), but with many “parenthetical involutions” (Westcott) and with less of “the impetuous eloquence of Paul.” The eleventh chapter reveals a studied style and as a whole the Epistle belongs to the literary Koiné rather than to the vernacular. Moulton (Cambridge Biblical Essays, p. 483) thinks that the author did not know Hebrew but follows the Septuagint throughout in his abundant use of the Old Testament.

The Author
Origen bluntly wrote: “Who wrote the Epistle God only knows certainly” as quoted by Eusebius. Origen held that the thoughts were Paul‘s while Clement of Rome or Luke may have written the book. Clement of Alexandria (Eusebius says) thought that Paul wrote it in Hebrew and that Luke translated it into Greek. No early writer apparently attributed the Greek text to Paul. Eusebius thought it was originally written in Hebrew whether by Paul or not and translated by Clement of Rome. But there is no certainty anywhere in the early centuries. It was accepted first in the east and later in the west which first rejected it. But Jerome and Augustine accepted it. When the Renaissance came Erasmus had doubts, Luther attributed it to Apollos, Calvin denied the Pauline authorship. In North Africa it was attributed to Barnabas. In modern times Harnack has suggested Priscilla, but the masculine participle in Hebrews 11:32 (me diēgoumenon) disposes of that theory. The oldest Greek MSS. (Aleph A B) have simply Pros Hebraious as the title, but they place it before the Pastoral Epistles, while the Textus Receptus puts it after the Pastoral Epistles and Philemon. In the light of all the facts one can only make a guess without a sense of certainty. For myself I should with Luther guess Apollos as the most likely author of this book which is full of the Spirit of God.

The Recipients
If the title is allowed to be genuine or a fair interpretation of the Epistle, then it is addressed to Jewish (Hebrew) Christians in a local church somewhere. Dr. James Moffatt in his Commentary (pp. xv to xvii) challenges the title and insists that the book is written for Gentile Christians as truly as First Peter. He argues this largely from the author‘s use of the lxx. For myself Dr. Moffatt‘s reasons are not convincing. The traditional view that the author is addressing Jewish Christians in a definite locality, whether a large church or a small household church, is true, I believe. The author seems clearly to refer to a definite church in the experiences alluded to in Hebrews 10:32-34. The church in Jerusalem had undergone sufferings like these, but we really do not know where the church was. Apparently the author is in Italy when he writes (Hebrews 13:24), though “they of Italy” (hoi apo tēs Italias) can mean those who have come from Italy. These Jewish Christians may even have lived in Rome itself.

The Date
Here again modern scholars differ widely. Westcott places it between a.d. 64 and 67. Harnack and Holtzmann prefer a date between a.d. 81 and 96. Marcus Dods argues strongly that the Epistle was written while the temple was still standing. If it was already destroyed, it is hard to understand how the author could have written Hebrews 10:1.: “Else would they not have ceased to be offered?” And in Hebrews 8:13 “nigh to vanishing away” (eggus aphanismou) is only intelligible with the temple service still going on. The author makes use of the tabernacle instead of the temple because the temple was patterned after the tabernacle. On the other hand, the mention of Timothy in Hebrews 13:23 as being “set free” (apolelumenon) raises an inquiry concerning Paul‘s last plea to Timothy to come to him in Rome (2 Timothy 4:11-13). Apparently Timothy came and was put in prison. If so, since Paul was put to death before Nero‘s own death (June 8, a.d. 68), there is left only the years 67 to 69 a.d. as probable or even possible. It is thus the last of the New Testament books before the Johannine Writings all of which come towards the close of the century and after the destruction of Jerusalem.

The Purpose
The author states it repeatedly. He urges the Jewish Christians to hold fast the confession which they have made in Jesus as Messiah and Saviour. Their Jewish neighbours have urged them to give up Christ and Christianity and to come back to Judaism. The Judaizers tried to make Jews out of Gentile Christians and to fasten Judaism upon Christianity with a purely sacramental type of religion as the result. Paul won freedom for evangelical and spiritual Christianity against the Judaizers as shown in the Corinthian Epistles, Galatians, and Romans. The Gnostics in subtle fashion tried to dilute Christianity with their philosophy and esoteric mysteries and here again Paul won his fight for the supremacy of Christ over all these imaginary aeons (Colossians and Ephesians). But in Hebrews the author is battling to stop a stampede from Christ back to Judaism, a revolt (apostasy) in truth from the living God. These Jews argued that the prophets were superior to Jesus, the law came by the ministry of angels, Moses was greater than Jesus, and Aaron than Jesus. The author turns the argument on the Jews and boldly champions the Glory of Jesus as superior at every point to all that Judaism had, as God‘s Son and man‘s Saviour, the crown and glory of the Old Testament prophecy, the hope of mankind. It is the first great apologetic for Christianity and has never been surpassed. Moffatt terms it “a profound homily.”

01 Chapter 1 

Verse 1
God (ο τεος — ho theos). This Epistle begins like Genesis and the Fourth Gospel with God, who is the Author of the old revelation in the prophets and of the new in his Son. Hebrews 1:1-3 are a proemium (Delitzsch) or introduction to the whole Epistle. The periodic structure of the sentence (Hebrews 1:1-4) reminds one of Luke 1:1-4, Romans 1:1-7, 1 John 1:1-4. The sentence could have concluded with εν υιωι — en huiōi in Hebrews 1:2, but by means of three relatives (ον δι ου ος — hon class="greek-hebrew">παλαι — di' hou class="greek-hebrew">λαλησας — hos) the author presents the Son as “the exact counterpart of God” (Moffatt). 
Of old time (λαλεω — palai). “Long ago” as in Matthew 11:21. 
Having spoken (τοις πατρασιν — lalēsas). First aorist active participle of εν τοις προπηταις — laleō originally chattering of birds, then used of the highest form of speech as here. 
Unto the fathers (πολυμερως — tois patrasin). Dative case. The Old Testament worthies in general without “our” or “your” as in John 6:58; John 7:22; Romans 9:5. 
In the prophets (πολυμερης — en tois prophētais). As the quickening power of their life (Westcott). So Hebrews 4:7. 
By divers portions (πολυτροπως — polumerōs). “In many portions.” Adverb from late adjective πολυτροπος — polumerēs (in papyri), both in Vettius Valens, here only in N.T., but in Wisdom 7:22 and Josephus (Ant. VIII, 3, 9). The Old Testament revelation came at different times and in various stages, a progressive revelation of God to men. 
In divers manners (διαπορως — polutropōs). “In many ways.” Adverb from old adjective polutropos in Philo, only here in N.T. The two adverbs together are “a sonorous hendiadys for ‹variously‘” (Moffatt) as Chrysostom (diaphorōs). God spoke by dream, by direct voice, by signs, in different ways to different men (Abraham, Jacob, Moses, Elijah, Isaiah, etc.).

Verse 2
At the end of these days (επ εσχατου των ημερων τουτων — ep' eschatou tōn hēmerōn toutōn). In contrast with παλαι — palai above. 

Hath spoken (ελαλησεν — elalēsen). First aorist indicative of λαλεω — laleō the same verb as above, “did speak” in a final and full revelation. 
In his Son (εν υιωι — en huiōi). In sharp contrast to εν τοις προπηταις — en tois prophētais “The Old Testament slopes upward to Christ” (J. R. Sampey). No article or pronoun here with the preposition εν — en giving the absolute sense of “Son.” Here the idea is not merely what Jesus said, but what he is (Dods), God‘s Son who reveals the Father (John 1:18). “The revelation was a son-revelation ” (Vincent). 
Hath appointed (ετηκεν — ethēken). First aorist (kappa aorist) active of τιτημι — tithēmi a timeless aorist. 
Heir of all things (κληρονομον παντων — klēronomon pantōn). See Mark 12:6 for ο κληρονομος — ho klēronomos in Christ‘s parable, perhaps an allusion here to this parable (Moffatt). The idea of sonship easily passes into that of heirship (Galatians 4:7; Romans 8:17). See the claim of Christ in Matthew 11:27; Matthew 28:18 even before the Ascension. 
Through whom (δι ου — di' hou). The Son as Heir is also the Intermediate Agent (δια — dia) in the work of creation as we have it in Colossians 1:16.; John 1:3. 
The worlds (τους αιωνας — tous aiōnas). “The ages” (secula, Vulgate). See Hebrews 11:3 also where τους αιωναστον κοσμον — tous aiōnas = τα παντα — ton kosmon (the world) or the universe like αιων — ta panta (the all things) in Hebrews 1:3; Romans 11:36; Colossians 1:16. The original sense of αει — aiōn (from aei always) occurs in Hebrews 6:20, but here “by metonomy of the container for the contained” (Thayer) for “the worlds” (the universe) as in lxx, Philo, Josephus.

Verse 3
Being (ων — ōn). Absolute and timeless existence (present active participle of ειμι — eimi) in contrast with γενομενος — genomenos in Hebrews 1:4 like ην — ēn in John 1:1 (in contrast with εγενετο — egeneto in John 1:14) and like υπαρχων — huparchōn and γενομενος — genomenos in Philemon 2:6. 

The effulgence of his glory (απαυγασμα της δοχης — apaugasma tēs doxēs). The word απαυγασμα — apaugasma late substantive from απαυγαζω — apaugazō to emit brightness (αυγη αυγαζω — augē class="greek-hebrew">χαρακτηρ της υποστασεως — augazō in 2 Corinthians 4:4), here only in the N.T., but in Wisdom 7:26 and in Philo. It can mean either reflected brightness, refulgence (Calvin, Thayer) or effulgence (ray from an original light body) as the Greek fathers hold. Both senses are true of Christ in his relation to God as Jesus shows in plain language in John 12:45; John 14:9. “The writer is using metaphors which had already been applied to Wisdom and the Logos” (Moffatt). The meaning “effulgence” suits the context better, though it gives the idea of eternal generation of the Son (John 1:1), the term Father applied to God necessarily involving Son. See this same metaphor in 2 Corinthians 4:6. 
The very image of his substance (Χαρακτηρ — charaktēr tēs hupostaseōs). χαρασσω — Charaktēr is an old word from τηρ — charassō to cut, to scratch, to mark. It first was the agent (note ending = χαραγμα — tēr) or tool that did the marking, then the mark or impress made, the exact reproduction, a meaning clearly expressed by χαρακτηρ — charagma (Acts 17:29; Revelation 13:16.). Menander had already used (Moffatt) υποστασις — charaktēr in the sense of our “character.” The word occurs in the inscriptions for “person” as well as for “exact reproduction” of a person. The word ψποστασις — hupostasis for the being or essence of God “is a philosophical rather than a religious term” (Moffatt). Etymologically it is the sediment or foundation under a building (for instance). In Hebrews 11:1 μορπη τεου — hypostasis is like the “title-deed” idea found in the papyri. Athanasius rightly used Hebrews 1:1-4 in his controversy with Arius. Paul in Philemon 2:5-11 pictures the real and eternal deity of Christ free from the philosophical language here employed. But even Paul‘s simpler phrase Λογος — morphē theou (the form of God) has difficulties of its own. The use of περων τε — Logos in John 1:1-18 is parallel to Hebrews 1:1-4. 
And upholding (περω — pherōn te). Present active participle of ων — pherō closely connected with τε — ōn (being) by τωι ρηματι της δυναμεως αυτου — te and like Colossians 1:17 in idea. The newer science as expounded by Eddington and Jeans is in harmony with the spiritual and personal conception of creation here presented. 
By the word of his power (ρημα — tōi rēmati tēs dunameōs autou). Instrumental case of ρηματι τεου — rēma (word). See Hebrews 11:3 for αυτου — rēmati theou (by the word of God) as the explanation of creation like Genesis, but here καταρισμον των αμαρτιων — autou refers to God‘s Son as in Hebrews 1:2. 
Purification of sins (Καταρισμος — katharismon tōn hamartiōn). καταριζω — Katharismos is from ποιησαμενος — katharizō to cleanse (Matthew 8:3; Hebrews 9:14), here only in Hebrews, but in same sense of cleansing from sins, 2 Peter 1:9; Job 7:21. Note middle participle ευραμενος — poiēsamenos like εκατισεν — heuramenos in Hebrews 9:12. This is the first mention of the priestly work of Christ, the keynote of this Epistle. 
Sat down (κατιζω — ekathisen). First aorist active of της μεγαλοσυνης εν υπσηλοις — kathizō “took his seat,” a formal and dignified act. 
Of the Majesty on high (μεγας — tēs megalosunēs en hupsēlois). Late word from εν υπσηλοις — megas only in lxx (Deut 32:3; 2Sam 7:23, etc.), Aristeas, Hebrews 1:3; Hebrews 8:1; Judges 1:25. Christ resumed his original dignity and glory (John 17:5). The phrase εν υπσιστοις — en hupsēlois occurs in the Psalms (Psalm 93:4), here only in N.T., elsewhere εν τοις επουρανιοις — en hupsistois in the highest (Matthew 21:9; Luke 2:14) or en tois epouraniois in the heavenlies (Ephesians 1:3, Ephesians 1:20). Jesus is here pictured as King (Prophet and Priest also) Messiah seated at the right hand of God.

Verse 4
Having become (γενομενος — genomenos). Second aorist middle participle of γινομαι — ginomai In contrast with on in Hebrews 1:3. 

By so much (τοσουτωι — tosoutōi). Instrumental case of τοσουτος — tosoutos correlative with οσωι — hosōi (as) with comparative in both clauses (κρειττων — kreittōn better, comparative of κρατυς — kratus διαπορωτερον — diaphorōteron more excellent, comparative of διαπορος — diaphoros). 
Than the angels (των αγγελων — tōn aggelōn). Ablative of comparison after κρειττων — kreittōn as often. 
Than they (παρ αυτους — par' autous). Instead of the ablative αυτων — autōn here the preposition παρα — para (along, by the side of) with the accusative occurs, another common idiom as in Hebrews 3:3; Hebrews 9:23. Διαπορος — Diaphoros only in Hebrews in N.T. except Romans 12:6. 
Hath inherited (κεκληρονομηκεν — keklēronomēken). Perfect active indicative of κληρονομεω — klēronomeō (from κληρονομος — klēronomos heir, Hebrews 1:2), and still inherits it, the name (ονομα — onoma oriental sense of rank) of “Son” which is superior to prophets as already shown (Hebrews 1:2) and also to angels (1:4-2:18) as he now proceeds to prove. Jesus is superior to angels as God‘s Son, his deity (1:4-2:4). The author proves it from Scripture (Hebrews 1:4-14).

Verse 5
Unto which (Τινι — Tini). “To which individual angel.” As a class angels are called sons of God (Elohim) (Psalm 29:1), but no single angel is called God‘s Son like the Messiah in Psalm 2:7. Dods takes “have I begotten thee” (γεγεννηκα σε — gegennēka se perfect active indicative of γενναω — gennaō) to refer to the resurrection and ascension while others refer it to the incarnation. 

And again (και παλιν — kai palin). This quotation is from 2 Samuel 7:14. Note the use of εις — eis in the predicate with the sense of “as” like the Hebrew (lxx idiom), not preserved in the English. See Matthew 19:5; Luke 2:34. Like Old English “to” or “for.” See 2 Corinthians 6:18; Revelation 21:7 for the same passage applied to relation between God and Christians while here it is treated as Messianic.

Verse 6
And when he again bringeth in (οταν δε παλιν εισαγαγηι — hotan de palin eisagagēi). Indefinite temporal clause with οταν — hotan and second aorist active subjunctive of εισαγω — eisagō If παλιν — palin is taken with εισαγαγηι — eisagagēi the reference is to the Second Coming as in Hebrews 9:28. If παλιν — palin merely introduces another quotation (Psalm 97:7) parallel to και παλιν — kai palin in Hebrews 1:5, the reference is to the incarnation when the angels did worship the Child Jesus (Luke 2:13.). There is no way to decide certainly about it. 

The first-born (τον πρωτοτοκον — ton prōtotokon). See Psalm 89:28. For this compound adjective applied to Christ in relation to the universe see Colossians 1:15, to other men, Romans 8:29; Colossians 1:18, to the other children of Mary, Luke 2:7; here it is used absolutely. 
The world (την οικουμενην — tēn oikoumenēn). “The inhabited earth.” See Acts 17:6. 
Let worship (προσκυνησατωσαν — proskunēsatōsan). Imperative first aorist active third plural of προσκυνεω — proskuneō here in the full sense of worship, not mere reverence or courtesy. This quotation is from the lxx of Deut 32:43, but is not in the Hebrew, though most of the lxx MSS. (except F) have υιοι τεου — huioi theou but the substance does occur also in Psalm 97:7 with οι αγγελοι αυτου — hoi aggeloi autou f0).

Verse 7
Of the angels (προς τους αγγελους — pros tous aggelous). “With reference to” (προς — pros) as in Luke 20:9. So “of the Son” in Hebrews 1:8. Note μεν — men here and δε — de in Hebrews 1:8 in carefully balanced contrast. The quotation is from Psalm 104:4. 

Winds (πνευματα — pneumata). “Spirits” the word also means. The meaning (note article with αγγελους — aggelous not with πνευματα — pneumata) apparently is one that can reduce angels to the elemental forces of wind and fire (Moffatt). 
A flame of fire (πυρος πλογα — puros phloga). Predicate accusative of πλοχ — phlox old word, in N.T. only here and Luke 16:24. Lunemann holds that the Hebrew here is wrongly rendered and means that God makes the wind his messengers (not angels) and flaming fire his servants. That is all true, but that is not the point of this passage. Preachers also are sometimes like a wind-storm or a fire.

Verse 8
O God (ο τεος — ho theos). This quotation (the fifth) is from Psalm 45:7. A Hebrew nuptial ode (επιταλαμιυμ — epithalamium) for a king treated here as Messianic. It is not certain whether ο τεος — ho theos is here the vocative (address with the nominative form as in John 20:28 with the Messiah termed τεος — theos as is possible, John 1:18) or ο τεος — ho theos is nominative (subject or predicate) with εστιν — estin (is) understood: “God is thy throne” or “Thy throne is God.” Either makes good sense. 

Sceptre (ραβδος — rabdos). Old word for walking-stick, staff (Hebrews 11:21).

Verse 9
Hath anointed thee (εχρισεν σε — echrisen se). First aorist active indicative of χριω — chriō to anoint, from which verb the verbal Χριστος — Christos (Anointed One) comes. See Christ‘s use of εχρισεν — echrisen in Luke 4:18 from Isaiah 66:1. 

With the oil of gladness (ελαιον αγαλλιασεως — elaion agalliaseōs). Accusative case with εχρισεν — echrisen (second accusative besides σε — se). Perhaps the festive anointing on occasions of joy (Hebrews 12:2). See Luke 1:44. 
Fellows (μετοχους — metochous). Old word from μετεχω — metechō partners, sharers, in N.T. only in Hebrews save Luke 5:7. Note παρα — para with accusative here, beside, beyond, above (by comparison, extending beyond).

Verse 10
Lord (Κυριε — Kurie). In the lxx, not in the Hebrew. Quotation (the sixth) from Psalm 102:26-28 through Hebrews 1:10-12. Note emphatic position of συ — su here at the beginning as in Hebrews 1:11-12 (συ δε — su de). This Messianic Psalm pictures the Son in his Creative work and in his final triumph. 

Hast laid the foundation (ετεμελιωσας — ethemeliōsas). First aorist active of τεμελιοω — themelioō old verb from τεμελιος — themelios (foundation) for which see Colossians 1:23.

Verse 11
They (αυτοι — autoi). The heavens (ουρανοι — ouranoi). 

Shall perish (απολουνται — apolountai). Future middle of απολλυμι — apollumi Modern scientists no longer postulate the eternal existence of the heavenly bodies. 
But thou continuest (συ δε διαμενεις — su de diameneis). This is what matters most, the eternal existence of God‘s Son as Creator and Preserver of the universe (John 1:1-3; Colossians 1:14.). 
Shall wax old (παλαιωτησονται — palaiōthēsontai). First future passive indicative of παλαιοω — palaioō from παλαιος — palaios for which see Luke 12:33; Hebrews 8:13.

Verse 12
A mantle (περιβολαιον — peribolaion). Old word for covering from παριβαλλω — pariballō to fling around, as a veil in 1 Corinthians 11:15, nowhere else in N.T. 

Shalt thou roll up (ελιχεις — helixeis). Future active of ελισσω — helissō late form for ειλισσω — heilissō in N.T. only here and Revelation 6:14, to fold together. 
As a garment (ως ιματιον — hōs himation). lxx repeats from Hebrews 1:11. 
They shall be changed (αλλαγησονται — allagēsontai). Second future passive of αλλασσω — allassō old verb, to change. 
Shall not fail (ουκ εκλειπσουσιν — ouk ekleipsousin). Future active of εκλειπω — ekleipō to leave out, to fail, used of the sun in Luke 23:45. “Nature is at his mercy, not he at nature‘s” (Moffatt).

Verse 13
Hath he said (ειρηκεν — eirēken). Perfect active common use of the perfect for permanent record. This seventh quotation is proof of the Son‘s superiority as the Son of God (his deity) to angels and is from Psalm 110:1, a Messianic Psalm frequently quoted in Hebrews. 

Sit thou (κατου — kathou). Second person singular imperative middle of κατημαι — kathēmai to sit, for the longer form κατησο — kathēso as in Matthew 22:44; James 2:3. 
On my right hand (εκ δεχιων μου — ek dexiōn mou). “From my right.” See Hebrews 1:3 for εν δεχιαι — en dexiāi “at the right hand.” 
Till I make (εως αν τω — heōs an thō). Indefinite temporal clause about the future with εως — heōs and the second aorist active subjunctive of τιτημι — tithēmi with αν — an (often not used), a regular and common idiom. Quoted also in Luke 20:43. For the pleonasm in υποδιον — hupodion and των ποδων — tōn podōn (objective genitive) see Matthew 5:35.

Verse 14
Ministering spirits (λειτουργικα πνευματα — leitourgika pneumata). Thayer says that λειτουργικος — leitourgikos was not found in profane authors, but it occurs in the papyri for “work tax” (money in place of service) and for religious service also. The word is made from λειτουργια — leitourgia (Luke 1:23; Hebrews 8:6; Hebrews 9:21). 

Sent forth (αποστελλομενα — apostellomena). Present passive participle of αποστελλω — apostellō sent forth repeatedly, from time to time as occasion requires. 
For the sake of (δια — dia). With the accusative, the usual causal meaning of δια — dia 
That shall inherit (τους μελλοντας κληρονομειν — tous mellontas klēronomein). “That are going to inherit,” common idiom of μελλω — mellō (present active participle) with the infinitive (present active here), “destined to inherit” (Matthew 11:14). 
Salvation (σωτηριαν — sōtērian). Here used of the final salvation in its consummation. Only here in the N.T. do we have “inherent salvation,” but see Hebrews 6:12; Hebrews 12:17. We do not have here the doctrine of special guardian angels for each of us, but simply the fact that angels are used for our good. “And if so, may we not be aided, inspired, guided by a cloud of witnesses - not witnesses only, but helpers, agents like ourselves of the immanent God?” (Sir Oliver Lodge, The Hibbert Journal, Jan., 1903, p. 223).

02 Chapter 2 
Verse 1
Therefore (δια τουτο — dia touto). Because Jesus is superior to prophets and angels and because the new revelation is superior to the old. The author often pauses in his argument, as here, to drive home a pungent exhortation. 

Ought (δει — dei). It is necessity, necessity rather than obligation (χρη — chrē). 
To give heed (προσεχειν — prosechein). Present active infinitive with νουν — noun (accusative singular of νους — nous) understood as in Acts 8:6. 
More earnest (περισσοτερως — perissoterōs). Comparative adverb, “more earnestly,” “more abundantly” as in 1 Thessalonians 2:7 
To the things that were heard (τοις ακουστεισιν — tois akoustheisin). Dative plural neuter of the articular participle first aorist passive of ακουω — akouō 
Lest haply we drift away (μη ποτε παραρυωμεν — mē pote pararuōmen). Negative clause of purpose with μη ποτε — mē pote and the second aorist passive subjunctive of παραρρεω — pararreō old verb to flow by or past, to glide by, only here in N.T. (cf. Proverbs 3:21). Xenophon (Cyrop. IV. 52) uses it of the river flowing by. Here the metaphor is that “of being swept along past the sure anchorage which is within reach” (Westcott), a vivid picture of peril for all (“we,” ημας — hēmas).

Verse 2
For if … proved steadfast (ει γαρ εγενετο βεβαιος — ei gar … δι αγγελων — egeneto bebaios). Condition of first class, assumed as true. 

Through angels (παραβασις και παρακοη — di' aggelōn). Allusion to the use of angels by God at Sinai as in Acts 7:38, Acts 7:53; Galatians 3:19, though not in the O.T., but in Josephus (Ant. XV. 156). 
Transgression and disobedience (παρα — parabasis kai parakoē). Both words use παραρυωμεν — para as in παραβασις — pararuōmen refused to obey (stepping aside, παρακοη — para -μισταποδοσιαν — basis as in Romans 2:23), neglect to obey (μισταποδοτης — par -μιστος — akoē as in Romans 5:19), more than a mere hendiadys. 
Recompense of reward (αποδιδωμι — misthapodosian). Late double compound, like μιστοδοσια — misthapodotēs (Hebrews 11:6), from ενδικον — misthos (reward) and apodidōmi to give back. The old Greeks used misthodosia 
Just (endikon). Old compound adjective, in N.T. only here and Romans 3:8.

Verse 3
How shall we escape? (πως ημεις εκπευχομετα — pōs hēmeis ekpheuxometha). Rhetorical question with future middle indicative of εκπευγω — ekpheugō and conclusion of the condition. 

If we neglect (αμελησαντες — amelēsantes). First aorist active participle of αμελεω — ameleō “having neglected.” 
So great salvation (τηλικαυτης σωτηριας — tēlikautēs sōtērias). Ablative case after αμελησαντες — amelēsantes Correlative pronoun of age, but used of size in the N.T. (James 3:4; 2 Corinthians 1:10). 
Which (ητις — hētis). “Which very salvation,” before described, now summarized. 
Having at the first been spoken (αρχην λαβουσα λαλεισται — archēn labousa laleisthai). Literally, “having received a beginning to be spoken,” “having begun to be spoken,” a common literary Koiné idiom (Polybius, etc.). 
Through the Lord (δια του κυριου — dia tou kuriou). The Lord Jesus who is superior to angels. Jesus was God‘s full revelation and he is the source of this new and superior revelation. 
Was confirmed (εβεβαιωτη — ebebaiōthē). First aorist passive indicative of βεβαιοω — bebaioō from βεβαιος — bebaios (stable), old verb as in 1 Corinthians 1:6. 
By them that heard (υπο των ακουσαντων — hupo tōn akousantōn). Ablative case with υπο — hupo of the articular first aorist active participle of ακουω — akouō Those who heard the Lord Jesus. Only one generation between Jesus and the writer. Paul (Galatians 1:11) got his message directly from Christ.

Verse 4
God also bearing witness with them (συνεπιμαρτυρουντος του τεου — sunepimarturountos tou theou). Genitive absolute with the present active participle of the late double compound verb συνεπιμαρτυρεω — sunepimartureō to join (συν — sun) in giving additional (επι — epi) testimony (μαρτυρεω — martureō). Here only in N.T., but in Aristotle, Polybius, Plutarch. 

Both by signs (σημειοις τε και — sēmeiois te kai) and wonders (και τερασιν — kai terasin) and by manifold powers (και ποικιλαις δυναμεσιν — kai poikilais dunamesin) and by gifts of the Holy Ghost (και πνευματος αγιου μερισμοις — kai pneumatos hagiou merismois). Instrumental case used with all four items. See Acts 2:22 for the three words for miracles in inverse order (powers, wonders, signs). Each word adds an idea about the εργα — erga (works) of Christ. Τερας — Teras (wonder) attracts attention, δυναμις — dunamis (power) shows God‘s power, σημειον — sēmeion reveals the purpose of God in the miracles. For ποικιλαις — poikilais (manifold, many-coloured) see Matthew 4:24; James 1:2. For μερισμος — merismos for distribution (old word, in N.T. only here and Hebrews 4:12) see 1Cor 12:4-30. 
According to his own will (κατα την αυτου τελησιν — kata tēn autou thelēsin). The word τελησις — thelēsis is called a vulgarism by Pollux. The writer is fond of words in -ις — is f0).

Verse 5
For not unto angels (ου γαρ αγγελοις — ou gar aggelois). The author now proceeds to show (Hebrews 2:5-18) that the very humanity of Jesus, the Son of Man, likewise proves his superiority to angels. 

The world to come (την οικουμενην την μελλουσαν — tēn oikoumenēn tēn mellousan). The new order, the salvation just described. See a like use of μελλω — mellō (as participle) with σωτηρια — sōtēria (Hebrews 1:14), αιων — aiōn (Hebrews 6:4.), αγατα — agatha (Hebrews 9:11; Hebrews 10:1), πολις — polis (Hebrews 13:14). 
Whereof we speak (περι ης λαλουμεν — peri hēs laloumen). The author is discussing this new order introduced by Christ which makes obsolete the old dispensation of rites and symbols. God did not put this new order in charge of angels.

Verse 6
But one somewhere (δε που τις — de pou tis). See Hebrews 4:4 for a like indefinite quotation. Philo uses this “literary mannerism” (Moffatt). He quotes Psalm 8:5-7 and extends here to Hebrews 2:8. 

Hath testified (διεμαρτυρατο — diemarturato). First aorist middle indicative of διαμαρτυρομαι — diamarturomai old verb to testify vigorously (Acts 2:40). 
What (Τι — Ti). Neuter, not masculine τις — tis (who). The insignificance of man is implied. 
The son of man (υιος αντρωπου — huios anthrōpou). Not ο υιος του αντρωπου — ho huios tou anthrōpou which Jesus used so often about himself, but literally here “son of man” like the same words so often in Ezekiel, without Messianic meaning here. 
Visited (επισκεπτηι — episkeptēi). Second person singular present indicative middle of επισκεπτομαι — episkeptomai old verb to look upon, to look after, to go to see (Matthew 25:36), from which verb επισχοπος — episcopos overseer, bishop, comes.

Verse 7
Thou madest him a little lower (ελαττωσας αυτον βραχυ τι — elattōsas auton brachu ti). First aorist active of old verb ελαττοω — elattoō from ελαττων — elattōn (less), causative verb to lessen, to decrease, to make less, only here, and Hebrews 2:9 and John 3:30 in N.T. ραχυ τι — Brachu ti is accusative neuter of degree like 2 Samuel 16:1, “some little,” but of time in Isaiah 57:17 (for a little while). 

Than the angels (παρ αγγελους — par' aggelous). “Beside angels” like παρα — para with the accusative of comparison in Hebrews 1:4, Hebrews 1:9. The Hebrew here has υοι τεου — Elohim which word is applied to judges in Psalm 82:1, Psalm 82:6 (John 10:34.). Here it is certainly not “God” in our sense. In Psalm 29:1 the lxx translates εστεπανωσας — Elohim by στεπανοω — huoi theou (sons of God). 
Thou crownedst (estephanōsas). First aorist active indicative of old verb, stephanoō to crown, in N.T. only here and 2 Timothy 2:5 The Psalmist refers to God‘s purpose in creating man with such a destiny as mastery over nature. The rest of Hebrews 2:7 is absent in B.

Verse 8
In that he subjected (εν τωι υποταχαι — en tōi hupotaxai). First aorist active articular infinitive of υπατασσω — hupatassō in the locative case, “in the subjecting.” 

He left (απηκεν — aphēken). First aorist active indicative (kappa aorist) of απιημι — aphiēmi 
Nothing that is not subject to him (ουδεν αυτωι ανυποτακτον — ouden autōi anupotakton). Later verbal of υποτασσω — hupotassō with α — a privative. Here in passive sense, active sense in 1 Timothy 1:9. Man‘s sovereignty was meant to be all-inclusive including the administration of “the world to come.” “He is crowned king of nature, invested with a divine authority over creation” (Moffatt). But how far short of this destiny has man come! 
But now we see not yet (νυν δε ουπω ορωμεν — nun de oupō horōmen). Not even today in the wonderful twentieth century with man‘s triumphs over nature has he reached that goal, wonderful as are the researches by the help of telescope and microscope, the mechanism of the airplane, the submarine, steam, electricity, radio.

Verse 9
Even Jesus (Ιησουν — Iēsoun). We do not see man triumphant, but we do see Jesus, for the author is not ashamed of his human name, realizing man‘s destiny, “the very one who has been made a little lower than the angels” (τον βραχυ τι παρ αγγελους ηλαττωμενον — ton brachu ti par' aggelous ēlattōmenon), quoting and applying the language of the Psalm in Hebrews 2:7 to Jesus (with article τον — ton and the perfect passive participle of ελατταω — elattaō). But this is not all. Death has defeated man, but Jesus has conquered death. 

Because of the suffering of death (δια το πατημα του τανατου — dia to pathēma tou thanatou). The causal sense of δια — dia with the accusative as in Hebrews 2:14. Jesus in his humanity was put lower than the angels “for a little while” (βραχυ τι — brachu ti). Because of the suffering of death we see (βλεπομεν — blepomen) Jesus crowned (εστεπανωμενον — estephanōmenon perfect passive participle of στεπανοω — stephanoō from Hebrews 2:7), crowned already “with glory and honour” as Paul shows in Philemon 2:9-11 (more highly exalted, υπερυπσωσεν — huperupsōsen) “that at the name of Jesus every knee should bow.” There is more glory to come to Jesus surely, but he is already at God‘s right hand (Hebrews 1:3). 
That by the grace of God he should taste death for every man (οπως χαριτι τεου υπερ παντος γευσηται τανατου — hopōs chariti theou huper pantos geusētai thanatou). This purpose clause (οπως — hopōs instead of the more usual ινα — hina) is pregnant with meaning. The author interprets and applies the language of the Psalm to Jesus and here puts Christ‘s death in behalf of (υπερ — huper), and so instead of, every man as the motive for his incarnation and death on the Cross. The phrase to taste death (γευομαι τανατου — geuomai thanatou) occurs in the Gospels (Matthew 16:28; Mark 9:1; Luke 9:27; John 8:52), though not in the ancient Greek. It means to see death (Hebrews 11:5), “a bitter experience, not a rapid sip” (Moffatt). His death was in behalf of every one (not everything as the early Greek theologians took it). The death of Christ (Andrew Fuller) was sufficient for all, efficient for some. It is all “by the grace (χαριτι — chariti instrumental case) of God,” a thoroughly Pauline idea. Curiously enough some MSS. read χωρις τεου — chōris theou (apart from God) in place of χαριτι τεου — chariti theou Nestorian doctrine whatever the origin.

Verse 10
It became him (επρεπεν αυτωι — eprepen autōi). Imperfect active of πρεπω — prepō old verb to stand out, to be becoming or seemly. Here it is impersonal with τελειωσαι — teleiōsai as subject, though personal in Hebrews 7:26. Αυτωι — Autōi (him) is in the dative case and refers to God, not to Christ as is made plain by τον αρχηγον — ton archēgon (author). One has only to recall John 3:16 to get the idea here. The voluntary humiliation or incarnation of Christ the Son a little lower than the angels was a seemly thing to God the Father as the writer now shows in a great passage (Hebrews 2:10-18) worthy to go beside Philemon 2:5-11. 

For whom (δι ον — di' hon). Referring to αυτωι — autōi (God) as the reason (cause) for the universe (τα παντα — ta panta). 
Through whom (δι ου — di' hou). With the genitive δια — dia expresses the agent by whom the universe came into existence, a direct repudiation of the Gnostic view of intermediate agencies (aeons) between God and the creation of the universe. Paul puts it succinctly in Romans 11:36 by his εχ αυτου και δι αυτου και εις αυτον τα παντα — ex autou kai di' autou kai eis auton ta panta The universe comes out of God, by means of God, for God. This writer has already said that God used his Son as the Agent (δι ου — di' hou) in creation (Hebrews 1:2), a doctrine in harmony with Colossians 1:15. (εν αυτωι δι αυτου εις αυτον — en autōi class="greek-hebrew">αγαγοντα — di' autou eis auton) and John 1:3. 
In bringing (αγω — agagonta). Second aorist active participle of αυτωι — agō in the accusative case in spite of the dative τον αρχηγον — autōi just before to which it refers. 
The author (αρχη — ton archēgon). Old compound word (αγω — archē and τελειωσαι — agō) one leading off, leader or prince as in Acts 5:31, one blazing the way, a pioneer (Dods) in faith (Hebrews 12:2), author (Acts 3:15). Either sense suits here, though author best (Hebrews 2:9). Jesus is the author of salvation, the leader of the sons of God, the Elder Brother of us all (Romans 8:29). 
To make perfect (τελειοω — teleiōsai). First aorist active infinitive of τελειος — teleioō (from teleios). If one recoils at the idea of God making Christ perfect, he should bear in mind that it is the humanity of Jesus that is under discussion. The writer does not say that Jesus was sinful (see the opposite in Hebrews 4:15), but simply that “by means of sufferings” God perfected his Son in his human life and death for his task as Redeemer and Saviour. One cannot know human life without living it. There was no moral imperfection in Jesus, but he lived his human life in order to be able to be a sympathizing and effective leader in the work of salvation.

Verse 11
He that sanctifieth (ο αγιαζων — ho hagiazōn). Present active articular participle of αγιαζω — hagiazō Jesus is the sanctifier (Hebrews 9:13.; Hebrews 13:12). 

They that are sanctified (οι αγιαζομενοι — hoi hagiazomenoi). Present passive articular participle of αγιαζω — hagiazō It is a process here as in Hebrews 10:14, not a single act, though in Hebrews 10:10 the perfect passive indicative presents a completed state. 
Of one (εχ ενος — ex henos). Referring to God as the Father of Jesus and of the “many sons” above (Hebrews 2:10) and in harmony with Hebrews 2:14 below. Even before the incarnation Jesus had a kinship with men though we are not sons in the full sense that he is. 
He is not ashamed (ουκ επαισχυνεται — ouk epaischunetai). Present passive indicative of επαισχυνομαι — epaischunomai old compound (Romans 1:16). Because of the common Father Jesus is not ashamed to own us as “brothers” (αδελπους — adelphous), unworthy sons though we be.

Verse 12
Unto my brethren (τοις αδελποις μου — tois adelphois mou). To prove his point the writer quotes Psalm 22:22 when the Messiah is presented as speaking “unto my brethren.” 

Congregation (εκκλησιας — ekklēsias). The word came to mean the local church and also the general church or kingdom (Matthew 16:18; Hebrews 12:23). Here we have the picture of public worship and the Messiah sharing it with others as we know Jesus often did.

Verse 13
I will put my trust in him (Εγω εσομαι πεποιτως επ αυτωι — Egō esomai pepoithōs ep' autōi). A rare periphrastic (intransitive) future perfect of πειτω — peithō a quotation from Isaiah 8:17. The author represents the Messiah as putting his trust in God as other men do (cf. Hebrews 12:2). Certainly Jesus did this constantly. The third quotation (και παλιν — kai palin And again) is from Isaiah 8:18 (the next verse), but the Messiah shows himself closely linked with the children (παιδια — paidia) of God, the sons (υιοι — huioi) of Hebrews 2:10.

Verse 14
Are sharers in flesh and blood (κεκοινωνηκεν αιματος και σαρκος — kekoinōnēken haimatos kai sarkos). The best MSS. read “blood and flesh.” The verb is perfect active indicative of κοινωνεω — koinōneō old verb with the regular genitive, elsewhere in the N.T. with the locative (Romans 12:13) or with εν — en or εις — eis “The children have become partners (κοινωνοι — koinōnoi) in blood and flesh.” 

Partook (μετεσχε — metesche). Second aorist active indicative of μετεχω — metechō to have with, a practical synonym for κοινωνεω — koinōneō and with the genitive also (των αυτων — tōn autōn). That he might bring to naught (ινα καταργησηι — hina katargēsēi). Purpose of the incarnation clearly stated with ινα — hina and the first aorist active subjunctive of καταργεω — katargeō old word to render idle or ineffective (from κατα αργος — kata class="greek-hebrew">κρατος — argos), causative verb (25 times in Paul), once in Luke (Luke 13:7), once in Hebrews (here). “By means of death” (his own death) Christ broke the power (τουτ εστιν — kratos) of the devil over death (paradoxical as it seems), certainly in men‘s fear of death and in some unexplained way Satan had sway over the realm of death (Zechariah 3:5.). Note the explanatory tout' estin (that is) with the accusative after it as before it. In Revelation 12:7 Satan is identified with the serpent in Eden, though it is not done in the Old Testament. See Romans 5:12; John 8:44; John 14:30; John 16:11; 1 John 3:12. Death is the devil‘s realm, for he is the author of sin. “Death as death is no part of the divine order” (Westcott).

Verse 15
And might deliver (και απαλλαχηι — kai apallaxēi). Further purpose with the first aorist active subjunctive of αππαλλασσω — appallassō old verb to change from, to set free from, in N.T. only here, Luke 12:58; Acts 19:12. 

Through fear of death (ποβωι τανατου — phobōi thanatou). Instrumental case of ποβος — phobos The ancients had great fear of death though the philosophers like Seneca argued against it. There is today a flippant attitude towards death with denial of the future life and rejection of God. But the author of Hebrews saw judgment after death (Hebrews 9:27.). Hence our need of Christ to break the power of sin and Satan in death. 
All their lifetime (δια παντος του ζηιν — dia pantos tou zēin). Present active infinitive with πας — pas and the article in the genitive case with δια — dia “through all the living.” 
Subject to bondage (ενοχοι δουλειας — enochoi douleias). Old adjective from ενεχω — enechō “held in,” “bound to,” with genitive, bond-slaves of fear, a graphic picture. Jesus has the keys of life and death and said: “I am the life.” Thank God for that.

Verse 16
Verily (δε που — de pou). “Now in some way,” only here in N.T. 

Doth he take hold (επιλαμβανεται — epilambanetai). Present middle indicative and means to lay hold of, to help, like βοητησαι — boēthēsai in Hebrews 2:18. 
The seed of Abraham (σπερματος Αβρααμ — spermatos Abraham). The spiritual Israel (Galatians 3:29), children of faith (Romans 9:7).

Verse 17
Wherefore (οτεν — hothen). Old relative adverb (ο — ho and enclitic τεν — then whence of place (Matthew 12:44), of source (1 John 2:18), of cause as here and often in Hebrews (Hebrews 3:1; Hebrews 7:25; Hebrews 8:3; Hebrews 9:18; Hebrews 11:19). 

It behoved him (ωπειλεν — ōpheilen). Imperfect active of οπειλω — opheilō old verb to owe, money (Matthew 18:28), service and love (Romans 13:8), duty or obligation as here and often in N.T. (Luke 17:10). Jesus is here the subject and the reference is to the incarnation. Having undertaken the work of redemption (John 3:16), voluntarily (John 10:17), Jesus was under obligation to be properly equipped for that priestly service and sacrifice. 
In all things (κατα παντα — kata panta). Except yielding to sin (Hebrews 4:15) and yet he knew what temptation was, difficult as it may be for us to comprehend that in the Son of God who is also the Son of man (Mark 1:13). Jesus fought through to victory over Satan. 
To be made like unto his brethren (τοις αδελποις ομοιωτηναι — tois adelphois homoiōthēnai). First aorist passive infinitive of ομοιοω — homoioō old and common verb from ομοιος — homoios (like), as in Matthew 6:8, with the associative instrumental case as here. Christ, our Elder Brother, resembles us in reality (Philemon 2:7 “in the likeness of men”) as we shall resemble him in the end (Romans 8:29 “first-born among many brethren”; 1 John 3:2 “like him”), where the same root is used as here (οιωμα ομοιος — hoiōma class="greek-hebrew">ινα γενηται — homoios). That he might be (ινα — hina genētai). Purpose clause with γινομαι — hina and the second aorist middle subjunctive of ελεημων και πιστος αρχιερευς — ginomai to become, “that he might become.” That was only possible by being like his brethren in actual human nature. 
Merciful and faithful high priest (αρχιερευς — eleēmōn kai pistos archiereus). The sudden use of ελεημων — archiereus here for Jesus has been anticipated by Hebrews 1:3; Hebrews 2:9 and see Hebrews 3:1. Jesus as the priest-victim is the chief topic of the Epistle. These two adjectives (πιστος — eleēmōn and τα προς τον τεον — pistos) touch the chief points in the function of the high priest (Hebrews 5:1-10), sympathy and fidelity to God. The Sadducean high priests (Annas and Caiaphas) were political and ecclesiastical tools and puppets out of sympathy with the people and chosen by Rome. 
In things pertaining to God (τα προς τον τεον — ta pros ton theon). The adverbial accusative of the article is a common idiom. See the very idiom προς — ta pros ton theon in Exodus 18:19; Romans 15:17. This use of εις το ιλασκεσται — pros we had already in Hebrews 1:7. On the day of atonement the high priest entered the holy of holies and officiated in behalf of the people. 
To make propitiation for (εις το — eis to hilaskesthai). Purpose clause with ιλασκομαι — eis to and the infinitive (common Greek idiom), here present indirect middle of ιλαος — hilaskomai to render propitious to oneself (from ιλεως — hilaos Attic ιλαστητι — hileōs gracious). This idea occurs in the lxx (Psalm 65:3), but only here in N.T., though in Luke 18:13 the passive form (ιλασμος — hilasthēti) occurs as in 2 Kings 5:18. In 1 John 2:2 we have hilasmos used of Christ (cf. Hebrews 7:25). The inscriptions illustrate the meaning in Hebrews 2:17 as well as the lxx.

Verse 18
In that (εν ωι — en hōi). Literally, “In which” (= εν τουτωι εν ωι — en toutōi en hōi in that in which), a causal idea, though in Romans 14:22 εν ωι — en hōi means “wherein.” 

Hath suffered (πεποντεν — peponthen). Second perfect active indicative of πασχω — paschō permanent part of Christ‘s experience. 
Being tempted (πειραστεις — peirastheis). First aorist passive participle of πειραζω — peirazō The temptation to escape the shame of the Cross was early and repeatedly presented to Christ, by Satan in the wilderness (Matthew 4:8-11), by Peter in the spirit of Satan (Matthew 16:22.), in Gethsemane (Matthew 26:39), and caused intense suffering to Jesus (Luke 22:44; Hebrews 5:8). 
He is able (δυναται — dunatai). This word strikes the heart of it all. Christ‘s power to help is due not merely to his deity as God‘s Son, but also to his humanity without which he could not sympathize with us (Hebrews 4:15). 
To succour (βοητησαι — boēthēsai). First aorist active infinitive of the old compound verb βοητεω — boētheō (βοη — boē a cry, τεω — theō to run), to run at a cry or call for help (Matthew 15:25). 
Them that are tempted (τοις πειραζομενοις — tois peirazomenois). Dative plural of the articular participle (present passive) of πειραζω — peirazō These Jewish Christians were daily tempted to give up Christ, to apostatize from Christianity. Jesus understands himself (αυτος — autos) their predicament and is able to help them to be faithful.

03 Chapter 3 
Verse 1
Holy brethren (αδελποι αγιοι — adelphoi hagioi). Only here in N.T., for αγιοις — hagiois in 1 Thessalonians 5:27 only in late MSS. See Hebrews 2:11 for same idea. First time the author makes direct appeal to the readers, though first person in Hebrews 2:1. 

Partakers (μετοχοι — metochoi). See Luke 5:7 for “partners” in the fishing, elsewhere in N.T. only in Hebrews (Hebrews 1:9; Hebrews 6:4; Hebrews 12:8) in N.T. 
Of a heavenly calling (κλησεως επουρανιου — klēseōs epouraniou). Only here in the N.T., though same idea in Hebrews 9:15. See η ανω κλησις — hē anō klēsis in Philemon 3:14 (the upward calling). The call comes from heaven and is to heaven in its appeal. 
Consider (κατανοησατε — katanoēsate). First aorist active imperative of κατανοεω — katanoeō old compound verb (κατα νους — kata class="greek-hebrew">Ιησουν — nous), to put the mind down on a thing, to fix the mind on as in Matthew 7:3; Luke 12:24. 
Even Jesus (τον αποστολον και αρχιερεα της ομολογιας ημων — Iēsoun). No “even” in the Greek, just like the idiom in Hebrews 2:9, the human name held up with pride. 
The Apostle and High Priest of our confession (Ιησουν — ton apostolon kai archierea tēs homologias hēmōn). In descriptive apposition with τον — Iēsoun and note the single article αποστολος — ton This is the only time in the N.T. that Jesus is called αποστελλω — apostolos though he often used απεστειλας — apostellō of God‘s sending him forth as in John 17:3 (αποστολος — apesteilas). This verb is used of Moses as sent by God (Exodus 3:10). Moffatt notes that πρεσβευτης — apostolos is Ionic for ομολογια — presbeutēs “not a mere envoy, but an ambassador or representative sent with powers.” The author has already termed Jesus high priest (Hebrews 2:17). For ομολογεω — homologia (confession) see 2 Corinthians 9:13; 1 Timothy 6:12. These Hebrew Christians had confessed Jesus as their Apostle and High Priest. They do not begin to understand what Jesus is and means if they are tempted to give him up. The word runs through Hebrews with an urgent note for fidelity (Hebrews 4:14; Hebrews 10:23). See ομον — homologeō (λεγω — homon same, legō say), to say the same thing, to agree, to confess, to profess.

Verse 2
Who was faithful (πιστον οντα — piston onta). Present active participle with predicate accusative agreeing with Ιησουν — Iēsoun “as being faithful.” 

That appointed him (τωι ποιησαντι αυτον — tōi poiēsanti auton). See 1 Samuel 12:6. Dative case of the articular participle (aorist active) of ποιεω — poieō and the reference is to God. Note πιστος — pistos as in Hebrews 2:17. 
As also was Moses (ως και Μωυσης — hōs kai Mōusēs). The author makes no depreciatory remarks about Moses as he did not about the prophets and the angels. He cheerfully admits that Moses was faithful “in all his house” (εν ολωι τωι οικωι αυτου — en holōi tōi oikōi autou), an allusion to Numbers 12:7 (εαν ολωι τωι οικωι μου — ean holōi tōi oikōi mou) about Moses. The “his” is God‘s. The use of οικος — oikos for the people (family) of God, not the building, but the group (1 Timothy 3:15) in which God is the Father. But wherein is Jesus superior to Moses? The argument is keen and skillful.

Verse 3
Hath been counted worthy of more glory than Moses (πλειονος δοχης παρα Μωυσην ηχιωται — pleionos doxēs para Mōusēn ēxiōtai). Perfect passive indicative of αχιοω — axioō to deem worthy, permanent situation described with definite claim of Christ‘s superiority to Moses. Δοχης — Doxēs in genitive case after ηχιωται — ēxiōtai For παρα — para after the comparative πλειονος — pleionos see Hebrews 1:4, Hebrews 1:9; Hebrews 2:7. 

By so much as (κατ οσον — kath' hoson). A proportionate measurement (common use of κατα — kata and the quantitative relative οσος — hosos). 
Than the house (του οικου — tou oikou). Ablative case of comparison after πλειονα — pleiona The architect is superior to the house just as Sir Christopher Wren is superior to St. Paul‘s Cathedral. The point in the argument calls for Jesus as the builder (ο κατασκευασας — ho kataskeuasas first aorist active participle of κατασκευαζω — kataskeuazō to found or build). But it is God‘s house as αυτου — autou means (Hebrews 3:2, Hebrews 3:5) and ου — hou in Hebrews 3:6. This house of God existed before Moses (Hebrews 11:2, Hebrews 11:25). Jesus as God‘s Son founded and supervised this house of God.

Verse 4
Is God (τεος — theos). God is the Creator of all things and so of his “house” which his Son, Jesus Christ, founded and supervises.

Verse 5
And Moses (και Μωυσης μεν — kai Mōusēs men). “Now Moses indeed on his part” (μεν — men contrasted with δε — de). 

In (εν — en). Moses was in “God‘s house” “as a servant” (ως τεραπων — hōs therapōn). Old word, in lxx, only here in N.T. and quoted from Numbers 12:7. Kin to the verb τεραπευω — therapeuō to serve, to heal, and τεραπεια — therapeia service (Luke 9:11) and a group of servants (Luke 12:42). 
For a testimony of those things which were afterward to be spoken (εις μαρτυριον των λαλητησομενων — eis marturion tōn lalēthēsomenōn). Objective genitive of the articular future passive participle of λαλεω — laleō It is not certain what it means whether the “testimony” (μαρτυριον — marturion) is to Moses or to God and whether it points on to Christ. In Hebrews 9:9 see παραβολη — parabolē applied to the old dispensation as a symbol pointing to Christ and Christianity. 
But Christ (Χριστος δε — Christos de). In contrast with Moses (μεν — men in Hebrews 3:5). 
As a son (ως υιος — hōs huios). Instead of a τεραπων — therapōn (servant). 
Over his house (επι τον οικον αυτου — epi ton oikon autou). The difference between επι — epi and εν — en added to that between υιος — huios and τεραπων — therapōn It is very neat and quite conclusive, especially when we recall the high place occupied by Moses in Jewish thought. In Acts 7:11 the Jews accused Stephen of speaking “blasphemous words against Moses and God” (putting Moses on a par with God).

Verse 6
Whose house are we (ου οικος εσμεν ημεις — hou oikos esmen hēmeis). We Christians (Jew and Gentile) looked at as a whole, not as a local organization. 

If we hold fast (εαν κατασχωμεν — ean kataschōmen). Condition of third class with εαν — ean and second aorist (effective) active subjunctive of κατεχω — katechō This note of contingency and doubt runs all through the Epistle. We are God‘s house if we do not play the traitor and desert. 
Boldness (παρρησιαν — parrēsian) and glorying (και καυχημα — kai kauchēma) some had lost. The author makes no effort to reconcile this warning with God‘s elective purpose. He is not exhorting God, but these wavering Christians. All these are Pauline words. B does not have μεχρι τελους βεβαιαν — mechri telous bebaian (firm unto the end), but it is clearly genuine in Hebrews 3:14. He pleads for intelligent confidence.

Verse 7
Wherefore (διο — dio). Probably this inferential conjunction (δια ο — dia class="greek-hebrew">μη σκληρυνητε — ho because of which) goes with βλεπετε — mē sklērunēte (harden not) in Hebrews 3:8 rather than with κατως λεγει το πνευμα το αγιον — blepete (take heed) in Hebrews 3:12 unless the long quotation be considered a parenthesis. The long quotation in Hebrews 3:7-11 is from Psalm 95:7-11. After the quotation the author has “three movements” (Moffatt) in his discussion of the passage as applied to the Jewish Christians (Hebrews 3:12-19; Hebrews 4:1-10; Hebrews 4:11-13). The peril of apostasy as shown by the example of the Israelites is presented with vividness and power. 
As the Holy Ghost saith (εαν ακουσητε — kathōs legei to pneuma to hagion). Just this phrase nowhere else in the N.T., except Acts 21:11 (Agabus), though practically the same idea in Hebrews 9:8; Hebrews 10:15. In 1 Timothy 4:1 the adjective “Holy” is wanting as in Rev 2; 3. But the writer quotes this Psalm as the Word of God and in Hebrews 4:7 attributes it to David. 
If ye shall hear (εαν — ean akousēte). Condition of third class with ακουω — ean and first aorist active subjunctive of akouō f0).

Verse 8
Harden not (μη σκληρυνητε — mē sklērunēte). Prohibition with μη — mē and first aorist (ingressive) active subjunctive of σκληρυνω — sklērunō late verb from σκληρος — sklēros (dried up, stiff, hard) as in Acts 19:9; Romans 9:18. 

As in the provocation (ως ην τωι παραπικρασμωι — hōs ēn tōi parapikrasmōi). Late compound from παραπικραινω — parapikrainō late verb to embitter (παρα πικρος — para class="greek-hebrew">πικραινω — pikros), found only in lxx and here and Hebrews 3:15. It means embitterment, exasperation. For the simple verb κατα την ημεραν — pikrainō to make bitter, see Colossians 3:19. The reference is to Meribah (Exodus 17:1-7). 
Like as in the day (του πειρασμου — kata tēn hēmeran). “According to the day” as in Acts 12:1; Acts 19:23. 
Of the temptation (tou peirasmou). The reference is to Massah which took place at Rephidim.

Verse 9
Wherewith (ου — hou). Literally, “where” (the wilderness) as in Deuteronomy 8:15. 

Tempted me by proving me (επειρασαν εν δοκιμασιαι — epeirasan en dokimasiāi). No word for “me.” The Israelites “tested” God “in putting to the proof” (only N.T. use of this word from δοκιμαζω — dokimazō and this from the lxx). They were not content with God‘s promise, but demanded objective proof (εργα — erga deeds) of God.

Verse 10
And saw (και ειδον — kai eidon). “And yet saw.” 

Wherefore (διο — dio). Not in the lxx, but it makes clear the argument in the Psalm. 
I was displeased (προσωχτισα — prosōchthisa). First aorist active of προσοχτιζω — prosochthizō late compound for extreme anger and disgust. In N.T. only here and Hebrews 3:17. 
Err (πλανωνται — planōntai). Present middle indicative of πλαναω — planaō to wander astray, common verb. 
They did not know (ουκ εγνωσαν — ouk egnōsan). In spite of God‘s works (εργα — erga) and loving patience the Israelites failed to understand God‘s ways with them. Are we any better? They “cared not to take my road” (Moffatt).

Verse 11
As I sware (ως ωμοσα — hōs ōmosa). “Correlating the oath and the disobedience” (Vincent). First aorist active indicative of ομνυω — omnuō old verb for solemn oath (Hebrews 6:13). 

They shall not enter (ει εισελευσονται — ei eiseleusontai). Future middle of εισερχομαι — eiserchomai with ει — ei as an anacoluthon for the Hebrew εις την καταπαυσιν μου — im (not). Really it is a condition of the first class with the conclusion not expressed, common in the lxx as here (Robertson, Grammar, p. 1024). 
Into my rest (καταπαυω — eis tēn katapausin mou). Old word from katapauō (Hebrews 4:8), to give rest, in lxx, in N.T. only in Acts 7:49; Heb 3:11-4:11. Primarily the rest in Canaan and then the heavenly rest in which God dwells.

Verse 12
Take heed (βλεπετε — blepete). Present active imperative as in Philemon 3:2 (three times) of βλεπω — blepō in place of the more usual ορατε — horate Solemn warning to the Jewish Christians from the experience of the Israelites as told in Psalm 95:1-11. 

Lest haply there shall be (μη ποτε εσται — mē pote estai). Negative purpose with μη ποτε — mē pote and the future indicative as in Mark 14:2. But we have in Colossians 2:8 μη τις εσται — mē tis estai as in Hebrews 12:25; μη — mē occurs with the aorist subjunctive, and μη ποτε — mē pote with present subjunctive (Hebrews 4:1) or aorist subjunctive (Acts 5:39). 
In any one of you (εν τινι υμων — en tini humōn). The application is personal and pointed. 
An evil heart of unbelief (καρδια πονηρα απιστιας — kardia ponēra apistias). A remarkable combination. 
Heart (καρδια — kardia) is common in the lxx (about 1,000 times), but “evil heart” only twice in the O.T. (Jeremiah 16:12; Jeremiah 18:12). Απιστιας — Apistias is more than mere unbelief, here rather disbelief, refusal to believe, genitive case describing the evil heart marked by disbelief which is no mark of intelligence then or now. 
In falling away from the living God (εν τωι αποστηναι απο τεου ζωντος — en tōi apostēnai apo theou zōntos). “In the falling away” (locative case with εν — en of the second aorist active (intransitive) infinitive of απιστημι — aphistēmi to stand off from, to step aside from (απο — apo with the ablative case τεου — theou) the living God (common phrase in the O.T. and the N.T. for God as opposed to lifeless idols). “Remember that to apostatize from Christ in whom you have found God is to apostatize from God” (Dods). That is true today. See Ezekiel 20:8 for this use of the verb.

Verse 13
So long as it is called today (αχρις ου το σημερον καλειται — achris hou to sēmeron kaleitai). The only instance in the N.T. of this conjunction (αχρι — achri or αχρις — achris or αχρις ου — achris hou etc.) with the present indicative in the sense of “so long as” or “while” like εως — heōs Elsewhere it means “until” and with either the aorist indicative (Acts 7:18), the future (Revelation 17:17), or the aorist subjunctive (Revelation 7:3). 

Lest any one of you be hardened (ινα μη σκληρυντηι τις εχ υμων — hina mē sklērunthēi tis ex humōn). Negative purpose clause with ινα μη — hina mē (that not) and the first aorist passive subjunctive of σκληρυνω — sklērunō the vivid verb from Hebrews 3:8. 
By the deceitfulness of sin (απατηι της αμαρτιας — apatēi tēs hamartias). Instrumental case απατηι — apatēi (trick, fraud) as is always the case with sin (Romans 7:11; 2 Thessalonians 2:10). Apostasy (Hebrews 12:4) is their peril and it is a trick of sin.

Verse 14
For we are become partakers of Christ (μετοχοι γαρ του Χριστου γεγοναμεν — metochoi gar tou Christou gegonamen). Second perfect active of γινομαι — ginomai “we have become,” not the equivalent of εσμεν — esmen (are). For μετοχοι — metochoi see Hebrews 1:9; Hebrews 3:1; Hebrews 6:4. We have become partners with Christ and hence (γαρ — gar for) should not be tricked into apostasy. 

If we hold fast (εαν περ κατασχωμεν — ean per kataschōmen). The same condition as in Hebrews 3:6 with περ — per (indeed, forsooth) added to εαν — ean Jonathan Edwards once said that the sure proof of election is that one holds out to the end. 
The beginning of our confidence (την αρχην της υποστασεως — tēn archēn tēs hupostaseōs). For υποστασις — hupostasis see Hebrews 1:3; Hebrews 11:1. These faltering believers (some even apostates) began with loud confidence and profession of loyalty. And now?

Verse 15
While it is said (εν τωι λεγεσται — en tōi legesthai). Locative case with εν — en of the articular present passive infinitive of λεγω — legō “in the being said.” Thus the author (cf. same phrase in Psalm 42:4) introduces the repeated quotation from Hebrews 3:7, Hebrews 3:8. Probably it is to be connected with κατασχωμεν — kataschōmen though it can be joined with παρακαλειτε — parakaleite in Hebrews 3:13 (treating Hebrews 3:14 as a parenthesis).

Verse 16
Who (Τινες — Tines). Clearly interrogative, not indefinite (some). 

Did provoke (παρεπικραναν — parepikranan). First aorist active indicative of παραπικρινω — parapikrinō apparently coined by the lxx like παραπικρασμος — parapikrasmos (Hebrews 3:15) to which it points, exasperating the anger of God. 
Nay, did not all (αλλ ου παντες — all' ou pantes). “A favourite device of the diatribe style” (Moffatt), answering one rhetorical question with another (Luke 17:8) as in Hebrews 3:17, Hebrews 3:18, There was a faithful minority mentioned by Paul (1 Corinthians 10:7.).

Verse 17
With them that sinned (τοις αμαρτησασιν — tois hamartēsasin). Dative masculine plural after προσωχτισεν — prosōchthisen (cf. Hebrews 3:10) of the articular first aorist active participle of αμαρτανω — hamartanō (αμαρτησας — hamartēsas not αμαρτων — hamartōn). 

Carcases (κωλα — kōla). Old word for members of the body like the feet, in lxx a dead body (Num 14:29), here only in N.T.

Verse 18
That they should not enter (μη εισελευσεσται — mē eiseleusesthai). Negative μη — mē (cf. ει — ei in Hebrews 3:11) and the future middle infinitive in indirect discourse. 

To them that were disobedient (τοις απειτησασιν — tois apeithēsasin). Dative masculine plural of the articular first aorist active participle of απειτεω — apeitheō active disobedience with which compare απιστιας — apistias in Hebrews 3:12, Hebrews 3:19.

Verse 19
And we see (και βλεπομεν — kai blepomen). Triumphant conclusion of the exegesis of Psalm 95:1-11. “So we see.”

04 Chapter 4 
Verse 1
Let us fear therefore (ποβητωμεν ουν — phobēthōmen oun). First aorist passive volitive subjunctive of ποβεομαι — phobeomai to be afraid. There is no break in the argument on Psalm 95:1-11. This is a poor chapter division. The Israelites perished because of disbelief. We today face a real peril. 

Lest haply (μη ποτε — mē pote) Here with the present subjunctive (δοκει — dokei), but future indicative in Hebrews 3:12, after the verb of fearing. For the optative see 2 Timothy 2:25. 
A promise being left (καταλειπομενης επαγγελιας — kataleipomenēs epaggelias). Genitive absolute of the present passive participle of καταλειπω — kataleipō to leave behind. God‘s promise still holds good for us in spite of the failure of the Israelites. 
Should seem to have come short of it (δοκει υστερηκεναι — dokei husterēkenai). Perfect active infinitive of υστερεω — hustereō old verb from υστερος — husteros (comparative of root υδ — ud like our out, outer, outermost), to be too late, to fail to reach the goal as here, common in the N.T. (Hebrews 11:37; Hebrews 12:15).

Verse 2
For indeed we have had good tidings preached unto us (και γαρ εσμεν ευηγγελισμενοι εσμεν — kai gar esmen euēggelismenoi esmen). Periphrastic perfect passive indicative of ευαγγελιζω — euaggelizō (from ευαγγελιον — euaggelion good news, glad tidings) to bring good news, used here in its original sense as in Hebrews 4:6 of the Israelites (ευαγγελιστεντες — euaggelisthentes first aorist passive participle). 

Even as also they (καταπερ κακεινοι — kathaper kakeinoi). See Hebrews 4:6. We have the promise of rest as the Israelites had. The parallel holds as to the promise, the privilege, the penalty. 
The word of hearing (ο λογος της ακοης — ho logos tēs akoēs). As in 1 Thessalonians 2:13. Genitive ακοης — akoēs describing λογος — logos the word marked by hearing (the word heard). 
Because they were not united by faith with them that heard (μη συνκεκερασμενους τηι πιστει τοις ακουσασιν — mē sunkekerasmenous tēi pistei tois akousasin). Μη — Mē the usual negative of the participle. A very difficult phrase. The text is uncertain whether the participle (perfect passive of συνκεραννυμι — sunkerannumi old verb to mix together) ends in -ος — os agreeing with λογος — logos or -ους — ous agreeing with εκεινους — ekeinous (them). Taking it in -ους — ous the translation is correct. Πιστει — Pistei is in the instrumental case and τοις ακουσασιν — tois akousasin in the associative instrumental after συν — sun f0).

Verse 3
Do enter (εισερχομετα — eiserchometha). Emphatic futuristic present middle indicative of εισερχομαι — eiserchomai We are sure to enter in, we who believe. 

He hath said (ειρηκεν — eirēken). Perfect active indicative for the permanent value of God‘s word as in Hebrews 1:13; Hebrews 4:4; Hebrews 10:9, Hebrews 10:13; Hebrews 13:5; Acts 13:34. God has spoken. That is enough for us. So he quotes again what he has in Hebrews 4:11 from Psalm 95:1-11. 
Although the works were finished (καιτοι των εργων γενητεντων — kaitoi tōn ergōn genēthentōn). Genitive absolute with concessive use of the participle. Old particle, in N.T. only here and Acts 14:17 (with verb). 
From the foundation of the world (απο καταβολης κοσμου — apo katabolēs kosmou). Καταβολη — Katabolē late word from καταβαλλω — kataballō usually laying the foundation of a house in the literal sense. In the N.T. usually with απο — apo (Matthew 25:44) or προ — pro (John 17:24) about the foundation of the world.

Verse 4
Somewhere on this wise (που ουτως — pou houtōs). See Hebrews 2:6 for που τις — pou tis for a like indefinite allusion to an Old Testament quotation. Here it is Genesis 2:2 (cf. Exodus 20:11; Exodus 31:17). Moffatt notes that Philo quotes Genesis 2:2 with the same “literary mannerism.” 

Rested (κατεπαυσεν — katepausen). First aorist active indicative of καταπαυω — katapauō intransitive here, but transitive in Hebrews 4:8. It is not, of course, absolute rest from all creative activity as Jesus shows in John 5:17. But the seventh day of God‘s rest was still going on (clearly not a twenty-four hour day).

Verse 5
And in this place again (και εν τουτωι παλιν — kai en toutōi palin). The passage already quoted in Hebrews 4:3; Hebrews 3:11.

Verse 6
It remaineth (απολειπεται — apoleipetai). Present passive indicative of απολειπω — apoleipō old verb to leave behind, to remain over. So again in Hebrews 4:9; Hebrews 10:26. Here the infinitive clause (τινας εισελτειν εις αυτην — tinas eiselthein eis autēn) is the subject of απολειπεται — apoleipetai This left-over promise is not repeated, though not utilized by the Israelites under Moses nor in the highest sense by Joshua and David. 

Failed to enter in (ουκ εισηλτον — ouk eisēlthon). “Did not enter in” (second aorist active indicative of εισερχομαι — eiserchomai). It is a rabbinical argument all along here, but the author is writing to Jews.

Verse 7
He again defineth a certain day (παλιν τινα οριζει ημεραν — palin tina horizei hēmeran). Present active indicative of οριζω — horizō old verb to set a limit (ορος — horos horizon) as in Acts 17:26; Romans 1:4. 

In David (εν Δαυειδ — en Daueid). Attributing the Psalm to David or in the Psalter at any rate. 
Hath been before said (προειρηται — proeirētai). Perfect passive indicative referring to the quotation in Hebrews 3:7, Hebrews 3:15. 
After so long a time (μετα τοσουτον χρονον — meta tosouton chronon). The time between Joshua and David.

Verse 8
Joshua (Ιησους — Iēsous). The Greek form is Jesus. Condition of the second class (determined as unfulfilled) with ει — ei and aorist indicative in the condition and αν — an with the imperfect in the conclusion. 

He would not have spoken (ουκ ελαλει — ouk elalei). Wrong translation, “he would not speak” (be speaking), in the passage in David. Imperfect tense, not aorist.

Verse 9
A sabbath rest (σαββατισμος — sabbatismos). Late word from σαββατιζω — sabbatizō (Exodus 16:30) to keep the Sabbath, apparently coined by the author (a doubtful passage in Plutarch). Here it is parallel with καταπαυσις — katapausis (cf. Revelation 14:13). 

For the people of God (τωι λαωι του τεου — tōi laōi tou theou). Dative case of blessed personal interest to the true Israel (Galatians 6:16).

Verse 10
As God did from his (ωσπερ απο των ιδιων ο τεος — hōsper apo tōn idiōn ho theos). It is not cessation of work, but rather of the weariness and pain in toil. The writer pictures salvation as God‘s rest which man is to share and God will have perfect satisfaction when man is in harmony with him (Dods).

Verse 11
Let us therefore give diligence (σπουδασωμεν ουν — spoudasōmen oun). Volitive subjunctive aorist of σπουδαζω — spoudazō old verb to hasten (2 Timothy 4:9), to be eager and alert (1 Thessalonians 2:17). The exhortation has a warning like that in Hebrews 4:1. 

That no man fall (ινα μη πεσηι — hina mē pesēi). Negative purpose with ινα μη — hina mē and the second aorist active subjunctive of πιπτω — piptō to fall. 
After the same example of disobedience (εν τωι αυτωι υποδειγματι της απειτειας — en tōi autōi hupodeigmati tēs apeitheias). The unbelief is like that seen in the Israelites (Hebrews 3:12, Hebrews 3:18; Hebrews 4:2). υποδειγμα — Hupodeigma is a late word from υποδεικνυμι — hupodeiknumi (Matthew 3:7) and means a copy (John 13:15; James 5:10). The Israelites set a terrible example and it is so easy to copy the bad examples.

Verse 12
The word of God (ο λογος του τεου — ho logos tou theou). That just quoted about the promise of rest and God‘s rest, but true of any real word of God. 

Living (ζων — zōn). Cf. the Living God (Hebrews 3:12). In Philo and the Book of Wisdom the Logos of God is personified, but still more in John 1:1-18 where Jesus is pictured as the Logos on a par with God. “Our author is using Philonic language rather than Philonic ideas” (Moffatt). See John 6:63: “The words which I have spoken are spirit and are life.” 
Active (ενεργης — energēs). Energetic, powerful (John 1:12; Philemon 3:21; Colossians 1:29). 
Sharper (τομωτερος — tomōteros). Comparative of τομος — tomos cutting (from τεμνω — temnō to cut), late adjective, here only in the N.T. 
Than (υπερ — huper). Often so after a comparative (Luke 16:8; 2 Corinthians 12:13). 
Two-edged (διστομον — distomon). “Two-mouthed” (δι στομα — di -,χιπος — stoma), double-mouthed like a river (Polybius), branching ways (Sophocles), applied to sword (διικνουμενος — xiphos) by Homer and Euripides. 
Piercing (διικνεομαι — diiknoumenos). Present middle participle of αχρι μερισμου — diikneomai old verb to go through, here only in N.T. 
Even to the dividing (μεριζω — achri merismou). Old word from μερος — merizō (πσυχης και πνευματος — meros part), to partition. 
Of soul and spirit (αρμων τε και μυελων — psuchēs kai pneumatos). As in 1 Thessalonians 5:23; 1 Corinthians 15:45, but not an argument for trichotomy. Psychology is constantly changing its terminology. 
Of both joints and marrow (αρω — harmōn te kai muelōn). From αρμος — arō to join, comes Μυελος — harmos old word, here only in the N.T. μυω — Muelos (from κριτικος — muō to shut), old word, here only in N.T. This surgeon goes into and through the joints and marrow, not cleaving between them. 
Quick to discern (ικος — kritikos). Verbal adjective in -κρινω — ikos from εντυμησεων και εννοιων καρδιας — krinō skilled in judging, as the surgeon has to be and able to decide on the instant what to do. So God‘s word like his eye sees the secret lurking doubt and unbelief “of the thoughts and intents of the heart” (enthumēseōn kai ennoiōn kardias). The surgeon carries a bright and powerful light for every dark crevice and a sharp knife for the removal of all the pus revealed by the light. It is a powerful picture here drawn.

Verse 13
That is not manifest (απανης — aphanēs). Old adjective (α — a privative and παινω — phainō to show), here only in the N.T. God‘s microscope can lay bare the smallest microbe of doubt and sin. 

Naked (γυμνα — gumna). Both soul and body are naked to the eye of God. 
Laid open (τετραχηλισμενα — tetrachēlismena). Perfect passive participle of τραχηλιζω — trachēlizō late verb to bend back the neck (τραχηλος — trachēlos Matthew 18:6) as the surgeon does for operating, here only in N.T. See Romans 16:4 for the peril of risking one‘s neck (τραχηλον υποτιτεναι — trachēlon hupotithenai). God‘s eyes see all the facts in our inmost hearts. There are no mental reservations from God. 
With whom we have to do (προς ον ημιν ο λογος — pros hon hēmin ho logos). “With whom the matter or account for us is.” There is a slight play here on λογος — logos of Hebrews 4:12. Surely every servant of Christ today needs to gaze into this revealing mirror and be honest with himself and God.

Verse 14
A great high priest (αρχιερεα μεγαν — archierea megan). The author now takes up the main argument of the Epistle, already alluded to in Hebrews 1:3; Hebrews 2:17.; Hebrews 3:1, the priestly work of Jesus as superior to that of the Levitical line (4:14-12:3). Jesus is superior to the prophets (Hebrews 1:1-3), to angels (1:4-2:18), to Moses (3:1-4:13), he has already shown. Here he only terms Jesus “great” as high priest (a frequent adjective with high priest in Philo) but the superiority comes out as he proceeds. 

Who hath passed through the heavens (διεληλυτοτα τους ουρανους — dielēluthota tous ouranous). Perfect active participle of διερχομαι — dierchomai state of completion. Jesus has passed through the upper heavens up to the throne of God (Hebrews 1:3) where he performs his function as our high priest. This idea will be developed later (Hebrews 6:19.; Hebrews 7:26-28; Hebrews 9:11., and Hebrews 9:24.). 
Jesus the Son of God (Ιησουν τον υιον του τεου — Iēsoun ton huion tou theou). The human name linked with his deity, clinching the argument already made (1:1-4:13). 
Let us hold fast our confession (κρατωμεν της ομολογιας — kratōmen tēs homologias). Present active volitive subjunctive of κρατεω — krateō old verb (from κρατος — kratos power), with genitive to cling to tenaciously as here and Hebrews 6:18 and also with the accusative (2 Thessalonians 2:15; Colossians 2:19). “Let us keep on holding fast.” This keynote runs all through the Epistle, the exhortation to the Jewish Christians to hold on to the confession (Hebrews 3:1) of Christ already made. Before making the five points of Christ‘s superior priestly work (better priest than Aaron, 5:1-7:25; under a better covenant, Hebrews 8:1-13; in a better sanctuary, Hebrews 9:1-12; offering a better sacrifice, 9:13-10:18; based on better promises, 10:19-12:3), the author gives a double exhortation (Hebrews 4:14-16) like that in Hebrews 2:1-4 to hold fast to the high priest (Hebrews 4:14.) and to make use of him (Hebrews 4:16).

Verse 15
That cannot be touched with the feeling (μη δυναμενον συνπατησαι — mē dunamenon sunpathēsai). “Not able to sympathize with.” First aorist passive infinitive of συνπατεω — sunpatheō late compound verb from the late adjective συνπατος — sunpathos (Romans 12:15), both from συνπασχω — sunpaschō to suffer with (1 Corinthians 12:26; Romans 8:17), occurring in Aristotle and Plutarch, in N.T. only in Hebrews (here and Hebrews 10:34). 

One that hath been tempted (πεπειρασμενον — pepeirasmenon). Perfect passive participle of πειραζω — peirazō as already shown in Hebrews 2:17. 
Without sin (χωρις αμαρτιας — chōris hamartias). This is the outstanding difference that must never be overlooked in considering the actual humanity of Jesus. He did not yield to sin. But more than this is true. There was no latent sin in Jesus to be stirred by temptation and no habits of sin to be overcome. But he did have “weaknesses” (αστενειαι — astheneiai) common to our human nature (hunger, thirst, weariness, etc.). Satan used his strongest weapons against Jesus, did it repeatedly, and failed. Jesus remained “undefiled” (αμιαντος — amiantos) in a world of sin (John 8:46). This is our ground of hope, the sinlessness of Jesus and his real sympathy.

Verse 16
Let us therefore draw near (προσερχωμετα ουν — proserchōmetha oun). Present active middle volitive subjunctive of προσερχομαι — proserchomai “Let us keep on coming to” our high priest, this sympathizing and great high priest. Instead of deserting him, let us make daily use of him. This verb in Hebrews means reverent approach for worship (Hebrews 7:25; Hebrews 10:1, Hebrews 10:22; Hebrews 11:6). 

Unto the throne of grace (τωι τρονωι της χαριτος — tōi thronōi tēs charitos). This old word (τρονος — thronos) we have taken into English, the seat of kings and of God and so of Christ (Hebrews 1:3, Hebrews 1:8), but marked by grace because Jesus is there (Matthew 19:28). Hence we should come “with boldness” (μετα παρρησιας — meta parrēsias). Telling Jesus the whole story of our shortcomings. 
That we may receive mercy (ινα λαβωμεν ελεος — hina labōmen eleos). Purpose clause with ινα — hina and second aorist active subjunctive of λαμβανω — lambanō 
And find grace (και χαριν ευρωμεν — kai charin heurōmen). Second aorist active subjunctive of ευρισκω — heuriskō We are sure to gain both of these aims because Jesus is our high priest on the throne. 
To help us in time of need (εις ευκαιρον βοητειαν — eis eukairon boētheian). οητεια — Boētheia is old word (from βοητεω — boētheō Hebrews 2:18 which see), in N.T. only here and Acts 27:17. Ευκαιρος — Eukairos is an old word also (ευ — eu well, καιρος — kairos opportunity), only here in N.T. “For well-timed help,” “for help in the nick of time,” before too late.

05 Chapter 5 

Verse 1
In things pertaining to God (τα προς τον τεον — ta pros ton theon). Accusative of general reference as in Hebrews 2:17 (Romans 15:17). The two essential points about any high priest are human sympathy (Hebrews 5:1-3) and divine appointment (Hebrews 5:4). He is taken from men and appointed in behalf of men. 

That he may offer (ινα προσπερηι — hina prospherēi). Purpose clause with ινα — hina and present active subjunctive of προσπερω — prospherō “that he keep on offering (from time to time).” 
Both gifts (δωρα — dōra) and sacrifices (και τυσιας — kai thusias). General term (δωρα — dōra) and bloody offerings, but the two together are inclusive of all as in Hebrews 8:3; Hebrews 9:9 (1 Kings 8:64). 
For sins (υπερ αμαρτιων — huper hamartiōn). His own included (Hebrews 7:27) except in the case of Jesus.

Verse 2
Who can bear gently (μετριοπατειν δυναμενος — metriopathein dunamenos). Present active infinitive of the late verb μετριοπατεω — metriopatheō (μετριος — metrios moderate, πατεω — pateō to feel or suffer). It is a philosophical term used by Aristotle to oppose the απατεια — apatheia (lack of feeling) of the Stoics. Philo ranks it below απατεια — apatheia Josephus (Ant. XII. 32) uses it of the moderation of Vespasian and Titus towards the Jews. It occurs here only in the N.T. “If the priest is cordially to plead with God for the sinner, he must bridle his natural disgust at the loathsomeness of sensuality, his impatience at the frequently recurring fall, his hopeless alienation from the hypocrite and the superficial, his indignation at any confession he hears from the penitent” (Dods). 

With the ignorant (τοις αγνοουσιν — tois agnoousin). Dative case of the articular present active participle of αγνοεω — agnoeō old verb not to know (Mark 9:32). 
And erring (και πλανωμενοις — kai planōmenois). Present middle participle (dative case) of πλαναω — planaō The one article with both participles probably makes it a hendiadys, sins of ignorance (both accidence and sudden passion) as opposed to high-handed sins of presumption and deliberate purpose. People who sinned “willingly” (εκουσιως — hekousiōs Hebrews 10:26) had no provision in the Levitical system. For deliberate apostasy (Hebrews 3:12; Hebrews 10:26) no pardon is offered. 
Is compassed with infirmity (περικειται αστενειαν — perikeitai astheneian). Present passive indicative of the old verb περικειμαι — perikeimai here used transitively as in Acts 28:20 (αλυσιν — halusin chain). The priest himself has weakness lying around him like a chain. Not so Jesus.

Verse 3
For himself (περι εαυτου — peri heautou). Note περι — peri three times here (περι του λαου περι εαυτου περι αμαρτιων — peri tou laou class="greek-hebrew">υπερ αντρωπων υπερ αμαρτιων — peri heautou class="greek-hebrew">περι — peri hamartiōn), but in Hebrews 5:1 υπερ — huper anthrōpōn class="translit"> huper hamartiōn In the Koiné this interchange of peri (around) and huper (over) is common (Matthew 26:28).
Verse 4
Taketh the honour unto himself (εαυτωι λαμβανει την τιμην — heautōi lambanei tēn timēn). Dative case of personal interest (εαυτωι — heautōi). The priest was called of God. This is the ideal and was true of Aaron. The modern minister is not a priest, but he also should be a God-called man and not one who pushes himself into the ministry or into ecclesiastical office.

Verse 5
So Christ also (ουτως και ο Χριστος — houtōs kai ho Christos). Just as with Aaron. Jesus had divine appointment as high priest also. 

To be made (γενητηναι — genēthēnai). First aorist passive infinitive of γινομαι — ginomai 
High priest (αρχιερεα — archierea). Predicate accusative agreeing with εαυτον — heauton (himself) object of εδοχασεν — edoxasen 
But he that spake unto him (αλλ ο λαλησας προς αυτον — all' ho lalēsas pros auton). Ellipsis of εδοχασεν — edoxasen to be supplied from preceding clause. God did glorify Jesus in appointing him priest as we see in Psalm 2:7 quoted already as Messianic (Hebrews 1:5). Jesus himself repeatedly claimed that the Father sent him on his mission to the world (John 5:30, John 5:43; John 8:54; John 17:5, etc.). Bruce holds that Christ‘s priesthood is co-eval with his Sonship. Davidson thinks it is merely suitable because he is Son. Clearly the Father nominated (Dods) the Son to the Messianic priesthood (John 3:16).

Verse 6
In another place (εν ετερωι — en heterōi). That is Psalm 110:4. It is this crucial passage by which the author will prove the superiority of Jesus to Aaron as high priest. Only the word priest (ιερευς — hiereus) occurs here which the author uses as synonymous with high priest (αρχιερευς — archiereus). The point lies in the meaning of the phrase “After the order of Melchizedek” (κατα την ταχιν Μελχισεδεκ — kata tēn taxin Melchisedek). But at this point the only thing pressed is the fact of the divine appointment of Jesus as priest. He returns to this point (5:10-7:28).

Verse 7
In the days of his flesh (εν ταις ημεραις της σαρκος αυτου — en tais hēmerais tēs sarkos autou). Here (Hebrews 5:7-9) the author turns to the other requirement of a high priest (human sympathy). Since Jesus was “without sin” (Hebrews 4:15) he did not have to offer sacrifices “for himself,” yet in all other points he felt the sympathy of the human high priest, even more so by reason of his victory over sin. 

Having offered up (προσενεγκας — prosenegkas). Second aorist active (-α — a form) participle of προσπερω — prospherō (cf. Hebrews 5:3). An allusion to the Agony of Christ in Gethsemane. 
Supplications (ικετηριας — hiketērias). Socrates, Polybius, Job (Job 40:22) combine this word with δεησεις — deēseis (prayers) as here. The older form was ικεσια — hikesia The word ικετηριος — hiketērios is an adjective from ικετης — hiketēs (a suppliant from ικω — hikō to come to one) and suggests one coming with an olive branch (ελαια — elaia). Here only in the N.T. 
With strong crying and tears (μετα κραυγης ισχυρας και δακρυων — meta kraugēs ischuras kai dakruōn). See Luke 22:44. for a picture of the scene in Gethsemane (anguish and pathos). No doubt the writer has in mind other times when Jesus shed tears (John 11:35; Luke 19:41), but Gethsemane chiefly. 
To save him from death (σωζειν εκ τανατου — sōzein ek thanatou). A reference to the cry of Jesus in Gethsemane (Matthew 26:39). 
Having been heard for his godly fear (εισακουστεις απο της ευλαβειας — eisakoustheis apo tēs eulabeias). Old word from ευλαβης — eulabēs (taking hold well, Luke 2:25 from ευ λαμβανω — eu class="greek-hebrew">ευλαβεομαι — lambanō the verb eulabeomai in N.T. only in Hebrews 11:7), in N.T. only here and Hebrews 12:28. Fine picture of Christ‘s attitude toward the Father in the prayer in Gethsemane and in all his prayers. Jesus in Gethsemane at once surrendered his will to that of the Father who heard his plea and enabled him to acquiesce in the Father‘s will.

Verse 8
Though he was a Son (καιπερ ων υιος — kaiper ōn huios). Concessive participle with καιπερ — kaiper regular Greek idiom as in Hebrews 7:5; Hebrews 12:17. 

Yet learned obedience (εματεν υπακοην — emathen hupakoēn). Second aorist active indicative of μαντανω — manthanō Succinct and crisp statement of the humanity of Jesus in full harmony with Luke 2:40, Luke 2:52 and with Hebrews 2:10. 
By the things which he suffered (απ ων επατεν — aph' hōn epathen). There is a play on the two verbs (εματενεπατεν — emathen -πασχω — epathen), paronomasia. Second aorist active indicative of paschō He always did his Father‘s will (John 8:29), but he grew in experience as in wisdom and stature and in the power of sympathy with us.

Verse 9
Having been made perfect (τελειωτεις — teleiōtheis). First aorist passive participle of τελειοω — teleioō the completion of the process of training mentioned by this same verb in Hebrews 2:10 “by means of sufferings” (δια πατηματων — dia pathēmatōn) as stated again here in Hebrews 5:8. 

The author of eternal salvation (αιτιος σωτηριας αιωνιου — aitios sōtērias aiōniou). Common adjective from αιτια — aitia (cause), causing, often in Greek with σωτηριας — sōtērias (Aeschines, Philo), in N.T. only here, Luke 23:4, Luke 23:14, Luke 23:22; Acts 19:40. See same idea in Hebrews 2:10 (αρχηγον — archēgon). See Isaiah 45:17.

Verse 10
Named of God (προσαγορευτεις — prosagoreutheis). First aorist passive participle of προσαγορευω — prosagoreuō old verb to salute, to address, only here in N.T. Common in Plutarch.

Verse 11
Of whom (περι ου — peri hou). Or “concerning which,” for ου — hou can be either masculine or neuter (genitive). It is the likeness of Jesus as high priest to Melchizedek that the author has in mind. He is ready to discuss that but for the fear that the reader may fail to grasp his meaning, for he will run counter to the usual Jewish ideas. Hence he pauses to stir up the interest of the readers (5:11-6:20) before going on with the argument (7:1-28). 

Hard of interpretation (δυσερμηνευτος — dusermēneutos). Late and rare verbal compound (δυσ ερμηνευω — dus class="greek-hebrew">νωτροι ταις ακοαις — hermēneuō), in Diodorus and Philo, here only in N.T. Hard to explain because of the strange (to Jews) line taken, but still more because of their dulness. 
Dull of hearing (νη — nōthroi tais akoais). Old adjective (papyri also), from negative ωτεω — nē and νωτροι — ōtheō to push, no push in the hearing, slow and sluggish in mind as well as in the ears. In N.T. only here and Hebrews 6:12 (slack, sluggish). Plato calls some students nōthroi (stupid).

Verse 12
Teachers (διδασκαλοι — didaskaloi). Predicate nominative after ειναι — einai 

By reason of the time (δια τον χρονον — dia ton chronon). Alas, what a commentary on modern Christians. 
That some one teach you the rudiments (του διδασκειν υμας τινα τα στοιχεια — tou didaskein humas tina ta stoicheia). Neat Greek idiom, genitive case of the articular infinitive (need of the teaching) with two accusatives of the person (υμας — humas you) and the thing (τα στοιχεια — ta stoicheia the rudiments) and the accusative of general reference (τινα — tina as to some one). For στοιχεια — stoicheia see Galatians 4:3, Galatians 4:9; Colossians 2:8. 
Of the first principles of the oracles of God (της αρχης των λογιων του τεου — tēs archēs tōn logiōn tou theou). Three genitives linked to each other. Αρχης — Archēs (beginning) illustrates τα στοιχεια — ta stoicheia just before, the A B C of Christian teaching like Hebrews 6:1. Λογιον — Logion is a diminutive of logos, divine oracles being usually brief, common in the O.T. and Philo for God‘s words, in N.T. used for the O.T. (Acts 7:38; Romans 3:2), of God‘s word through Christians (1 Peter 4:11), of the substance of Christian teaching (Hebrews 5:12). 
Of milk (γαλακτος — galaktos). Because still babes (1 Corinthians 3:2) and not able to chew “solid food” (στερεας τροπης — stereās trophēs), without intellectual and spiritual teeth.
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Verse 13
Without experience (απειρος — apeiros). Old adjective (alpha privative and πειρα — peira trial). Inexperienced. The babe (νηπιος — nēpios old word, negative νη — nē and επος — epos word like Latin infans, infant, not able to talk), not able to chew if one uses only milk and is without teeth. Perhaps moral truth is meant by “word of righteousness” (cf. Hebrews 1:2; Hebrews 2:3 for the word spoken by Christ).

Verse 14
For full-grown men (τελειων — teleiōn). Predicate genitive. The word is for adults, relative perfection (τελειοι — teleioi) in contrast with babes as in 1 Corinthians 2:6; 1 Corinthians 3:1; 1 Corinthians 13:11; Philemon 3:15; Ephesians 4:4, not absolute perfection (Matthew 5:48). 

Their senses (τα αιστητηρια — ta aisthētēria). The organs of perception (Stoic term for sense organs) from αιστανομαι — aisthanomai (Luke 9:45), in Plato, Galen, Hippocrates, here only in N.T. 
Exercised (γεγυμνασμενα — gegumnasmena). Perfect passive participle of γυμναζω — gumnazō to exercise (naked, γυμνος — gumnos). Galen uses αιστητηρια γεγυμνασμενα — aisthētēria gegumnasmena together after εχω — echō as we have here. For this predicate use of the participle with εχω — echō see Luke 13:6; Luke 14:19. “By reason of use” one gains such skill. 
To discern (προς διακρισιν — pros diakrisin). “For deciding between” (from διακρινω — diakrinō), old word with ablative καλου τε και κακου — kalou te kai kakou (between good and evil). See 1 Corinthians 12:1; Romans 14:1.

06 Chapter 6 

Verse 1
Wherefore (διο — dio). Because of the argument already made about the difficulty of the subject and the dulness of the readers. 

Let us cease to speak (απεντες τον λογον — aphentes ton logon). Second aorist active participle of απιημι — aphiēmi to leave off or behind. 
Of the first principles of Christ (της αρχης του Χριστου — tēs archēs tou Christou). Objective genitive Χριστου — Christou (about Christ). “Leaving behind the discussion of the beginning about Christ,” another way of saying again τα στοιχεια της αρχης των λογιων του τεου — ta stoicheia tēs archēs tōn logiōn tou theou of Hebrews 5:12. 
And press on (και περωμετα — kai pherōmetha). Volitive present subjunctive passive, “Let us be borne on” (both the writer and the readers). The Pythagorean Schools use περωμετα — pherōmetha in precisely this sense of being borne on to a higher stage of instruction. Bleek quotes several instances of Greek writers using together as here of απεντες περωμετα — aphentes pherōmetha (Eurip., Androm. 393, for instance). 
Unto perfection (επι την τελειοτητα — epi tēn teleiotēta). Old word from τελειος — teleios mature, adults as in Hebrews 5:14. Only twice in N.T. (here and Colossians 3:14). Let us go on to the stage of adults, not babes, able to masticate solid spiritual food. The writer will assume that the readers are adults in his discussion of the topic. 
Not laying again the foundation (μη παλιν τεμελιον καταβαλλομενοι — mē palin themelion kataballomenoi). The regular idiom for laying down the foundation of a building (τεμελιον — themelion Luke 6:48.). The metaphor is common (1 Corinthians 3:11) and the foundation is important, but one cannot be laying the foundation always if he is to build the house. There are six items mentioned here as part of the “foundation,” though the accusative διδαχην — didachēn in apposition with τεμελιον — themelion may mean that there are only four included in the τεμελιον — themelion Two are qualitative genitives after τεμελιον — themelion (μετανοιας — metanoias and πιστεως — pisteōs). What is meant by “dead works” (απο νεκρων εργων — apo nekrōn ergōn) is not clear (Hebrews 9:14), though the reference may be to touching a corpse (Numbers 19:1.; Numbers 31:19). There are frequent allusions to the deadening power of sin (James 2:17, James 2:26; John 7:25; Romans 6:1, Romans 6:11; Romans 7:8; Colossians 2:13; Ephesians 2:1, Ephesians 2:5). The use of repentance and faith together occurs also elsewhere (Mark 1:15; Acts 20:21; 1 Thessalonians 1:9).

Verse 2
The other four items are qualitative genitives with διδαχην — didachēn (βαπτισμων επιτεσεως χειρων αναστασεως νεκρων κριματος αιωνιου — baptismōn class="greek-hebrew">βαπτισμων — epitheseōs cheirōn class="translit"> anastaseōs nekrōn class="translit"> krimatos aiōniou). The plural baptismōn “by itself does not mean specifically Christian baptism either in this epistle (Hebrews 9:10) or elsewhere (Mark 7:4), but ablutions or immersions such as the mystery religions and the Jewish cultus required for initiates, proselytes, and worshippers in general” (Moffatt). The disciples of the Baptist had disputes with the Jews over purification (John 3:25). See also Acts 19:2. “The laying on of hands” seems to us out of place in a list of elementary principles, but it was common as a sign of blessing (Matthew 19:13), of healing (Mark 7:32), in the choice of the Seven (Acts 6:6), in the bestowal of the Holy Spirit (Acts 8:17.; Acts 19:6), in separation for a special task (Acts 13:3), in ordination (1 Timothy 4:14; 1 Timothy 5:22; 2 Timothy 1:6). Prayer accompanied this laying on of the hands as a symbol. The resurrection of the dead (both just and unjust, John 5:29; Acts 24:15) is easily seen to be basal (cf. 1Cor 15) as well as eternal judgment (timeless and endless).
Verse 3
If God permit (εανπερ επιτρεπηι ο τεος — eanper epitrepēi ho theos). Condition of the third class with εανπερ — eanper (note περ — per indeed). See 1 Corinthians 16:7 (εαν ο κυριος επιτρεπσηι — ean ho kurios epitrepsēi) and Acts 18:21 (του τεου τελοντος — tou theou thelontos). It is not an idle form with the author. He means that he will go on with the argument and not attempt to lay again the foundation (the elements). Moffatt takes him to mean that he will teach them the elements at a later time (Hebrews 13:23) if the way opens, a less probable interpretation.

Verse 4
As touching those who were once enlightened (τους απαχ πωτιστεντας — tous hapax phōtisthentas). First aorist passive articular participle (the once for all enlightened) of ποτιζω — photizō old and common verb (from πως — phōs) as in Luke 11:36. The metaphorical sense here (cf. John 1:9; Ephesians 1:18; Hebrews 10:32) occurs in Polybius and Epictetus. The accusative case is due to ανακαινιζειν — anakainizein in Hebrews 6:6. απαχ — Hapax here is “once for all,” not once upon a time (ποτε — pote) and occurs again (Hebrews 9:7, Hebrews 9:26, Hebrews 9:27, Hebrews 9:28; Hebrews 12:26, Hebrews 12:27). 

Tasted of the heavenly gift (γευσαμενους της δωρεας της επουρανιου — geusamenous tēs dōreas tēs epouraniou). First aorist middle participle of γευω — geuō old verb once with accusative (Hebrews 6:5, καλον ρημα δυναμεις — kalon rēma class="greek-hebrew">μετοχους πνευματος αγιου — dunameis), usually with genitive (Hebrews 2:9) as here. 
Partakers of the Holy Ghost (μετοχοι — metochous pneumatos hagiou). See Hebrews 3:14 for και παραπεσοντας — metochoi These are all given as actual spiritual experiences. 
And then fell away (παραπιπτω — kai parapesontas). No “then” here, though the second aorist (effective) active participle of της χαριτος εχεπεσατε — parapiptō old verb to fall beside (aside), means that. Only here in N.T. In Galatians 5:4 we have tēs charitos exepesate (ye fell out of grace, to law, Paul means).

Verse 6
It is impossible to renew them again (αδυνατον παλιν ανακαινιζειν — adunaton palin anakainizein). The αδυνατον — adunaton (impossible) comes first in Hebrews 6:4 without εστιν — estin (is) and there is no “them” in the Greek. There are three other instances of αδυνατον — adunaton in Hebrews (Hebrews 6:18; Hebrews 10:4; Hebrews 11:6). The present active infinitive of ανακαινιζω — anakainizō (late verb, ανα καινος — ana class="greek-hebrew">ανακαινοω — kainos here only in the N.T., but αδυνατον — anakainoō 2 Corinthians 4:16; Colossians 3:10) with αναστραυρουντας εαυτοις — adunaton bluntly denies the possibility of renewal for apostates from Christ (cf. 3:12-4:2). It is a terrible picture and cannot be toned down. The one ray of light comes in Hebrews 6:8-12, not here. 
Seeing they crucify to themselves afresh (τους παραπεσοντας — anastraurountas heautois). Present active participle (accusative plural agreeing with ανασταυροω — tous … ανα — parapesontas) of και παραδειγματιζοντας — anastauroō the usual verb for crucify in the old Greek so that παραδειγματιζω — ana - here does not mean “again” or “afresh,” but “up,” sursum, not rursum (Vulgate). This is the reason why renewal for such apostates is impossible. They crucify Christ. 
And put him to an open shame (παραδειγμα — kai paradeigmatizontas). Present active participle of δειγματισαι — paradeigmatizō late verb from paradeigma (example), to make an example of, and in bad sense to expose to disgrace. Simplex verb deigmatisai in this sense in Matthew 1:19.

Verse 7
Which hath drunk (η πιουσα — hē piousa). Articular second aorist active participle of πινω — pinō to drink. 

Herbs (βοτανην — botanēn). Old word from βοσκω — boskō to feed, green plant, only here in N.T. Cf. our botany. 
Meet (ευτετον — eutheton). Old compound verbal (ευ τιτημι — eu class="greek-hebrew">γεωργειται — tithēmi) well-placed, fit (Luke 9:62). 
It is tilled (γεωργεω — geōrgeitai). Present passive indicative of γεωργος — geōrgeō old and rare verb from γη εργον — geōrgos (tiller of the soil, μεταλαμβανει — gē class="greek-hebrew">μεταλαμβανω — ergon 2 Timothy 2:6), here only in the N.T. 
Receives (ευλογιας — metalambanei). Present active indicative of metalambanō old verb to share in, with genitive (eulogias) as here (Acts 2:46) or with accusative (Acts 24:25).

Verse 8
If it beareth (εκπερουσα — ekpherousa). Present active participle of εκπερω — ekpherō conditional participle. For “thorns and thistles” see Matthew 7:16 for both words (ακαντας και τριβολους — akanthas kai tribolous). Roman soldiers scattered balls with sharp iron spikes, one of which was called tribulus, to hinder the enemy‘s cavalry. 

Rejected (αδοκιμος — adokimos). See 1 Corinthians 9:27; Romans 1:28. For καταρας εγγυς — kataras eggus (nigh unto a curse) see Galatians 3:10. 
To be burned (εις καυσιν — eis kausin). “For burning.” Common sight in clearing up ground.

Verse 9
But we are persuaded (πεπεισμετα δε — pepeismetha de). Perfect passive indicative of πειτω — peithō literary plural. Note Paul‘s use of πεπεισμαι — pepeismai in 2 Timothy 1:12. 

Better things (τα κρεισσονα — ta kreissona). “The better things” than those pictures in Hebrews 6:4-8. 
That accompany salvation (εχομενα σωτηριας — echomena sōtērias). “Things holding on to salvation” (Mark 1:38), a common Greek phrase εχομενα — echomena present middle participle of εχω — echō 
Though we thus speak (ει και ουτως λαλουμεν — ei kai houtōs laloumen). Concessive condition of the first class. Explanatory, not apologetic, of his plain talk. 
Not unrighteous to forget (ου γαρ αδικος επιλατεσται — ou gar adikos epilathesthai). Second aorist middle infinitive of επιλαντανω — epilanthanō with genitive case (εργου — ergou work, αγαπης — agapēs love). But even God cannot remember what they did not do. 
In that ye ministered and still do minister (διακονησαντες και διακονουντες — diakonēsantes kai diakonountes). First aorist active and present active participle of the one verb διακονεω — diakoneō the sole difference being the tense (single act aorist, repeated acts present).

Verse 11
And we desire (επιτυμουμεν δε — epithumoumen de). Literary plural again like πεπεισμετα — pepeismetha (Hebrews 6:9). He is not wholly satisfied with them as he had already shown (Hebrews 5:11-14). They have not given up Christ (Hebrews 6:4-8), but many of them are still babes (νηπιοι — nēpioi Hebrews 5:13) and not adults (τελειοι — teleioi Hebrews 5:14) and others are in peril of becoming so. 

Unto the fulness of hope (προς την πληροποριαν της ελπιδος — pros tēn plērophorian tēs elpidos). For πληροπορια — plērophoria see 1 Thessalonians 1:5; Colossians 2:2. 
To the end (αχρι τελους — achri telous). As in Hebrews 3:6, Hebrews 3:14.

Verse 12
That ye be not sluggish (ινα μη νωτροι γενηστε — hina mē nōthroi genēsthe). Negative final clause with second aorist middle subjunctive of γινομαι — ginomai “that ye become not sluggish (or dull of hearing)” as some already were (Hebrews 5:11). 

Imitators (μιμηται — mimētai). See 1 Thessalonians 1:6; 1 Thessalonians 2:14 for this word (our “mimic” in good sense). The writer wishes to hold and develop these sluggards through those who inherit the promises (see 10:19-12:3), one of his great appeals later in ch. Heb 11 full of examples of “faith and long-suffering.”

Verse 13
Made promise (επαγγειλαμενος — epaggeilamenos). First aorist middle participle of επαγγελλω — epaggellō Could swear by none greater (κατ ουδενος ειχεν μειζονος ομοσαι — kat' oudenos eichen meizonos omosai). Imperfect active of εχω — echō in sense of εδυνατο — edunato as often with ομοσαι — omosai (first aorist active infinitive of ομνυω — omnuō) and ωμοσεν — ōmosen (he sware) is first aorist active indicative.

Verse 14
Surely (ει μην — ei mēn). By itacism for η μην — ē mēn (Deissmann, Bible Studies, p. 205). The quotation is from Genesis 22:16. (the promise renewed to Abraham with an oath after offering of Isaac). 

Blessing (ευλογων — eulogōn). Hebraism (present active participle) for the Hebrew infinitive absolute and so with πλητυνων — plēthunōn (multiplying).

Verse 15
Having patiently endured (μακροτυμησας — makrothumēsas). First aorist active participle of μακροτυμος — makrothumos (μακροσ τυμος — makros class="greek-hebrew">μακροτυμια — thumos long spirit) illustrating επετυχεν — makrothumia of Hebrews 6:12. 
He obtained (επετυγχανω — epetuchen). Second aorist (effective) active indicative of epetugchanō old verb with genitive. God was true to his word and Abraham was faithful.

Verse 16
In every dispute (πασης αντιλογιας — pasēs antilogias). Objective genitive of old word several times in Hebrews (Hebrews 6:16; Hebrews 7:7; Hebrews 12:3). Talking back, face to face, in opposition. 

Final (περας — peras). Limit, boundary (Matthew 12:42). Men may perjure themselves.

Verse 17
To shew (επιδειχαι — epideixai). First aorist active infinitive of επιδεικνυμι — epideiknumi to show in addition (επι — epi -) to his promise “more abundantly” (περισσοτερον — perissoteron). 

The immutability of his counsel (το αμετατετον της βουλης αυτου — to ametatheton tēs boulēs autou). Late compound verbal neuter singular (alpha privative and μετατιτημι — metatithēmi to change), “the unchangeableness of his will.” 
Interposed (εμεσιτευσεν — emesiteusen). First aorist active indicative of μεσιτευω — mesiteuō late verb from μεσιτης — mesitēs mediator (Hebrews 8:6), to act as mediator or sponsor or surety, intransitively to pledge one‘s self as surety, here only in the N.T. 
With an oath (ορκωι — horkōi). Instrumental case of ορκος — horkos (from ερκος — herkos an enclosure), Matthew 14:7, Matthew 14:9.

Verse 18
By two immutable things (δια δυο πραγματων αμετατετων — dia duo pragmatōn ametathetōn). See Hebrews 6:17. God‘s promise and God‘s oath, both unchangeable. 

In which it is impossible for God to lie (εν οις αδυνατον πσευσασται τεον — en hois adunaton pseusasthai theon). Put this “impossibility” by that in Hebrews 6:4-6. πσευσασται — Theon is accusative of general reference with πσευδομαι — pseusasthai first aorist middle infinitive of ινα εχωμεν — pseudomai 
That we may have (ινα — hina echōmen). Purpose clause with εχω — hina and the present active subjunctive of ισχυραν παρακλησιν — echō “that we may keep on having.” 
Strong consolation (οι καταπυγοντες — ischuran paraklēsin). “Strong encouragement” by those two immutable things. 
Who have fled for refuge (καταπευγω — hoi kataphugontes). Articular effective second aorist active participle of κρατησαι — katapheugō old verb, in N.T. only here and Acts 14:6. The word occurs for fleeing to the cities of refuge (Deuteronomy 4:42; Deuteronomy 19:5; Joshua 20:9). 
To lay hold of (κρατεω — kratēsai). First aorist active (single act) infinitive of προκειμενης — krateō in contrast with present tense in Hebrews 4:14 (hold fast). 
Set before us (χαρας — prokeimenēs). Placed before us as the goal. See this same participle used with the “joy” (charas) set before Jesus (Hebrews 12:2).

Verse 19
Which (ην — hēn). Which hope. What would life be without this blessed hope based on Christ as our Redeemer? 

As an anchor of the soul (ως αγκυραν της πσυχης — hōs agkuran tēs psuchēs). Old word, literally in Acts 27:29, figuratively here, only N.T. examples. The ancient anchors were much like the modern ones with iron hooks to grapple the rocks and so hold on to prevent shipwreck (1 Timothy 1:19). 
Both sure and steadfast (ασπαλη τε και βεβαιαν — asphalē te kai bebaian). This anchor of hope will not slip (alpha privative and σπαλλω — sphallō to totter) or lose its grip (βεβαια — bebaia from βαινω — bainō to go, firm, trusty). 
That which is within the veil (το εσωτερον του καταπετασματος — to esōteron tou katapetasmatos). The Holy of Holies, “the inner part of the veil” (the space behind the veil), in N.T. only here and Acts 16:24 (of the inner prison). The anchor is out of sight, but it holds. That is what matters.

Verse 20
As a forerunner (προδρομος — prodromos). Old word used for a spy, a scout, only here in N.T. Jesus has shown us the way, has gone on ahead, and is the surety (εγγυος — egguos Hebrews 7:22) and guarantor of our own entrance later. In point of fact, our anchor of hope with its two chains of God‘s promise and oath has laid hold of Jesus within the veil. It will hold fast. All we need to do is to be true to him as he is to us. 

A high priest for ever (αρχιερευς εις τον αιωνα — archiereus eis ton aiōna). There he functions as our great high priest, better than Aaron for he is “after the order of Melchizedek,” the point that now calls for elucidation (Hebrews 5:10.).

07 Chapter 7 

Verse 1
This Melchizedek (ουτος ο Μελχισεδεκ — houtos ho Melchisedek). The one already mentioned several times with whose priesthood that of Christ is compared and which is older and of a higher type than that of Aaron. See Genesis 14:18-20; Psalm 110:1-7 for the only account of Melchizedek in the Old Testament. It is a daring thing to put Melchizedek above Aaron, but the author does it. Moffatt calls Hebrews 7:1-3 “a little sermon” on Hebrews 6:20. It is “for ever” (εις τον αιωνα — eis ton aiōna) that he explains. Melchizedek is the only one in his line and stands alone in the record in Genesis. The interpretation is rabbinical in method, but well adapted to Jewish readers. The description is taken verbatim from Genesis except that “who met” (ο συναντησας — ho sunantēsas) is here applied to Melchizedek from Genesis 14:17 instead of to the King of Sodom. They both met Abraham as a matter of fact. For this verb (first aorist active participle of συνανταω — sunantaō) see Luke 9:37. 

Slaughter (κοπης — kopēs). Old word for cutting (κοπτω — koptō to cut), here only in N.T. These kings were Amraphel, Arioch, Chedorlaomer, Tidal. Amraphel is usually taken to be Khammurabi. 
Priest of God Most High (ιερευς του τεου του υπσιστου — hiereus tou theou tou hupsistou). He is called “priest” and note του υπσιστου — tou hupsistou applied to God as the Canaanites, Phoenicians, Hebrews did. It is used also of Zeus and the Maccabean priest-kings. The demons apply it to God (Mark 5:7; Luke 8:28).

Verse 2
A tenth (δεκατην — dekatēn). It was common to offer a tenth of the spoils to the gods. So Abraham recognized Melchizedek as a priest of God. 

Divided (εμερισεν — emerisen). First aorist active of μεριζω — merizō from μερος — meros (portion), to separate into parts. From this point till near the end of Hebrews 7:3 (the Son of God) is a long parenthesis with ουτος — houtos of Hebrews 7:1 as the subject of μενει — menei (abideth) as the Revised Version punctuates it. Philo had made popular the kind of exegesis used here. The author gives in Greek the meaning of the Hebrew words Melchizedek (King of righteousness, cf. Hebrews 1:8) and Salem (peace).

Verse 3
Without father, without mother, without genealogy (απατωρ αμητωρ αγενεαλογητος — apatōr class="greek-hebrew">απωμοιωμενος — amētōr class="greek-hebrew">απομοιοω — agenealogētos). Alliteration like Romans 1:30, the first two old words, the third coined by the author (found nowhere else) and meaning simply “devoid of any genealogy.” The argument is that from silence, made much of by Philo, but not to be pressed. The record in Genesis tells nothing of any genealogy. Melchizedek stands alone. He is not to be understood as a miraculous being without birth or death. Melchizedek has been made more mysterious than he is by reading into this interpretation what is not there. 
Made like (τωι υιωι του τεου — aphōmoiōmenos). Perfect passive participle of υιος — aphomoioō old verb, to produce a facsimile or copy, only here in N.T. The likeness is in the picture drawn in Genesis, not in the man himself. Such artificial interpretation does not amount to proof, but only serves as a parallel or illustration. 
Unto the Son of God (μενει ιερευς — tōi huiōi tou theou). Associative instrumental case of εις το διηνεκες — huios 
Abideth a priest (εις τον αιωνα — menei hiereus). According to the record in Genesis, the only one in his line just as Jesus stands alone, but with the difference that Jesus continues priest in fact in heaven. 
Continually (eis to diēnekes). Old phrase (for the continuity) like eis ton aiōna in N.T. only in Hebrews (Hebrews 7:3; Hebrews 10:1, Hebrews 10:14, Hebrews 10:21).

Verse 4
How great (πηλικος — pēlikos). Geometrical magnitude in contrast to arithmetical (ποσος — posos), here only in N.T., “how distinguished.” He received tithes from Abraham (Hebrews 7:4-6) and he blessed Abraham (Hebrews 7:6-7) and even Levi is included (Hebrews 7:8-10). 

Out of the chief spoils (εκ των ακροτινιων — ek tōn akrothiniōn). Old word from ακρος — akros top, and τις — this a heap (the top of the pile). 
Patriarch (πατριαρχης — patriarchēs). lxx word (πατρια — patria tribe, αρχω — archō to rule) transferred to N.T. (Acts 2:29).

Verse 5
The priest‘s office (την ιερατειαν — tēn hierateian). lxx and Koiné word from ιερευς — hiereus in N.T. only here and Luke 1:9. 

To take tithes (αποδεκατοιν — apodekatoin). Present active infinitive (in -οιν — oin not -ουν — oun as the best MSS. give it) of αποδεκατοω — apodekatoō a lxx word (απο δεκατοω — apo class="greek-hebrew">απο — dekatoō), to take a tenth from (αδελπους — apo). 
Brethren (λαον — adelphous). Accusative case in apposition with τουτ εστιν — laon (people) unaffected by the explanatory phrase καιπερ εχεληλυτοτας — tout' estin (that is). 
Though come out (καιπερ — kaiper exelēluthotas). Concessive participle (cf. Hebrews 5:8) with εχερχομαι — kaiper (perfect active of exerchomai).

Verse 6
He whose genealogy is not counted (ο μη γενεαλογουμενος — ho mē genealogoumenos). Articular participle with negative μη — mē (usual with participles) of the old verb γενεαλογεω — genealogeō trace ancestry (cf. Hebrews 7:3) 

Hath taken tithes (δεδεκατωκεν — dedekatōken). Perfect active indicative of δεκατοω — dekatoō standing on record in Genesis. 
Hath blessed (ευλογηκεν — eulogēken). Perfect active indicative of ευλογεω — eulogeō likewise standing on record. Note the frequent perfect tenses in Hebrews. 
Him that hath the promises (τον εχοντα τας επαγγελιας — ton echonta tas epaggelias). Cf. Hebrews 6:12, Hebrews 6:13-15 for allusion to the repeated promises to Abraham (Genesis 12:3, Genesis 12:7; Genesis 13:14; Genesis 15:5; Genesis 17:5; Genesis 22:16-18).

Verse 7
Dispute (αντιλογιας — antilogias). Ablative case with χωρις — chōris For the word see Hebrews 6:16. The writer makes a parenthetical generalization and uses the article and neuter adjective (το ελασσον — to elasson the less, υπο του κρειττονος — hupo tou kreittonos by the better), a regular Greek idiom.

Verse 8
Here (ωδε — hōde). In the Levitical system. 

There (εκει — ekei). In the case of Melchizedek. 
Of whom it is witnessed (μαρτυρουμενος — marturoumenos). “Being witnessed,” present passive participle of μαρτυρεω — martureō (personal construction, not impersonal). 
That he lives (οτι ζηι — hoti zēi). Present active indicative of ζαω — zaō). The Genesis record tells nothing of his death.

Verse 9
So to say (ως επος ειπειν — hōs epos eipein). An old idiom, here only in the N.T., common in Philo, used to limit a startling statement, an infinitive for conceived result with ως — hōs 

Hath paid tithes (δεδεκατωται — dedekatōtai). Perfect passive indicative of δεκατοω — dekatoō “has been tithed.” This could only be true of Levi “so to speak.”

Verse 10
In the loins of his father (εν τηι οσπυι του πατρος — en tēi osphui tou patros). Levi was not yet born. The reference is to Abraham, the forefather (πατρος — patros) of Levi. This is a rabbinical imaginative refinement appealing to Jews.

Verse 11
Perfection (τελειωσις — teleiōsis). Abstract substantive of τελειοω — teleioō More the act than the quality or state (τελειοτης — teleiotēs Hebrews 6:1). The condition is of the second class, “if there were perfection, etc.” The Levitical priesthood failed to give men “a perfectly adequate relation to God” (Moffatt). 

Priesthood (ιεροσυνης — hierosunēs). Old word, in N.T. only here, Hebrews 7:12, Hebrews 7:24. Cf. ιερετια — hieretia in Hebrews 7:5. The adjective Λευειτικη — Leueitikē occurs in Philo. 
Received the law (νενομοτετηται — nenomothetētai). Perfect passive indicative of νομοτετεω — nomotheteō old compound to enact law (νομοσ τιτημι — nomos class="greek-hebrew">τις ετι χρεια — tithēmi), to furnish with law (as here), only other N.T. example in Hebrews 8:6. 
What further need was there? (ην αν — tis eti chreia). No copula expressed, but it would normally be ην — ēn an not just ετερον ιερεα — ēn “What need still would there be?” 
Another priest (ετερον — heteron hierea). Of a different line (αλλον — heteron), not just one more (ανιστασται — allon). Accusative of general reference with the infinitive ανιστημι — anistasthai (present middle of και ου λεγεσται — anistēmi intransitive). 
And not to be reckoned (ου — kai ou legesthai). The negative ou belongs rather to the descriptive clause than just to the infinitive.

Verse 12
The priesthood being changed (μετατιτεμενης της ιεροσυνης — metatithemenēs tēs hierosunēs). Genitive absolute with present passive participle of μετατιτημι — metatithēmi old word to transfer (Galatians 1:6). 

A change (μετατεσις — metathesis). Old substantive from μετατιτημι — metatithēmi In N.T. only in Heb. (Hebrews 7:12; Hebrews 11:5; Hebrews 12:27). God‘s choice of another kind of priesthood for his Son, left the Levitical line off to one side, forever discounted, passed by “the order of Aaron” (την ταχιν Ααρων — tēn taxin Aarōn).

Verse 13
Belongeth to another tribe (πυλης ετερας μετεσχηκεν — phulēs heteras meteschēken). See Hebrews 2:14 for μετεχω — metechō perfect active indicative here. A different (ετερας — heteras) tribe. 

Hath given attendance at (προσεσχηκεν — proseschēken). Perfect active indicative (watch perfects in Hebrews, not “for” aorists) of προσεχω — prosechō old verb, here with either νουν — noun (mind) or self (εαυτον — heauton) understood with dative case (τωι τυσιαστηριωι — tōi thusiastēriōi the altar, for which word see Matthew 5:23; Luke 1:11).

Verse 14
It is evident (προδηλον — prodēlon). Old compound adjective (προ δηλος — pro class="greek-hebrew">ανατεταλκεν — dēlos), openly manifest to all, in N.T. only here and 1 Timothy 5:24. 
Hath sprung (ανατελλω — anatetalken). Perfect active indicative of anatellō old compound to rise up like the sun (Matthew 5:45).

Verse 15
Yet more abundantly evident (περισσοτερον ετι καταδηλον — perissoteron eti katadēlon). Only N.T. instance of the old compound adjective καταδηλος — katadēlos thoroughly clear with ετι — eti (still) added and the comparative περισσοτερον — perissoteron (more abundantly) piling Ossa on Pelion like Philemon 1:23. 

Likeness (ομοιοτητα — homoiotēta). See Hebrews 4:15, only N.T. examples. Cf. the verb in Hebrews 7:3. 
Ariseth another priest (ανισταται ιερευς ετερος — anistatai hiereus heteros). As said in Hebrews 7:11, now assumed in condition of first class.

Verse 16
Carnal (σαρκινης — sarkinēs). “Fleshen” as in 1 Corinthians 3:1, not σαρκικης — sarkikēs (fleshlike, 1 Corinthians 3:3). The Levitical priests became so merely by birth. 

Of an endless life (ζωης ακαταλυτου — zōēs akatalutou). Late compound (alpha privative and verbal adjective from καταλυω — kataluō to dissolve, as in 2 Corinthians 4:1), indissoluble. Jesus as priest lives on forever. He is Life.

Verse 17
It is witnessed (μαρτυρειται — martureitai). Present passive indicative of μαρτυρεω — martureō The author aptly quotes again Psalm 110:4.

Verse 18
A disannulling (ατετησις — athetēsis). Late word from ατετεω — atheteō (alpha privative and τιτημι — tithēmi), to set aside (Mark 6:26), in N.T. only here and Hebrews 9:26. Common in the papyri in a legal sense of making void. Involved in μετατεσις — metathesis (change in Hebrews 7:12). 

Foregoing (προαγουσης — proagousēs). Present active participle of προαγω — proagō to go before (1 Timothy 1:18). 
Because of its weakness (δια το αυτης αστενες — dia to autēs asthenes). Neuter abstract adjective with article for quality as in Hebrews 7:7 with δια — dia and accusative case for reason. 
Unprofitableness (ανωπελες — anōpheles). Old compound (alpha privative and οπελος — ophelos) useless, and neuter singular like αστενες — asthenes In N.T. only here and Titus 3:9.

Verse 19
Made nothing perfect (ουδεν ετελειωσεν — ouden eteleiōsen). Another parenthesis. First aorist active indicative of τελειοω — teleioō See Hebrews 7:11. And yet law is necessary. 

A bringing in thereupon (επεισαγωγη — epeisagōgē). An old double compound (επι — epi additional, εισαγωγη — eisagōgē bringing in from εισαγω — eisagō). Here only in N.T. Used by Josephus (Ant. XI. 6, 2) for the introduction of a new wife in place of the repudiated one. 
Of a better hope (κρειττονος ελπιδος — kreittonos elpidos). This better hope (Hebrews 6:18-20) does bring us near to God (εγγιζομεν τωι τεωι — eggizomen tōi theōi) as we come close to God‘s throne through Christ (Hebrews 4:16).

Verse 20
Without the taking of an oath (χωρις ορκωμοσιας — chōris horkōmosias). As in Psalm 110:4.

Verse 21
Have been made (εισιν γεγονοτες — eisin gegonotes). Periphrastic perfect active indicative of γινομαι — ginomai (perfect active participle of γινομαι — ginomai) and then εισιν — eisin The parenthesis runs from οι μεν γαρ — hoi men gar (for they) to εις τον αιωνα — eis ton aiōna (for ever, end of Hebrews 7:21). 

But he with an oath (ο δε μετα ορκωμοσιας — ho de meta horkōmosias). Positive statement in place of the negative one in Hebrews 7:20.

Verse 22
By so much also (κατα τοσουτο και — kata tosouto kai). Correlative demonstrative corresponding to κατ οσον — kath' hoson (the relative clause) in Hebrews 7:20. 

The surety (εγγυος — egguos). Vulgate sponsor. Old word, here only in the N.T., adjective (one pledged, betrothed), from εγγυη — egguē a pledge, here used as substantive like εγγυητης — egguētēs one who gives a pledge or guarantee. There may be a play on the word εγγιζω — eggizō in Hebrews 7:19. Εγγυαω — Egguaō is to give a pledge, εγγυαλιζω — eggualizō to put a pledge in the hollow of the hand. It is not clear whether the author means that Jesus is God‘s pledge to man, or man‘s to God, or both. He is both in fact, as the Mediator (ο μεσιτης — ho mesitēs Hebrews 8:6) between God and man (Son of God and Son of man).

Verse 23
Many in number (πλειονες — pleiones). Comparative predicate adjective, “more than one,” in succession, not simultaneously. 

Because they are hindered (δια το κωλυεσται — dia to kōluesthai). Articular infinitive (present passive) with δια — dia and the accusative case, “because of the being hindered.” 
By death (τανατωι — thanatōi). Instrumental case. 
From continuing (παραμενειν — paramenein). Present active infinitive of the compound (remain beside) as in Philemon 1:25 and in the ablative case.

Verse 24
Because he abideth (δια το μενειν αυτον — dia to menein auton). Same idiom as in Hebrews 7:23, “because of the abiding as to him” (accusative of general reference, αυτον — auton). 

Unchangeable (απαραβατον — aparabaton). Predicate adjective in the accusative (feminine of compound adjective like masculine), late double compound verbal adjective in Plutarch and papyri, from alpha privative and παραβαινω — parabainō valid or inviolate. The same idea in Hebrews 7:3. God placed Christ in this priesthood and no one else can step into it. See Hebrews 7:11 for ιερωσυνη — hierōsunē f0).

Verse 25
Wherefore (οτεν — hothen). Since he alone holds this priesthood. 

To the uttermost (εις το παντελες — eis to panteles). Old idiom, in N.T. only here and Luke 13:10. Vulgate renders it in perpetuum (temporal idea) or like παντοτε — pantote This is possible, but the common meaning is completely, utterly. 
Draw near (προσερχομενους — proserchomenous). Present middle participle of προσερχομαι — proserchomai the verb used in Hebrews 4:16 which see. 
To make intercession (εις το εντυγχανειν — eis to entugchanein). Purpose clause with εις — eis and the articular present active infinitive of εντυγχανω — entugchanō for which verb see Romans 8:34. “His intercession has red blood in it, unlike Philo‘s conception” (Moffatt).

Verse 26
Became us (ημιν επρεπεν — hēmin eprepen). Imperfect active indicative of πρεπω — prepō as in Hebrews 2:10, only there it was applied to God while here to us. “Such” (τοιουτος — toioutos) refers to the Melchizedek character of Jesus as high priest and in particular to his power to help and save (Hebrews 2:17.) as just explained in Hebrews 7:24. Moffatt notes that “it is generally misleading to parse a rhapsody” but the adjectives that follow picture in outline the qualities of the high priest needed by us. 

Holy (οσιος — hosios). Saintly, pious, as already noted. Cf. Acts 2:24; Acts 13:35. 
Guileless (ακακος — akakos). Without malice, innocent. In N.T. only here and Romans 16:18. 
Undefiled (αμιαντος — amiantos). Untainted, stainless. In the papyri. Not merely ritual purity (Leviticus 21:10-15), but real ethical cleanness. 
Separated from sinners (κεχωρισμενος απο των αμαρτωλων — kechōrismenos apo tōn hamartōlōn). Perfect passive participle. Probably referring to Christ‘s exaltation (Hebrews 9:28). 
Made higher than the heavens (υπσηλοτερος των ουρανων γενομενος — hupsēloteros tōn ouranōn genomenos). “Having become higher than the heavens.” Ablative case (ουρανων — ouranōn) after the comparative adjective (υπσηλοτερος — hupsēloteros).

Verse 27
First (προτερον — proteron). Regular adverb for comparison between two, though πρωτον — prōton often occurs also (John 1:41), with επειτα — epeita (then) following. 

For the sins (τον — ton). Only the article in the Greek with repetition of υπερ — huper or of αμαρτιων — hamartiōn 
When he offered up himself (εαυτον ανενεγκας — heauton anenegkas). First aorist active participle of αναπερω — anapherō to offer up. See same idea in Hebrews 9:14 where εαυτον προσηνεγκεν — heauton prosēnegken is used. Old verb for sacrifice to place on the altar (1 Peter 2:5, 1 Peter 2:24).

Verse 28
After the law (μετα τον νομον — meta ton nomon). As shown in Hebrews 7:11-19, and with an oath (Psalm 110:4). 

Son (υιον — huion). As in Psalm 2:7; Hebrews 1:2 linked with Psalm 110:4. 
Perfected (τετελειωμενον — teteleiōmenon). Perfect passive participle of τελειοω — teleioō The process (Hebrews 2:10) was now complete. Imperfect and sinful as we are we demand a permanent high priest who is sinless and perfectly equipped by divine appointment and human experience (Hebrews 2:17.; Hebrews 5:1-10) to meet our needs, and with the perfect offering of himself as sacrifice.

08 Chapter 8 

Verse 1
In the things which we are saying (επι τοις λεγομενοις — epi tois legomenois). Locative case of the articular present passive participle of λεγω — legō after επι — epi as in Luke 5:5; Hebrews 11:4, “in the matter of the things being discussed.” 

The chief point (κεπαλαιον — kephalaion). Neuter singular of the adjective κεπαλαιος — kephalaios (from κεπαλη — kephalē head), belonging to the head. Vulgate capitulum, nominative absolute in old and common sense, the main matter (even so without the article as in Thucydides), “the pith” (Coverdale), common in the papyri as in Greek literature. The word also occurs in the sense of the sum total or a sum of money (Acts 22:28) as in Plutarch, Josephus, and also in the papyri (Moulton and Milligan‘s Vocabulary). 
Such an high priest (τοιουτον αρχιερεα — toiouton archierea). As the one described in chapters 4:16-7:28 and in particular Hebrews 7:26 (τοιουτος — toioutos) Hebrews 7:27, Hebrews 7:28. But the discussion of the priestly work of Jesus continues through Hebrews 12:3. Τοιουτος — Toioutos is both retrospective and prospective. Here we have a summary of the five points of superiority of Jesus as high priest (Hebrews 8:1-6). He is himself a better priest than Aaron (τοιουτος — toioutos in Hebrews 8:1 such as shown in 4:16-7:28); he works in a better sanctuary (Hebrews 8:2, Hebrews 8:5); he offers a better sacrifice (Hebrews 8:3.); he is mediator of a better covenant (Hebrews 8:6); his work rests on better promises (Hebrews 8:6); hence he has obtained a better ministry as a whole (Hebrews 8:6). In this resumé (κεπελαιον — kephelaion) the author gives the pith (κεπαλαιον — kephalaion) of his argument, curiously enough with both senses of κεπαλαιον — kephalaion (pith, summary) pertinent. He will discuss the four points remaining thus: 

(1) The better covenant, Hebrews 8:7-13. 

(2) The better sanctuary, Hebrews 9:1-12. 

(3) The better sacrifice, 9:13-10:18. 

(4) The better promises, 10:19-12:3. 

One point (the better high priest, like Melchizedek) has already been discussed (4:16-7:28). 

Sat down (εκατισεν — ekathisen). Repetition of Hebrews 1:3 with του τρονου — tou thronou (the throne) added. This phrase prepares the way for the next point.

Verse 2
Minister (λειτουργος — leitourgos). See note on Romans 13:6 and note on Philemon 2:25. 

Of the sanctuary (των αγιων — tōn hagiōn). “Of the holy places” (τα αγια — ta hagia), without any distinction (like Hebrews 9:8.; Hebrews 10:19; Hebrews 13:11) between the holy place and the most holy place as in Hebrews 9:2. 
Of the true tabernacle (της σκηνης της αλητινης — tēs skēnēs tēs alēthinēs). By way of explanation of των αγιων — tōn hagiōn For σκηνη — skēnē see Matthew 17:4 and σκηνος — skēnos (2 Corinthians 5:1), old word used here for the antitype or archetype of the tabernacle in the wilderness in which Aaron served, the ideal tabernacle in heaven of which the earthly tabernacle was a symbol and reproduced in the temple which merely copied the tabernacle. Hence it is the “genuine” tabernacle and see John 1:9 for αλητινος — alēthinos 
Pitched (επηχεν — epēxen). First aorist active indicative of πηγνυμι — pēgnumi old verb to fasten as the pegs of a tent, here only in the N.T. Cf. Numbers 24:6.

Verse 3
Is appointed (κατισταται — kathistatai). As in Hebrews 5:1. 

To offer (εις το προσπερειν — eis to prospherein). Articular infinitive accusative case with εις — eis as is common while ινα προσπερηι — hina prospherēi (ινα — hina with present active subjunctive) for purpose in Hebrews 5:1, with δωρα τε και τυσιας — dōra te kai thusias as there. 
It is necessary (αναγκαιον — anagkaion). A moral and logical necessity (from αναγκη — anagkē necessity) as seen in Acts 13:46; Philemon 1:24. 
This high priest also (και τουτον — kai touton). “This one also,” no word for high priest, accusative of general reference with the infinitive εχειν — echein (have). 
Somewhat to offer (τι ω προσενεγκηι — ti hō prosenegkēi). Second aorist active subjunctive of προσπερω — prospherō (Hebrews 8:3). Vulgate aliquid quod offerat. The use of the subjunctive in this relative clause is probably volitive as in Acts 21:16; Hebrews 12:28 (possibly here merely futuristic), but note ο προσπερει — ho prospherei (present indicative) in Hebrews 9:7. See Robertson, Grammar, p. 955.

Verse 4
On earth (επι γης — epi gēs). As opposed to εν τοις ουρανοις — en tois ouranois (Hebrews 8:1). Condition of second class, determined as unfulfilled. 

He would not be a priest at all (ουδ αν ην ιερευς — oud' an ēn hiereus). “Not even would he be a priest.” Conclusion of second class condition with αν — an and imperfect indicative (ην — ēn). 
Seeing there are those (οντων των — ontōn tōn). Genitive absolute with οντων — ontōn (from ειμι — eimi) and the articular present active participle of προσπερω — prospherō (Hebrews 8:3). Jesus was not of the tribe of Levi and so could not serve here.

Verse 5
Serve (λατρευουσιν — latreuousin). Present active indicative of λατρευω — latreuō for which verb see note on Matthew 4:10. 

A copy (υποδειγματι — hupodeigmati). Dative case after λατρευουσιν — latreuousin See note on John 13:15 and note on Hebrews 4:11 for this interesting word. 
Shadow (σκιαι — skiāi). Dative case. Old word for which see note on Matthew 4:16; note on Mark 4:32; and note on Colossians 2:17. See same idea in Hebrews 9:23. For difference between σκια — skia and εικων — eikōn see Hebrews 10:1. Here “copy and shadow” form a practical hendiadys for “a shadowy outline” (Moffatt). 
Is warned of God (κεχρηματισται — kechrēmatistai). Perfect passive indicative of χρηματιζω — chrēmatizō old verb (from χρημα — chrēma business) for which see note on Matthew 2:12, note on Matthew 2:22, and note on Luke 2:26. The word “God” is not used, but it is implied as in Acts 10:22; Hebrews 12:25. So in lxx, Josephus, and the papyri. 
For saith he (γαρ πησι — gar phēsi). Argument from God‘s command (Exodus 25:40). 
See that thou make (ορα ποιησεις — Horā poiēseis). Common Greek idiom with present active imperative of οραω — horaō and the volitive future of ποιεω — poieō without ινα — hina (asyndeton, Robertson, Grammar, p. 949). 
The pattern (τον τυπον — ton tupon). The very word used in Exodus 25:40 and quoted also by Stephen in Acts 7:44. For τυπος — tupos see note on John 20:25; note on Romans 6:17, and etc. The tabernacle was to be patterned after the heavenly model.

Verse 6
But now (νυν δε — nun de). Logical use of νυν — nun as the case now stands, with Jesus as high priest in heaven. 

Hath he obtained (τετυχεν — tetuchen). Perfect active indicative of τυγχανω — tugchanō with the genitive, a rare and late form for τετευχεν — teteuchen (also τετευχηκεν — teteuchēken), old verb to hit the mark, to attain. 
A ministry the more excellent (διαπορωτερας λειτουργιας — diaphorōteras leitourgias). “A more excellent ministry.” For the comparative of διαπορος — diaphoros see Hebrews 1:4. This remark applies to all the five points of superiority over the Levitical priesthood. 
By how much (οσωι — hosōi). Instrumental case of the relative οσος — hosos between two comparative adjectives as in Hebrews 1:4. 
The mediator (μεσιτης — mesitēs). Late word from μεσος — mesos (amid) and so a middle man (arbitrator). Already in Galatians 3:19. and see 1 Timothy 2:5. See Hebrews 9:15; Hebrews 12:24 for further use with διατηκη — diathēkē 
Of a better covenant (κρειττονος διατηκης — kreittonos diathēkēs). Called “new” (καινησ νεας — kainēs class="greek-hebrew">διατηκη — neas in Hebrews 9:15; Hebrews 12:24). For νενομοτετηται — diathēkē see Matthew 26:28; Luke 1:72; Galatians 3:17, etc. This idea he will discuss in Hebrews 8:7-13. 
Hath been enacted (νομοτετεω — nenomothetētai). Perfect passive indicative of επι κρειττοσιν επαγγελιαις — nomotheteō as in Hebrews 7:11 which see. 
Upon better promises (επι — epi kreittosin epaggeliais). Upon the basis of (κρεισσων — epi). But how “better” if the earlier were also from God? This idea, alluded to in Hebrews 6:12-17, Will be developed in 10:19-12:3 with great passion and power. Thus it is seen that “better” (kreissōn) is the keynote of the Epistle. At every point Christianity is better than Judaism.

Verse 7
That first covenant (η πρωτη εκεινη — hē prōtē ekeinē). The word διατηκη — diathēkē (covenant) is not expressed, but clearly meant by the feminine gender πρωτη — prōtē 

Faultless (αμεμπτος — amemptos). Old compound adjective for which see Luke 1:6; Philemon 2:15. The condition is second class and assumes that the old covenant was not “blameless,” apparently a serious charge which he hastens to explain. 
For a second (δευτερας — deuteras). Objective genitive with διατηκης — diathēkēs understood. The conclusion with αν — an and the imperfect passive indicative (εζητειτο — ezēteito) is clearly a second-class condition. See a like argument in Hebrews 7:11.

Verse 8
Finding fault with them (μεμπομενος αυτους — memphomenos autous). Present middle participle of μεμπομαι — memphomai (cf. αμεμπτος — amemptos), old verb, in N.T. only here and Romans 9:19. The covenant was all right, but the Jews failed to keep it. Hence God made a new one of grace in place of law. Why do marriage covenants so often fail to hold? The author quotes in Hebrews 8:8-12; Jeremiah 31:31-34 (in lxx 38:31-34) in full which calls for little explanation or application to prove his point (Hebrews 8:13). 

I will make (συντελεσω — suntelesō). Future active of συντελεω — sunteleō old compound verb to accomplish as in Mark 13:4; Romans 9:28. 
A new covenant (διατηκην καινην — diathēkēn kainēn). In Hebrews 12:24 we have διατηκης νεας — diathēkēs neas but καινης — kainēs in 1 Corinthians 11:25. Καινος — Kainos is fresh, on new lines as opposed to the old (παλαιος — palaios) as in 2 Corinthians 3:6, 2 Corinthians 3:14; νεος — neos is young or not yet old.

Verse 9
In the day that I took them (εν ημεραι επιλαβομενου μου — en hēmerāi epilabomenou mou). Genitive absolute (μου — mou and second aorist middle participle of επιλαμβανω — epilambanō), “a Hellenistic innovation” (Moffatt) in imitation of the Hebrew after ημεραι — hēmerāi in place of εν ηι επελαβομεν — en hēi epelabomen occurring also in Barn. 2:28. 

By the hand (της χειρος — tēs cheiros). Technical use of the genitive of the part affected. 
To lead them forth (εχαγαγειν αυτους — exagagein autous). Second aorist active infinitive of εχαγω — exagō to denote purpose. 
For they continued not (οτι αυτοι ουκ ενεμειναν — hoti autoi ouk enemeinan). First aorist active indicative of εμμενω — emmenō old verb to remain in (Acts 14:22). The Israelites broke the covenant. Then God annulled it. 
I regarded not (ημελησα — ēmelēsa). “I neglected” as in Hebrews 2:3. The covenant was void when they broke it.

Verse 10
This (αυτη — hautē). The “new” one of Hebrews 8:8. 

That I will make (ην διατησομαι — hēn diathēsomai). Future middle of διατιτημι — diatithēmi “that I will covenant,” cognate accusative (ην — hēn), using the same root in the verb as in διατηκη — diathēkē 
I will put (διδους — didous). “Giving,” present active participle of διδωμι — didōmi to give. 
Into their mind (εις την διανοιαν αυτων — eis tēn dianoian autōn). Their intellect, their moral understanding, all the intellect as in Aristotle (Colossians 1:21; Ephesians 4:18). 
On their heart (επι καρδιας αυτων — epi kardias autōn). Either genitive singular or accusative plural. Καρδια — Kardia is the seat of man‘s personal life (Westcott), the two terms covering the whole of man‘s inward nature. 
A god (εις τεον — eis theon). Note the Hebraistic use of εις — eis in the predicate instead of the usual nominative τεος — theos as in “a people” (εις λαον — eis laon). This was the ideal of the old covenant (Exodus 6:7), now at last to be a fact.

Verse 11
They shall not teach (ου μη διδαχωσιν — ou mē didaxōsin). Strong double negative (ου μη — ou mē) with the first aorist active (futuristic) subjunctive of διδασκω — didaskō 

His fellow-citizen (τον πολιτην αυτου — ton politēn autou). See Luke 15:15; Luke 19:14. 
Know the Lord (Γνωτι τον κυριον — Gnōthi ton kurion). Second aorist active imperative of γινωσκω — ginōskō In the new covenant all will be taught of God (Isaiah 54:13; John 6:45), whereas under the old only the educated scribe could understand the minutiae of the law (Dods). See Paul‘s comparison in 2 Corinthians 3:7-18. 
Shall know (ειδησουσιν — eidēsousin). Future perfect active, old form of οιδα — oida (note γινωσκω — ginōskō just before of recognizing God), one of the rare future perfects (cf. Hebrews 2:13, εσομαι πεποιτως — esomai pepoithōs).

Verse 12
Merciful (ιλεως — hileōs). Old Attic adjective for ιλαος — hilaos common in the lxx, only here in N.T., from which ιλασκομαι — hilaskomai comes (Luke 18:13). 

Will I remember no more (ου μη μνηστω ετι — ou mē mnēsthō eti). Double negative ου μη — ou mē with first aorist passive subjunctive (volitive) of μιμνησκω — mimnēskō to recall.

Verse 13
In that he saith (εν τωι λεγειν — en tōi legein). Locative case of the articular present active infinitive of λεγω — legō “in the saying as to him.” 

He hath made the first old (πεπαλαιωκεν την πρωτην — pepalaiōken tēn prōtēn). Perfect active indicative of παλαιοω — palaioō old verb from παλαιος — palaios (in contrast with καινος — kainos fresh, new), to treat as old and out of date. The conclusion is to the point. 
That which is becoming old and waxeth aged (το παλαιουμενον και γηρασκον — to palaioumenon kai gēraskon). Γηρασκω — Gēraskō is old verb from γηρας — gēras (age) like γερων — gerōn (old man) and refers to the decay of old age so that both ideas appear here in opposition to καινος — kainos (παλαιος — palaios) and νεος — neos (γεραιος — geraios). 
Is nigh unto vanishing away (εγγυς απανισμου — eggus aphanismou). Genitive case with εγγυς — eggus and late word for disappearance (from απανιζω — aphanizō Matthew 6:19), here only in the N.T. The author writes as if the Old Testament legal and ceremonial system were about to vanish before the new covenant of grace. If he wrote after a.d. 70, would he not have written “has vanished away”?

09 Chapter 9 

Verse 1
Even the first covenant (και η πρωτη — kai hē prōtē). Και — Kai (even) is doubtful. No word for covenant with πρωτε — prōte (cf. Hebrews 8:7). 

Had (ειχε — eiche). Imperfect active, used to have. 
Ordinances (δικαιωματα — dikaiōmata). Regulations (from δικαιοω — dikaioō) as in Luke 1:6; Romans 5:16. 
Of divine service (λατρειας — latreias). No word for “divine,” though worship is meant as in Romans 9:4; Philemon 3:3. Genitive case. 
And its sanctuary, a sanctuary of this world (το τε αγιον κοσμικον — to te hagion kosmikon). By το αγιον — to hagion the author describes the whole sanctuary (Exodus 36:3; Numbers 3:38) like των αγιων — tōn hagiōn in Hebrews 8:2. Κοσμικον — Kosmikon is a late adjective (Aristotle, Plutarch) from κοσμος — kosmos relating to this world, like επι γης — epi gēs (upon earth) of Hebrews 8:4. It is in the predicate position, not attributive.

Verse 2
A tabernacle the first (σκηνη η πρωτη — skēnē hē prōtē). See Hebrews 8:2 for σκηνη — skēnē Large tents usually had two divisions (the outer and the inner or the first and the second). Note πρωτη — prōtē for the first of two as with the first covenant (Hebrews 8:7, Hebrews 8:13; Hebrews 9:1). The large outer tent was entered first and was called αγια — Hagia (Holy), the first division of the tabernacle. The two divisions are here termed two tabernacles. 

Was prepared (κατεσκευαστη — kateskeuasthē). First aorist passive of κατασκευαζω — kataskeuazō See Hebrews 3:3. For the furniture see Exod 25; 26. Three items are named here: the candlestick (η λυχνια — hē luchnia late word for λυχνιον — luchnion) or lampstand, necessary since there were no windows (Exodus 25:31-39); the table (η τραπεζα — hē trapeza old word, Matthew 15:27) for the bread (Exodus 25:23-30; Leviticus 24:6 of pure gold); the shewbread (η προτεσις των αρτων — hē prothesis tōn artōn) as in Exodus 25:30; Exodus 40:23; Leviticus 24:5-9. Probably a hendiadys for the table with the loaves of God‘s Presence.

Verse 3
After the second veil (μετα το δευτερον καταπετασμα — meta to deuteron katapetasma). The first veil opened from outside into the Holy Place, the second veil opened from the Holy Place into the Holy of Holies (αγια αγιων — Hagia Hagiōn). The word καταπετασμα — katapetasma is from καταπεταννυμι — katapetannumi to spread down, and we have already had it in Hebrews 6:19. Cf. also Matthew 27:51.

Verse 4
Having a golden censer (χρυσουν εχουσα τυμιατηριον — chrusoun echousa thumiatērion). The present active participle εχουσα — echousa (feminine singular) agrees with σκηνη — skēnē (the Holy of Holies). It is not certain whether τυμιατηριον — thumiatērion here means censer or altar of incense. In the lxx (2Chron 26:19; Exod 8:11; 4Macc 7:11) it means censer and apparently so in the inscriptions and papyri. But in Philo and Josephus it means altar of incense for which the lxx has τυσιαστηριον του τυμιατος — thusiastērion tou thumiatos (Exod 30:1-10). Apparently the altar of incense was in the Holy Place, though in Exodus 30:1-10 it is left quite vague. B puts it in Hebrews 9:2. So we leave the discrepancy unsettled. At any rate the altar of incense was used for the Holy of Holies (“its ritual associations,” Dods). 

The ark of the covenant (την κιβωτον της διατηκης — tēn kibōton tēs diathēkēs). A box or chest four feet long, two and a half broad and high (Exodus 25:10.). The Scotch have a “meal-ark.” 
Wherein (εν ηι — en hēi). In the ark. There were three treasures in the ark of the covenant (a pot of manna, Aaron‘s rod, the tables of the covenant). For the pot of manna (golden added in the lxx) see Exodus 16:32-34. For Aaron‘s rod that budded (η βλαστησασα — hē blastēsasa first aorist active participle of βλαστανω — blastanō) see Numbers 17:1-11. For the tables of the covenant see Exodus 25:16.; Exodus 31:18; Deuteronomy 9:9; Deuteronomy 10:5. Not definitely clear about these items in the ark, but on front, except that 1 Kings 8:9 states that it did contain the tables of the covenant. For πλακες — plakes (tables) see 2 Corinthians 3:3 (only other N.T. example).

Verse 5
Above it (υπερανω αυτης — huperanō autēs). Up above, in local sense as in Ephesians 4:10, with ablative case αυτης — autēs (it, the ark). 

Cherubim of glory (Χερουβειν δοχης — Cheroubein doxēs). Hebrew word (dual form), two in number, made of gold (Exodus 25:18-22). They are called ζωα — zōa (living creatures) in the lxx (Isaiah 6:2f.; Ezek 1:5-10; 10:5-20). 
Overshadowing (κατασκιαζοντα — kataskiazonta). Present active participle of κατασκιαζω — kataskiazō old verb to shadow down on, cover with shade, only here in the N.T. 
The mercy seat (το ιλαστηριον — to hilastērion). The pinions of the Cherubim spread over the rectangular gold slab on top of the ark termed the mercy seat. Here the adjective ιλαστηριος — hilastērios has to mean mercy seat, the place, not the propitiatory gift or propitiation, as in Romans 3:25 (Deissmann, Bible Studies, pp. 124-35). 
Severally (κατα μερος — kata meros). In detail, distributive use of κατα — kata with μερος — meros (part).

Verse 6
These things having been thus prepared (τουτων ουτως κατεσκευασμενων — toutōn houtōs kateskeuasmenōn). Genitive absolute with the perfect passive participle of κατασκευαζω — kataskeuazō for which verb see Hebrews 9:2. A mere summary has been made of the furniture. 

Go in (εισιασιν — eisiasin). Present active indicative of εισειμι — eiseimi to go in, old verb, in N.T. only here, Acts 3:3; Acts 21:18, Acts 21:26. 
Accomplishing (επιτελουντες — epitelountes). Present active participle of επιτελεω — epiteleō for which see Hebrews 8:5.

Verse 7
Alone (μονος — monos). Predicate adjective with ο αρχιερευς — ho archiereus 

Once in the year (απαχ του ενιαυτου — hapax tou eniautou). Once for each year (not ποτε — pote at any time) with genitive of time. 
Not without blood (ου χωρις αιματος — ou chōris haimatos). According to Leviticus 16:14. Not even he could enter the second tent (Holy of Holies) without blood. 
The errors of the people (των του λαου αγνοηματων — tōn tou laou agnoēmatōn). Late word from αγνοεω — agnoeō not to know (Hebrews 5:2), only here in the N.T., but in lxx, papyri, and inscriptions where a distinction is drawn between errors (αγνοηματα — agnoēmata) and crimes (αρμαρτηματα — harmartēmata). In Genesis 43:12 αγνοημα — agnoēma is “an oversight.” But these sins of ignorance (αγνοηματα — agnoēmata) were sins and called for atonement. See Hebrews 10:26 for willful sinning.

Verse 8
The Holy Ghost this signifying (τουτο δηλουντος του πνευματος του αγιου — touto dēlountos tou pneumatos tou hagiou). Genitive absolute with present active participle of δηλοω — dēloō to make plain. Used as in Hebrews 12:27. 

The way into the Holy place (την των αγιων οδον — tēn tōn hagiōn hodon). Here as in Hebrews 9:12, Hebrews 9:25 των αγιων — tōn hagiōn is used for the very Presence of God as in Hebrews 8:2 and is in the objective genitive. οδον — Hodon is the accusative of general reference with the infinitive. 
Hath not yet been made manifest (μηπω πεπανερωσται — mēpō pephanerōsthai). Perfect passive infinitive of πανεροω — phaneroō to make plain (πανερος — phaneros) in indirect discourse after δηλουντος — dēlountos with negative μηπω — mēpō 
While as the first tabernacle is yet standing (ετι της πρωτης σκηνης εχουσης στασιν — eti tēs prōtēs skēnēs echousēs stasin). Another genitive absolute with present active participle of εχω — echō (having standing στασιν — stasin), “the first tabernacle still having a place.” The veil at the entrance kept the people out of the first tent as the second veil (Hebrews 9:3) kept the priests out of the Holy of Holies (the very Presence of God).

Verse 9
Which (ητις — hētis). “Which very thing,” the first tent (της πρωτης σκηνης — tēs prōtēs skēnēs division of the tabernacle), a parenthesis and explanation. 

A parable (παραβολη — parabolē). Only in the Synoptic Gospels in the N.T. and Hebrews 9:9; Hebrews 11:19. See note on Matthew 13:3 for the word (from paraballō to place alongside). Here like παραβαλλω — tupos (type or shadow of “the heavenly reality,” Moffatt). 
For the time now present (τυπος — eis ton kairon ton enestēkota). “For the present crisis “ (ενεστωτα — kairon not μελλοντα — aiōna age, not κατ ην — chronon time). Perfect active articular (repeated article) participle of παραβολη — enistēmi (intransitive), the age in which they lived, not the past, not the future. See 1 Corinthians 3:22; Romans 8:38 for contrast between σκηνης — enestōta and κατα συνειδησιν — mellonta This age of crisis, foreshadowed by the old tabernacle, pointed on to the richer fulfilment still to come. 
According to which (συνειδησις — kath' hēn). Here the relative refers to τελειωσαι τον λατρευοντα — parabolē just mentioned, not to skēnēs See Hebrews 5:1; Hebrews 8:3. 
As touching the conscience (kata suneidēsin). For suneidēsis see 1 Corinthians 8:10; 1 Corinthians 10:17; Romans 2:15. This was the real failure of animal sacrifice (Hebrews 10:1-4). 
Make the worshipper perfect (teleiōsai ton latreuonta). First aorist active infinitive (Hebrews 2:10). At best it was only ritual or ceremonial purification (Hebrews 7:11), that called for endless repetition (Hebrews 10:1-4).

Verse 10
Only with meats and drinks and divers washings (μονον επι βρωμασιν και πομασιν και διαποροις βαπτισμοις — monon epi brōmasin kai pomasin kai diaphorois baptismois). The parenthesis of the Revised Version here is unnecessary. The use of επι — epi here with the locative case is regular, “in the matter of” (Luke 12:52; John 12:16; Acts 21:24). What ritual value these Levitical sacrifices had was confined to minute regulations about diet and ceremonial cleansing (clean and unclean). For “divers” (διαποροις — diaphorois late adjective, in N.T. only in Hebrews 1:4; Hebrews 8:6; Hebrews 9:10; Romans 12:6) say “different” or “various.” απτισμοις — Baptismois is, of course, the Jewish ceremonial immersions (cf. Mark 7:4; Exodus 29:4; Leviticus 11:25, Leviticus 11:28.; Numbers 8:7; Revelation 6:2). 

Carnal ordinances (δικαιωμασιν σαρκος — dikaiōmasin sarkos). But the correct text is undoubtedly simply δικαιωματα σαρκος — dikaiōmata sarkos (nominative case), in apposition with δωρα τε και τυσιαι — dōra te kai thusiai (gifts and sacrifices). See Hebrews 9:1 for δικαιωματα — dikaiōmata 
Imposed (επικειμενα — epikeimena). Present middle or passive participle of επικειμαι — epikeimai old verb to lie upon (be laid upon). Cf. 1 Corinthians 9:16. 
Until a time of reformation (μεχρι καιρου διορτωσεως — mechri kairou diorthōseōs). Definite statement of the temporary nature of the Levitical system already stated in Hebrews 7:10-17; Hebrews 8:13 and argued clearly by Paul in Galatians 3:15-22. Διορτωσις — Diorthōsis is a late word, here alone in N.T. (from διορτοω — diorthoō to set right or straight), used by Hippocrates for making straight misshapen limbs like ανορτοω — anorthoō in Hebrews 12:12. Here for reformation like διορτωμα — diorthōma (reform) in Acts 24:2. Christianity itself is the great Reformation of the current Judaism (Pharisaism) and the spiritual Judaism foreshadowed by the old Abrahamic promise (see Gal 3; Rom 9).

Verse 11
Having come (παραγενομενος — paragenomenos). Second aorist middle participle of παραγινομαι — paraginomai This is the great historic event that is the crux of history. “Christ came on the scene, and all was changed” (Moffatt). 

Of the good things to come (των μελλοντων αγατων — tōn mellontōn agathōn). But B D read γενομενων — genomenōn (that are come). It is a nice question which is the true text. Both aspects are true, for Christ is High Priest of good things that have already come as well as of the glorious future of hope. Westcott prefers γενομενων — genomenōn Moffatt μελλοντων — mellontōn 
Through the greater and more perfect tabernacle (δια της μειζονος και τελειοτερας σκηνης — dia tēs meizonos kai teleioteras skēnēs). Probably the instrumental use of δια — dia (2 Corinthians 2:4; Romans 2:27; Romans 14:20) as accompaniment, not the local idea (Hebrews 4:14; Hebrews 10:20). Christ as High Priest employed in his work the heavenly tabernacle (Hebrews 8:2) after which the earthly was patterned (Hebrews 9:24). 
Not made with hands (ου χειροποιητου — ou cheiropoiētou). Old compound verbal for which see Mark 14:58; Acts 7:48; Acts 17:24. Cf. Hebrews 8:2. Here in the predicate position. 
Not of this creation (ου ταυτης της κτισεως — ou tautēs tēs ktiseōs). Explanation of ου χιεροποιητου — ou chieropoiētou For κτισις — ktisis see 2 Corinthians 5:17; Romans 8:19. For the idea see 2 Corinthians 4:18; Hebrews 8:2. This greater and more perfect tabernacle is heaven itself (Hebrews 9:24).

Verse 12
Through his own blood (δια του ιδιου αιματος — dia tou idiou haimatos). This is the great distinction between Christ as High Priest and all other high priests. They offer blood (Hebrews 9:7), but he offered his own blood. He is both victim and High Priest. See the same phrase in Hebrews 13:12; Acts 20:28. 

Once for all (επαπαχ — ephapax). In contrast to the repeated (annual) entrances of the Levitical high priests (Hebrews 9:7). 
Into the holy place (εις τα αγια — eis ta hagia). Here, as in Hebrews 9:8, Hebrews 9:24 heaven itself. 
Having obtained (ευραμενος — heuramenos). First aorist middle (indirect) participle of ευρισκω — heuriskō simultaneous action with εισηλτεν — eisēlthen and by or of himself “as the issue of personal labour directed to this end” (Westcott). The value of Christ‘s offering consists in the fact that he is the Son of God as well as the Son of man, that he is sinless and so a perfect sacrifice with no need of an offering for himself, and that it is voluntary on his part (John 10:17). Λυτρωσις — Lutrōsis (from λυτροω — lutroō) is a late word for the act of ransoming (cf. λυτρον — lutron ransom), in O.T. only here and Luke 1:68; Luke 2:38. But απολυτρωσις — apolutrōsis elsewhere (as in Luke 21:28; Romans 3:24; Hebrews 9:15; Hebrews 11:35). For “eternal” (αιωνιαν — aiōnian here feminine form) see Hebrews 6:2. The author now turns to discuss the better sacrifice (9:13-10:18) already introduced.

Verse 13
Ashes (σποδος — spodos). Old word, in N. T. only here, Matthew 11:21; Luke 10:13. Common in lxx. 

Of a heifer (δαμαλεως — damaleōs). Old word (δαμαλις — damalis), a red heifer whose ashes mingled with water (μετα υδατος — meta hudatos Hebrews 9:19) were sprinkled (ραντιζουσα — rantizousa present active participle of ραντιζω — rantizō in lxx, though ραινω — rainō more common) on the contaminated or defiled ones (Num 19) as the blood of bulls and goats was offered for sins (Lev 16). 
Sanctify (αγιαζει — hagiazei). First-class condition, assumed as true. This ceremonial ritual does serve “for the cleansing (καταροτητα — katharotēta old word here only in N.T.) of the flesh,” but not for the conscience (Hebrews 9:9). The cow was αμωμον — amōmon the individual καταρος — katharos f0).

Verse 14
How much more (ποσωι μαλλον — posōi mallon). Instrumental case, “by how much more,” by the measure of the superiority of Christ‘s blood to that of goats and bulls and the ashes of a heifer. 

Through the eternal Spirit (δια πνευματος αιωνιου — dia pneumatos aiōniou). Not the Holy Spirit, but Christ‘s own spirit which is eternal as he is. There is thus a moral quality in the blood of Christ not in that of other sacrifices. 
Offered himself (εαυτον προσηνεγκεν — heauton prosēnegken). Second aorist active indicative of προσπερω — prospherō (used so often as in Hebrews 5:1, Hebrews 5:3; Hebrews 8:3). The voluntary character of Christ‘s death is again emphasized. 
Without blemish (αμωμον — amōmon). Old compound adjective (Colossians 1:22; 1 Peter 1:19) as the sacrifice had to be (Exodus 29:1; Leviticus 1:3, Leviticus 1:10). 
Shall cleanse from conscience (καταριει την συνειδησιν υμων — kathariei tēn suneidēsin humōn). Future active indicative of καταριζω — katharizō Some MSS. have ημων — hēmōn (our). The old Greek used καταιρω — kathairō not καταριζω — katharizō (in inscriptions for ceremonial cleansing, Deissmann, Bible Studies, pp. 216f.), for cleansing. 
From dead works (απο νεκρων εργων — apo nekrōn ergōn). As in Hebrews 6:1. “A pause might be made before εργων — ergōn from dead - (not bodies but) works.”

Verse 15
Mediator of a new covenant (διατηκης καινης μεσιτης — diathēkēs kainēs mesitēs). See Hebrews 8:6 for this phrase with κρειττονος — kreittonos instead of καινης — kainēs 

A death having taken place (τανατου γενομενου — thanatou genomenou). Genitive absolute, referring to Christ‘s death. 
For the redemption (εις απολυτρωσιν — eis apolutrōsin). 
Of the transgressions (των παραβασεων — tōn parabaseōn). Really ablative case, “from the transgressions.” See Hebrews 9:12, λυτρωσιν — lutrōsin 
Under the first covenant (επι τηι πρωτηι διατηκηι — epi tēi prōtēi diathēkēi). Here there is a definite statement that the real value in the typical sacrifices under the Old Testament system was in the realization in the death of Christ. It is Christ‘s death that gives worth to the types that pointed to him. So then the atoning sacrifice of Christ is the basis of the salvation of all who are saved before the Cross and since. 
That they may receive (οπως λαβωσιν — hopōs labōsin). Purpose clause (God‘s purpose in the rites and symbols) with οπως — hopōs and the second aorist active subjunctive of λαμβανω — lambanō f0).

Verse 16
A testament (διατηκη — diathēkē). The same word occurs for covenant (Hebrews 9:15) and will (Hebrews 9:16). This double sense of the word is played upon also by Paul in Galatians 3:15. We say today “The New Testament” (Novum Testamentum) rather than “ The New Covenant.” Both terms are pertinent. 

That made it (του διατεμενου — tou diathemenou). Genitive of the articular second aorist middle participle of διατιτημι — diatithēmi from which διατηκη — diathēkē comes. The notion of will here falls in with κληρονομια — klēronomia (inheritance, 1 Peter 1:4) as well as with τανατος — thanatos (death). 
Of force (βεβαια — bebaia). Stable, firm as in Hebrews 3:6, Hebrews 3:14. 
Where there hath been death (επι νεκροις — epi nekrois). “In the case of dead people.” A will is only operative then. 
For doth it ever avail while he that made it liveth? (επει μη ποτε ισχυει οτε ζηι ο διατεμενοσ — epei mē pote ischuei hote zēi ho diathemenos). This is a possible punctuation with μη ποτε — mē pote in a question (John 7:26). Without the question mark, it is a positive statement of fact. Aleph and D read τοτε — tote (then) instead of ποτε — pote The use of μη — mē in a causal sentence is allowable (John 3:18, οτι μη — hoti mē).

Verse 18
The first covenant (η πρωτη — hē prōtē). Supply διατηκη — diathēkē as in Hebrews 9:1. 

Has been dedicated (ενκεκαινισται — enkekainistai). Stands dedicated. Perfect passive indicative of ενκαινιζο — enkainizo a late verb in lxx, one papyrus, and in N.T. only here and Hebrews 10:20. It means to renew, to inaugurate (1 Samuel 11:14; 2 Chronicles 15:8) and in 1 Kings 8:63 to dedicate. Note τα ενκαινια — ta enkainia (John 10:22) for the feast of dedication.

Verse 19
When every commandment had been spoken (λαλητεισης — lalētheisēs). Genitive absolute with first aorist passive participle feminine singular of λαλεω — laleō The author uses the account in Exodus 24:3. “with characteristic freedom” (Moffatt). There is nothing there about the water, the scarlet wool (εριον — erion diminutive of εροσ ειρος — eros class="greek-hebrew">κοκκινος — eiros old word, here and in Revelation 1:14; for υσσωπου — kokkinos see Matthew 27:6, and note on Matthew 27:28), and hyssop (αυτο τε το βιβλιον — hussōpou a plant mentioned in John 19:29). It had become the custom to mingle water with the blood and to use a wisp of wool or a stem of hyssop for sprinkling (Numbers 10:2-10). 
Both the book itself (εραντισεν — auto te to biblion). There is nothing in Exodus about sprinkling the book of the covenant, though it may very well have been done. He omits the use of oil in Exodus 40:9.; Leviticus 8:10. and applies blood to all the details. 
Sprinkled (ραντιζω — erantisen). First aorist active indicative from ραντος — rantizō (from ραινω — rantos and this from βαπτιζω — rainō), like βαπτω — baptizō from baptō Cf. Mark 7:4; Hebrews 10:22; Revelation 19:13.

Verse 20
This is (τουτο — touto). Instead of ιδου — idou of the lxx (Exod 24:8), just like our Lord‘s words in Mark 14:24, a possible reminiscence of the Master‘s words (Dods). The author also has ενετειλατο — eneteilato (he commanded) for διετετο — dietheto of the lxx.

Verse 21
In like manner with the blood (τωι αιματι ομοιως — tōi haimati homoiōs). Instrumental case of αιμα — haima (blood). But the use of the article does not necessarily refer to the blood mentioned in Hebrews 9:19. In Exodus 40:9 Moses sprinkled the tabernacle with oil. It had not been erected at the time of Exodus 24:5. Josephus (Ant. III. 8, 6) gives a tradition that blood was used also at this dedication. Blood was used annually in the cleansing rites on the day of atonement.

Verse 22
I may almost say (σχεδον — schedon). Old adverb, only three times in the N.T., here, Acts 13:44; Acts 19:26. Here it qualifies the entire clause, not just παντα — panta 

With blood (εν αιματι — en haimati). In blood. There were exceptions (Exodus 19:10; Exodus 32:30.; Leviticus 5:11.; Leviticus 15:5; Numbers 16:46.; Numbers 31:23., etc.). 
Apart from shedding of blood (χωρις αιματεκχυσιας — chōris haimatekchusias). A double compound first found here (coined by the writer) and later in ecclesiastical writers (αιμα — haima blood, εκ — ek out, χεω — cheō to pour, like εκχυσις αιματος — ekchusis haimatos 1 Kings 18:28). “Pouring out of blood.” The author seems to have in mind Christ‘s words in Matthew 26:28: “This is my blood of the covenant which is shed for many for the forgiveness of sins.” The blood is the vital principle and is efficacious as an atonement. The blood of Christ sets aside all other plans for pardon.

Verse 23
The copies (τα υποδειγματα — ta hupodeigmata). See Hebrews 8:5 for this word, the earthly (Hebrews 8:4; Hebrews 9:1) tabernacle. 

With these (τουτοις — toutois). Instrumental case of ουτος — houtos like the rites above described (Hebrews 9:19), perhaps with some disparagement. 
Themselves (αυτα — auta). The heavenly realities (Hebrews 8:2, Hebrews 8:5; Hebrews 9:11.). 
With better sacrifices (κρειττοσιν τυσιαις — kreittosin thusiais). Instrumental case again. Point of this section (9:13-10:18). 
Than these (παρα ταυτας — para tautas). Use of παρα — para and the accusative case after a comparative as in Hebrews 1:4, Hebrews 1:9. To us it seems a bit strained to speak of the ritual cleansing or dedication of heaven itself by the appearance of Christ as Priest-Victim. But the whole picture is highly mystical.

Verse 24
Made with hands (χειροποιητα — cheiropoiēta). See Hebrews 9:11 for this word. 

Like in pattern to the true (αντιτυπα των αλητινων — antitupa tōn alēthinōn). Late compound word, only twice in N.T. (here, 1 Peter 3:21). Polybius uses αντιτυπος — antitupos for infantry “opposite” to the cavalry. In modern Greek it means a copy of a book. Here it is the “counterpart of reality” (Moffatt). Moses was shown a τυπος — tupos (model) of the heavenly realities and he made an αντιτυπον — antitupon on that model, “answering to the type” (Dods) or model. In 1 Peter 3:21 αντιτυπος — antitupos has the converse sense, “the reality of baptism which corresponds to or is the antitype of the deluge” (Dods). 
Now to appear (νυν εμπανιστηναι — nun emphanisthēnai). Purpose clause by the first aorist passive infinitive of εμπανιζω — emphanizō (Matthew 27:53; John 14:21.). For the phrase see Psalm 42:3. For this work of Christ as our High Priest and Paraclete in heaven see Hebrews 7:25; Romans 8:34; 1 John 2:1.

Verse 25
That he should offer himself often (ινα πολλακις προσπερηι εαυτον — hina pollakis prospherēi heauton). Purpose clause with ινα — hina and present active subjunctive of προσπερω — prospherō (keep on offering himself, like Hebrews 5:1, Hebrews 5:3). 

With blood not his own (εν αιματι αλλοτριωι — en haimati allotriōi). So-called instrumental use of εν — en (accompaniment). αλλοτριος — allotrios means “belonging to another,” “not one‘s own” (Luke 16:12).

Verse 26
Else must he often have suffered (επει εδει αυτον πολλακις πατειν — epei edei auton pollakis pathein). A common elliptical use of επει — epei after which one must supply “if that were true” or “in that case,” a protasis of a condition of the second class assumed to be untrue. The conclusion with εδει — edei is without αν — an (verbs of necessity, obligation, etc.). See Robertson, Grammar, p. 963. The conclusion with αν — an occurs in Hebrews 10:2. See also 1 Corinthians 5:10. “Since, if that were true, it would be necessary for him to suffer often.” 

Since the foundation of the world (απο καταβολης κοσμου — apo katabolēs kosmou). See Hebrews 4:3 for this phrase. The one sacrifice of Christ is of absolute and final value (1 Peter 1:19.; Revelation 13:8). 
At the end (επι συντελειαι — epi sunteleiāi). Consummation or completion as in Matthew 13:39. which see. 
Hath he been manifested (πεπανερωται — pephanerōtai). Perfect passive indicative of πανεροω — phaneroō permanent state. See “the primitive hymn or confession of faith” (Moffatt) in 1 Timothy 3:16 and also 1 Peter 1:20. Jesus came once for all (Hebrews 1:2). 
To put away sin (εις ατετησιν της αμαρτιας — eis athetēsin tēs hamartias). See Hebrews 7:18 for the word ατετησις — athetēsis “The sacrifice of Christ dealt with sin as a principle: the Levitical sacrifices with individual transgressions” (Vincent).

Verse 27
It is appointed (αποκειται — apokeitai). Present middle (or passive) of αποκειμαι — apokeimai “is laid away” for men. Cf. same verb in Luke 19:20; Colossians 1:5; 2 Timothy 4:8 (Paul‘s crown). 

Once to die (απαχ αποτανειν — hapax apothanein). Once for all to die, as once for all to live here. No reincarnation here. 
After this cometh judgment (μετα τουτο κρισις — meta touto krisis). Death is not all. Man has to meet Christ as Judge as Jesus himself graphically pictures (Matt 25:31-46; John 5:25-29).

Verse 28
Once (απαχ — hapax). “Once for all” (Hebrews 9:26) as already stated. 

Shall appear a second time (εκ δευτερου οπτησεται — ek deuterou ophthēsetai). Future passive indicative of οραω — horaō Blessed assurance of the Second Coming of Christ, but this time “apart from sin” (χωρις αμαρτιας — chōris hamartias no notion of a second chance then). 
Unto salvation (εις σωτηριαν — eis sōtērian). Final and complete salvation for “them that wait for him” (τοις αυτον απεκδεχομενοις — tois auton apekdechomenois). Dative plural of the articular participle present middle of απεκδεχομαι — apekdechomai the very verb used by Paul in Philemon 3:20 of waiting for the coming of Christ as Saviour.

10 Chapter 10 

Verse 1
Shadow (σκιαν — skian). The contrast here between σκια — skia (shadow, shade caused by interruption of light as by trees, Mark 4:32) and εικων — eikōn (image or picture) is striking. Christ is the εικων — eikōn of God (2 Corinthians 4:4; Colossians 1:15). In Colossians 2:17 Paul draws a distinction between σκια — skia for the Jewish rites and ceremonies and σωμα — sōma for the reality in Christ. Children are fond of shadow pictures. The law gives only a dim outline of the good things to come (Hebrews 9:11). 

Continually (εις το διηνεκες — eis to diēnekes). See this phrase also in Hebrews 7:3; Hebrews 9:12, Hebrews 9:14. Nowhere else in N.T. From διηνεγκα — diēnegka (διαπερω — diapherō), to bear through. 
They can (δυνανται — dunantai). This reading leaves ο νομος — ho nomos a nominativus pendens (an anacoluthon). But many MSS. read δυναται — dunatai (it - the law - can). For the idea and use of τελειωσαι — teleiōsai see Hebrews 9:9.

Verse 2
Else they would not have ceased? (επει ουκ αν επαυσαντο — epei ouk an epausanto). Ellipsis of condition after επει — epei (since if they really did perfect) with the conclusion of the second-class condition (αν — an and the aorist middle indicative of παυομαι — pauomai). 

To be offered (προσπερομεναι — prospheromenai). Regular idiom, participle (present passive) with παυομαι — pauomai (Acts 5:42). 
Because (δια το — dia to). Δια — Dia with the accusative of the articular infinitive, “because of the having” (εχειν — echein) as to the worshippers (τους λατρευοντας — tous latreuontas accusative of general reference of the articular participle), not “would have had.” 
No more conscience of sins (μηδεμιαν ετι συνειδησιν αμαρτιων — mēdemian eti suneidēsin hamartiōn). Rather “consciousness of sins” as in Hebrews 9:14. 
Having been once cleansed (απαχ κεκαταρισμενους — hapax kekatharismenous). Perfect passive participle of καταριζω — katharizō “if they had once for all been cleansed.”

Verse 3
A remembrance (αναμνησις — anamnēsis). A reminder. Old word from αναμιμνησκω — anamimnēskō to remind, as in Luke 22:19; 1 Corinthians 11:24.

Verse 4
Should take away (απαιρειν — aphairein). Present active infinitive of απαιρεω — aphaireō Old verb and common in N.T., only here and Romans 11:27 with “sins”. Cf. Hebrews 9:9.

Verse 5
When he cometh into the world (εισερχομενος εις τον κοσμον — eiserchomenos eis ton kosmon). Reference to the Incarnation of Christ who is represented as quoting Psalm 40:7-9 which is quoted. The text of the lxx is followed in the main which differs from the Hebrew chiefly in having σωμα — sōma (body) rather than ωτια — ōtia (ears). The lxx translation has not altered the sense of the Psalm, “that there was a sacrifice which answered to the will of God as no animal sacrifice could” (Moffatt). So the writer of Hebrews “argues that the Son‘s offering of himself is the true and final offering for sin, because it is the sacrifice, which, according to prophecy, God desired to be made” (Davidson). 

A body didst thou prepare for me (σωμα κατηρτισω μοι — sōma katērtisō moi). First aorist middle indicative second person singular of καταρτιζω — katartizō to make ready, equip. Using σωμα — sōma (body) for ωτια — ōtia (ears) does not change the sense, for the ears were the point of contact with God‘s will.

Verse 6
Thou hadst no pleasure (ουκ ευδοκησας — ouk eudokēsas). First aorist active indicative of ευδοκεω — eudokeō common for God‘s good pleasure (Matthew 3:17). God took no pleasure in the animal offering (τυσιαν — thusian), the meal-offering (προσποραν — prosphoran), the burnt-offering (ολοκαυτωματα — holokautōmata), the sin-offering (περι αμαρτιας — peri hamartias concerning sin).

Verse 7
Then (τοτε — tote). When it was plain that God could not be propitiated by such sacrifices. 

Lo, I am come (Ιδου ηκω — Idou hēkō). The Messiah is represented as offering himself to do God‘s will (του ποιησαι το τελημα σου — tou poiēsai to thelēma sou the genitive articular infinitive of purpose). 
In the roll of the book it is written of me (εν κεπαλιδι βιβλιου γεγραπται περι εμου — en kephalidi bibliou gegraptai peri emou). Stands written (γεγραπται — gegraptai perfect passive indicative). Κεπαλις — Kephalis is a diminutive of κεπαλη — kephalē (head), a little head, then roll only here in N.T., but in the papyri. Here it refers “to the O.T. as a prediction of Christ‘s higher sacrifice” (Moffatt).

Verse 8
Saying above (ανωτερον λεγων — anōteron legōn). Christ speaking as in Hebrews 10:5. “Higher up” (ανωτερον — anōteron comparative of ανω — anō up) refers to Hebrews 10:5, Hebrews 10:6 which are quoted again.

Verse 9
The which (αιτινες — haitines). “Which very things” (τυσιαι — thusiai). 

Then hath he said (τοτε ειρηκεν — tote eirēken). That is Christ. Perfect active indicative with which compare τοτε ειπον — tote eipon (second aorist active) in Hebrews 10:7 which is quoted again. 
He taketh away the first (αναιρει το πρωτον — anairei to prōton). Present active indicative of αναιρεω — anaireō to take up, to abolish, of a man to kill (Matthew 2:16). By “the first” (το πρωτον — to prōton) he means the system of animal sacrifices in Hebrews 10:8. 
That he may establish the second (ινα το δευτερον στησηι — hina to deuteron stēsēi). Purpose clause with ινα — hina and the first aorist active (transitive) subjunctive of ιστημι — histēmi to place. By “the second” (το δευτερον — to deuteron) he means doing God‘s will as shown in Hebrews 10:9 (following Hebrews 10:8). This is the author‘s exegesis of the Psalm.

Verse 10
We have been sanctified (ηγιασμενοι εσμεν — hēgiasmenoi esmen). Periphrastic perfect passive indicative of αγιαζω — hagiazō to set apart, to sanctify. The divine will, unfulfilled in animal sacrifices, is realized in Christ‘s offering of himself. “He came to be a great High Priest, and the body was prepared for him, that by the offering of it he might put sinful men for ever into the perfect religious relation to God” (Denney, The Death of Christ, p. 234).

Verse 11
Standeth (εστηκεν — hestēken). Perfect active indicative of ιστημι — histēmi (intransitive), vivid picture. 

Ministering and offering (λειτουργων και προσπερων — leitourgōn kai prospherōn). Present active participles graphically describing the priest. 
Take away (περιελειν — perielein). Second aorist active infinitive of περιαιρεω — periaireō old verb to take from around, to remove utterly as in Acts 27:20.

Verse 12
When he had offered (προσενεγκας — prosenegkas). Second aorist active participle (with first aorist ending -ας — as in place of -ον — on) of προσπερω — prospherō single act in contrast to present participle προσπερων — prospherōn above. 

One sacrifice (μιαν τυσιαν — mian thusian). This the main point. The one sacrifice does the work that the many failed to do. One wonders how priests who claim that the “mass” is the sacrifice of Christ‘s body repeated explain this verse. 
For ever (εις το διηνεκες — eis to diēnekes). Can be construed either with μιαν τυσιαν — mian thusian or with εκατισεν — ekathisen (sat down). See Hebrews 1:3 for εκατισεν — ekathisen f0).

Verse 13
Henceforth expecting (το λοιπον εκδεχομενος — to loipon ekdechomenos). “For the rest” or “for the future” (το λοιπον — to loipon accusative of extent of time). The expectant attitude of Christ here is that of final and certain victory (John 16:33; 1 Corinthians 15:24-28). 

Till his enemies be made (εως τετωσιν οι εχτροι αυτου — heōs tethōsin hoi echthroi autou). Purpose and temporal clause with εως — heōs and the first aorist passive subjunctive of τιτημι — tithēmi He quotes Psalm 110:1 again.

Verse 14
He hath perfected (τετελειωκεν — teteleiōken). Perfect active indicative of τελειοω — teleioō He has done what the old sacrifices failed to do (Hebrews 10:1). 

Them that are sanctified (τους αγιαζομενους — tous hagiazomenous). Articular participle (accusative case) present passive of αγιαζω — hagiazō (note perfect in Hebrews 10:10) either because of the process still going on or because of the repetition in so many persons as in Hebrews 2:11.

Verse 15
And the Holy Ghost also beareth witness to us (μαρτυρει δε ημιν και το πνευμα το αγιον — marturei de hēmin kai to pneuma to hagion). Μαρτυρεω — Martureō is common in Philo for Scripture quotation. The author confirms his interpretation of Psalm 40:7-9 by repeating from Jeremiah (Jeremiah 31:31.) what he had already quoted (Hebrews 8:8-12). 

After he hath said (μετα το ειρηκεναι — meta to eirēkenai). Accusative case after μετα — meta of the articular infinitive perfect active, “after the having said.”

Verse 16
With them (προς αυτους — pros autous). The author changes τωι οικωι Ισραελ — tōi oikōi Israel (Hebrews 8:10) thus without altering the sense. He also changes the order of “heart” (καρδιας — kardias) and “mind” (διανοιαν — dianoian) from that in Hebrews 8:10.

Verse 17
Here again the writer adds “their iniquities” (των ανομιων — tōn anomiōn) to “sins” of Hebrews 8:12 and reads μνηστησομαι — mnēsthēsomai (first future passive) with ου μη — ou mē rather than μνηστω — mnēsthō (first aorist passive subjunctive) of Hebrews 8:12 (the more common idiom). It is uncertain also whether the writer means Hebrews 10:17 to be the principal clause with Hebrews 10:15, Hebrews 10:16 as subordinate or the whole quotation to be subordinate to μετα το ειρηκεναι — meta to eirēkenai of Hebrews 10:15 with anacoluthon in Hebrews 10:18. At any rate Hebrews 10:17 in the quotation does not follow immediately after Hebrews 10:16 as one can see in Hebrews 8:10-12 (skipping part of Hebrews 8:10 and all of Hebrews 8:11).

Verse 18
There is no more offering for sin (ουκετι προσπορα περι αμαρτιας — ouketi prosphora peri hamartias). This is the logical and triumphant conclusion concerning the better sacrifice offered by Christ (9:13-10:18). As Jeremiah had prophesied, there is actually remission (απεσις — aphesis removal) of sins. Repetition of the sacrifice is needless.

Verse 19
Having therefore (εχοντες ουν — echontes oun). The author now gives a second (the first in Hebrews 8:1-6) resumé of the five arguments concerning the superior priestly work of Christ (Hebrews 10:19-25) coupled with an earnest exhortation like that in Hebrews 4:14-16, with which he began the discussion, before he proceeds to treat at length the fifth and last one, the better promises in Christ (10:26-12:3). 

Boldness (παρρησιαν — parrēsian). This is the dominant note all through the Epistle (Hebrews 3:6; Hebrews 4:16; Hebrews 10:19, Hebrews 10:35). They were tempted to give up Christ, to be quitters. Boldness (courage) is the need of the hour. 
Into the holy place (των αγιων — tōn hagiōn). That is, the heavenly sanctuary where Jesus is (Hebrews 6:18-20). This is the better sanctuary (Hebrews 9:1-12). 
By the blood of Jesus (εν τωι αιματι Ιησου — en tōi haimati Iēsou). This is the better sacrifice just discussed (9:13-10:18).

Verse 20
By the way which he dedicated for us (ην ενεκαινισεν ημιν οδον — hēn enekainisen hēmin hodon). This “new” (προσπατον — prosphaton freshly killed, newly made, from προς — pros and the root of πατος — phatos in the papyri, only here in N.T.) and “living” (ζωσαν — zōsan) Jesus opened (“dedicated”) for us by his Incarnation and Death for us. Thus he fulfilled God‘s promise of the “New Covenant” (Hebrews 8:7-13) in Jeremiah. The language is highly symbolic here and “through the veil” here is explained as meaning the flesh of Christ, his humanity, not the veil opening into heaven (Hebrews 6:20). Some do take “veil” here as obscuring the deity of Christ rather than the revelation of God in the human body of Christ (John 1:18; John 14:9). At any rate because of the coming of Christ in the flesh we have the new way opened for access to God (Hebrews 2:17.; Hebrews 4:16).

Verse 21
A great priest (ιερεα μεγαν — hierea megan). As has been shown in 4:14-7:28. 

Over the house of God (επι τον οικον του τεου — epi ton oikon tou theou). As God‘s Son (Hebrews 3:5.).

Verse 22
Let us draw near (προσερχωμετα — proserchōmetha). Present middle volitive subjunctive as in Hebrews 4:16 with which exhortation the discussion began. There are three exhortations in Hebrews 10:22-25 (Let us draw near, προσερχωμετα — proserchōmetha let us hold fast, κατεχωμεν — katechōmen let us consider one another, κατανοωμεν αλληλους — katanoōmen allēlous). Four items are added to this first exhortation. 

With a true heart (μετα αλητινης καρδιας — meta alēthinēs kardias). With loyalty and fealty. 
In fulness of faith (εν πληροποριαι πιστεως — en plērophoriāi pisteōs). See Hebrews 6:11 for this very phrase. 
Having our hearts sprinkled from an evil conscience (ρεραντισμενοι τας καρδιας απο συνειδησεως πονηρας — rerantismenoi tas kardias apo suneidēseōs ponēras). Perfect passive participle of ραντιζω — rantizō with the accusative retained in the passive, an evident allusion to the sprinkling of blood in the old tabernacle (Hebrews 9:18-22) and the shedding of Christ‘s blood for the cleansing of our consciences (Hebrews 10:1-4). Cf. 1 Peter 1:2 for “the sprinkling of the blood of Jesus Christ.” 
Our body washed with pure water (λελουσμενοι το σωμα υδατι καταρωι — lelousmenoi to sōma hudati katharōi). Perfect passive (or middle) of λουω — louō old verb to bathe, to wash. Accusative also retained if passive. υδατι — Hudati can be either locative (in) or instrumental (with). See Ephesians 5:26; Titus 3:5 for the use of λουτρον — loutron If the reference here is to baptism (quite doubtful), the meaning is a symbol (Dods) of the previous cleansing by the blood of Christ.

Verse 23
Let us hold fast (κατεχωμεν — katechōmen). Present (keep on holding fast) active volitive subjunctive of κατεχω — katechō as in Hebrews 3:6, Hebrews 3:14. 

That it waver not (ακλινη — aklinē). Common compound adjective (alpha privative and κλινω — klinō unwavering, not leaning, here only in N.T. It is a confession of hope, not of despair. 
That promised (ο επαγγειλαμενος — ho epaggeilamenos). First aorist middle articular participle of επαγγελλω — epaggellō This is the argument remaining to be discussed (10:26-12:3) and already alluded to (Hebrews 6:13.; Hebrews 8:6). The ministry of Jesus rests upon “better promises.” How better? God is “faithful,” but he made the other promises also. We shall see.
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Verse 24
Let us consider one another (κατανοωμεν αλληλους — katanoōmen allēlous). Present (keep on doing so) active volitive subjunctive of κατανοεω — katanoeō The verb used about Jesus in Hebrews 3:1. 

To provoke (εις παροχυσμον — eis paroxusmon). Our very word “paroxysm,” from παροχυνω — paroxunō (παρα οχυνω — para class="greek-hebrew">οχυς — oxunō from αγαπης και καλων εργων — oxus sharp), to sharpen, to stimulate, to incite. So here in good sense (for incitement to), but in Acts 15:39 the word is used of irritation or contention as in the lxx and Demosthenes. Hippocrates uses it for “paroxysm” in disease (so in the papyri). 
Unto love and good works (agapēs kai kalōn ergōn). Objective genitive. So Paul seeks to stir up the Corinthians by the example of the Macedonians (2 Corinthians 8:1-7).

Verse 25
Not forsaking (μη εγκαταλειποντες — mē egkataleipontes). “Not leaving behind, not leaving in the lurch” (2 Timothy 4:10). 

The assembling of yourselves together (την επισυναγωγην εαυτων — tēn episunagōgēn heautōn). Late double compound from επισυναγω — episunagō to gather together (συν — sun) besides (επι — epi) as in Matthew 23:37; Luke 17:27. In N.T. only here and 2 Thessalonians 2:1. In an inscription 100 b.c. for collection of money (Deissmann, Light, etc., p. 103). 
As the custom of some is (κατως ετος τισιν — kathōs ethos tisin). “As is custom to some.” For ετος — ethos (custom) see Luke 22:39; John 19:40. Already some Christians had formed the habit of not attending public worship, a perilous habit then and now. 
So much the more as (τοσουτωι μαλλον οσωι — tosoutōi mallon hosōi). Instrumental case of measure or degree, “by so much the more as,” both with τοσουτωι — tosoutōi and οσωι — hosōi 
The day drawing nigh (εγγιζουσαν την ημεραν — eggizousan tēn hēmeran). The Second Coming of Christ which draws nearer all the time (Romans 13:12).

Verse 26
If we sin willfully (εκουσιως αμαρτανοντων ημων — hekousiōs hamartanontōn hēmōn). Genitive absolute with the present active participle of αμαρτανω — hamartanō circumstantial participle here in a conditional sense. 

After that we have received (μετα το λαβειν — meta to labein). “After the receiving” (accusative case of the articular infinitive second aorist active of λαμβανω — lambanō after μετα — meta). 
Knowledge (επιγνωσιν — epignōsin). “Full knowledge,” as in Hebrews 6:4. 
There remaineth no more (ουκετι απολειπεται — ouketi apoleipetai). “No longer is there left behind” (present passive indicative as in Hebrews 4:9), for one has renounced the one and only sacrifice for sin that does or can remove sin (10:1-18).

Verse 27
Expectation (εκδοχη — ekdochē). Usually reception or interpretation from εκδεχομαι — ekdechomai (Hebrews 11:10), only here in N.T. and in unusual sense like προσδοκια — prosdokia like απεκδεχομαι — apekdechomai (Romans 8:19, Romans 8:23, Romans 8:25), this sense apparently “coined by the writer” (Moffatt) from his use of εκδεχομαι — ekdechomai in Hebrews 10:13. The papyri have it in the sense of interpretation. 

A fierceness of fire (πυρος ζηλος — puros zēlos). An anger (zeal, jealousy) marked (genitive) by fire. Language kin to that in Isaiah 26:11; Zephaniah 1:18; Psalm 79:5. See also 2 Thessalonians 1:8-10 for a like picture of destined doom. 
Devour (εστιειν — esthiein). “To eat” (figuratively), present active infinitive. 
The adversaries (τους υπεναντιους — tous hupenantious). Old double compound adjective (υπο εν αντιος — hupo class="translit"> en class="translit"> antios), in N.T. only here and Colossians 2:14. Those directly opposite.

Verse 28
Hath set at naught (ατετησας — athetēsas). First aorist active participle of ατετεω — atheteō late compound, very common in lxx, from alpha privative and τιτημι — tithēmi to render null and void, to set aside, only here in Hebrews (see Mark 7:9), but note ατετησις — athetēsis (Hebrews 7:18; Hebrews 9:26). 

Without mercy (χωρις οικτιρμων — chōris oiktirmōn). See 2 Corinthians 1:3. This was the law (Deuteronomy 17:6) for apostates. 
On the word of two or three (επι δυσιν η τρισιν — epi dusin ē trisin). “On the basis of two or three.” For this use of επι — epi with the locative see Hebrews 9:17.

Verse 29
How much (ποσωι — posōi). Instrumental case of degree or measure. An argument from the less to the greater, “the first of Hillel‘s seven rules for exegesis” (Moffatt). 

Think ye (δοκειτε — dokeite). An appeal to their own sense of justice about apostates from Christ. 
Sorer (χειρονος — cheironos). “Worse,” comparative of κακος — kakos (bad). 
Punishment (τιμωριας — timōrias). Genitive case with αχιωτησεται — axiōthēsetai (first future passive of αχιοω — axioō to deem worthy). The word τιμωρια — timōria originally meant vengeance. Old word, in lxx, only here in N.T. 
Who hath trodden under foot the Son of God (ο τον υιον του τεου καταπατησας — ho ton huion tou theou katapatēsas). First aorist active articular participle of καταπατεω — katapateō old verb (Matthew 5:13) for scornful neglect like Zechariah 12:3. See same idea in Hebrews 6:6. 
Wherewith he was sanctified (εν ωι ηγιαστη — en hōi hēgiasthē). First aorist passive indicative of αγιαζω — hagiazō It is an unspeakable tragedy that should warn every follower of Christ not to play with treachery to Christ (cf. Hebrews 6:4-8). 
An unholy thing (κοινον — koinon). Common in the sense of uncleanness as Peter used it in Acts 10:14. Think of one who thus despises “the blood of Christ wherewith he was sanctified.” And yet there are a few today who sneer at the blood of Christ and the gospel based on his atoning sacrifice as “a slaughter house” religion! 
Hath done despite (ενυβρισας — enubrisas). First aorist active participle of ενυβριζω — enubrizō old verb to treat with contumely, to give insult to, here only in the N.T. It is a powerful word for insulting the Holy Spirit after receiving his blessings (Hebrews 6:4).

Verse 30
We know him that said (οιδαμεν τον ειποντα — oidamen ton eiponta). God lives and is true to his word. He quotes Deuteronomy 32:35 (cf. Romans 12:19). For εκδικησις — ekdikēsis see Luke 18:7. God is the God of justice. He is patient, but he will punish. 

And again (και παλιν — kai palin). Deuteronomy 32:36.

Verse 31
A fearful thing (ποβερον — phoberon). Old adjective (from ποβεω — phobeō to frighten). In N.T. only in Heb. (Hebrews 10:27, Hebrews 10:31; Hebrews 12:21). The sense is not to be explained away. The wrath of God faces wrongdoers. 

To fall (το εμπεσειν — to empesein). “The falling” (articular infinitive second aorist active of εμπιπτω — empiptō to fall in, followed here by εις — eis). We are not dealing with a dead or an absentee God, but one who is alive and alert (Hebrews 3:12).

Verse 32
Call to remembrance (αναμιμνησκεστε — anamimnēskesthe). Present middle imperative of αναμιμνησκω — anamimnēskō as in 2 Corinthians 7:15 “remind yourselves.” The former days were some distance in the past (Hebrews 5:12), some years at any rate. It is a definite experience of people in a certain place. Jerusalem Christians had had experiences of this nature, but so had others. 

After ye were enlightened (πωτιστεντες — phōtisthentes). First aorist passive participle of πωτιζω — phōtizō in the same sense as in Hebrews 6:4 (regeneration) and like “the full knowledge of the truth” in Hebrews 10:26. 
Conflict (ατλησιν — athlēsin). Late word from ατλεω — athleō to engage in a public contest in the games (2 Timothy 2:5), only here in the N.T. It occurs in the inscriptions. Cf. Hebrews 2:10 for the benefit of “sufferings” in training.

Verse 33
Partly (τουτο μεν — touto men) and partly (τουτο δε — touto de). Accusative of general reference (τουτο — touto) with μεν — men and δε — de for contrast. 

Being made a gazing-stock (τεατριζομενοι — theatrizomenoi). Late verb to bring upon the stage, to hold up to derision. See Paul‘s use of τεατρον — theatron of himself in 1 Corinthians 4:9. 
By reproaches and afflictions (ονειδισμοις τε και τλιπσεσιν — oneidismois te kai thlipsesin). Instrumental case. See Romans 15:3. 
Partakers (κοινωνοι — koinōnoi). Partners (Luke 5:10) with those (των — tōn objective genitive). 
So used (ουτως αναστρεπομενων — houtōs anastrephomenōn). Present middle articular participle of αναστρεπω — anastrephō to conduct oneself (2 Corinthians 1:12).

Verse 34
Ye had compassion on (συνεπατησατε — sunepathēsate). First aorist active indicative of συνπατεω — sunpatheō old verb to have a feeling with, to sympathize with. 

Them that were in bonds (τοις δεσμιοις — tois desmiois). Associative instrumental case, “with the prisoners” (the bound ones). Used of Paul (Ephesians 3:1; 2 Timothy 1:8). 
Took joyfully (μετα χαρας προσεδεχαστε — meta charas prosedexasthe). First aorist middle (indirect) indicative, “ye received to yourselves with joy.” See Romans 13:1, Romans 13:3; Romans 15:7. 
The spoiling (την αρπαγην — tēn harpagēn). “The seizing,” “the plundering.” Old word from αρπαζω — harpazō See Matthew 23:35. 
Of your possessions (των υπαρχοντων υμων — tōn huparchontōn humōn). “Of your belongings.” Genitive of the articular present active neuter plural participle of υπαρχω — huparchō used as a substantive (cf. υμων — humōn genitive) as in Matthew 19:21. 
That ye yourselves have (εχειν εαυτους — echein heautous). Infinitive (present active of εχω — echō) in indirect discourse after γινωσκοντες — ginōskontes (knowing) with the accusative of general reference (εαυτους — heautous as to yourselves), though some MSS omit εαυτους — heautous some have εαυτοις — heautois (dative, for yourselves), and some εν εαυτοις — en heautois (in yourselves). The predicate nominative αυτοι — autoi could have been used agreeing with γινωσκοντες — ginōskontes (cf. Romans 1:22). 
A better possession (κρεισσονα υπαρχιν — kreissona huparxin). Common word in the same sense as τα υπαρχοντα — ta huparchonta above, in N.T. only here and Acts 2:45. In place of their plundered property they have treasures in heaven (Matthew 6:20). 
Abiding (μενουσαν — menousan). Present active participle of μενω — menō No oppressors (legal or illegal) can rob them of this (Matthew 6:19.).

Verse 35
Cast not away therefore your boldness (μη αποβαλητε ουν την παρρησιαν υμων — mē apobalēte oun tēn parrēsian humōn). Prohibition with μη — mē and the second aorist active subjunctive of αποβαλλω — apoballō Old verb to throw away from one as worthless, only twice in the N.T., here in a figurative sense and Mark 10:50 in a literal sense (garment by Bartimaeus). The Jewish Christians in question were in peril of a panic and of stampeding away from Christ. Recall κατεχωμεν — katechōmen in Hebrews 10:23.

Verse 36
Which (ητις — hētis). Your boldness of Hebrews 10:35. 

Recompense of reward (μισταποδοσιαν — misthapodosian). Late double compound, like μισταποδοτης — misthapodotēs (Hebrews 11:6), from μιστος — misthos (reward, wages) and αποδιδωμι — apodidōmi to give back, to pay (repay). In N.T. only here, Hebrews 2:2; Hebrews 11:26. 
Of patience (υπομονης — hupomonēs). Old word for remaining under trial (Luke 8:15). This was the call of the hour then as now. 
Having done the will of God (το τελημα του τεου — to thelēma tou theou). This is an essential prerequisite to the exercise of patience and to obtain the promised blessing. There is no promise to those who patiently keep on doing wrong. 
That ye may receive the promise (ινα κομισηστε την επαγγελιαν — hina komisēsthe tēn epaggelian) Purpose clause with ινα — hina and the first aorist middle subjunctive of κομιζω — komizō old verb to carry (Luke 7:37), in the middle to get back one‘s own (Matthew 25:27), to receive. See also Hebrews 11:39. Now the author is ready to develop this great idea of receiving the promise in Christ.

Verse 37
A very little while (μικρον οσον οσον — mikron hoson hoson). From Isaiah 26:20 as an introduction to the quotation from Habakkuk 2:3. 

He that cometh (ο ερχομενος — ho erchomenos). The article ο — ho is added to ερχομενος — erchomenos in Habakkuk 2:3 and is given here a Messianic application.

Verse 38
If he shrink back (εαν υποστειληται — ean huposteilētai). Condition of third class with εαν — ean and the first aorist middle subjunctive of υποστελλω — hupostellō old verb to draw oneself under or back, to withdraw, as already in Acts 20:20, Acts 20:27; Galatians 2:12. See Romans 1:17 for the quotation also of “the just shall live by faith.”

Verse 39
But we (ημεις δε — hēmeis de). In contrast to renegades who do flicker and turn back from Christ. 

Of them that shrink back unto perdition (υποστολης εις απωλειαν — hupostolēs eis apōleian). Predicate genitive of υποστολη — hupostolē as in Hebrews 12:11, from υποστελλω — hupostellō with same sense here, stealthy retreat in Plutarch, dissimulation in Josephus. Here alone in the N.T. 
Unto the saving of the soul (εις περιποιησιν πσυχης — eis peripoiēsin psuchēs). Old word from περιποιεω — peripoieō to reserve, to preserve (Luke 17:33) to purchase (Acts 20:28). So here preserving or saving one‘s life as in Plato, but possession in Ephesians 1:14, obtaining in 1 Thessalonians 4:9. Papyri have it in sense of preservation.

11 Chapter 11 

Verse 1
Now faith is (εστιν δε πιστις — estin de pistis). He has just said that “we are of faith” (Hebrews 10:39), not of apostasy. Now he proceeds in a chapter of great eloquence and passion to illustrate his point by a recital of the heroes of faith whose example should spur them to like loyalty now. 

The assurance of things hoped for (ελπιζομενων υποστασις — elpizomenōn hupostasis). υπιστημι — Hupostasis is a very common word from Aristotle on and comes from υπο — huphistēmi (ιστημι — hupo under, πραγματων ελεγχος ου βλεπομενων — histēmi intransitive), what stands under anything (a building, a contract, a promise). See the philosophical use of it in Hebrews 1:3, the sense of assurance (une assurance certaine, Menegoz) in Hebrews 3:14, that steadiness of mind which holds one firm (2 Corinthians 9:4). It is common in the papyri in business documents as the basis or guarantee of transactions. “And as this is the essential meaning in Hebrews 11:1 we venture to suggest the translation ‹Faith is the title-deed of things hoped for‘” (Moulton and Milligan, Vocabulary, etc.). 
The proving of things not seen (ελεγχος — pragmatōn elegchos ou blepomenōn). The only N.T. example of ελεγμον — elegchos (except Textus Receptus in 2 Timothy 3:16 for ελεγχω — elegmon). Old and common word from elegchō (Matthew 18:15) for “proof” and then for “conviction.” Both uses occur in the papyri and either makes sense here, perhaps “conviction” suiting better though not in the older Greek.

Verse 2
Therein (εν ταυτηι — en tautēi). That is, “in faith,” feminine demonstrative referring to πιστις — pistis 

The elders (οι πρεσβυτεροι — hoi presbuteroi). More nearly like “the fathers,” not the technical sense of elders (officers) usual in the N.T., but more like “the tradition of the elders” (Mark 7:3, Mark 7:5; Matthew 15:2). 
Had witness borne to them (εμαρτυρητησαν — emarturēthēsan). First aorist passive of μαρτυρεω — martureō (cf. Hebrews 7:8), “were testified to.”

Verse 3
By faith (πιστει — pistei). Instrumental case of πιστις — pistis which he now illustrates in a marvellous way. Each example as far as Hebrews 11:31 is formally and with rhetorical skill introduced by πιστει — pistei After that only a summary is given. 

We understand (νοουμεν — nooumen). Present active indicative of νοεω — noeō old verb (from νους — nous intellect) as in Matthew 15:17; Romans 1:20. The author appeals to our knowledge of the world in which these heroes lived as an illustration of faith. Recent books by great scientists like Eddington and Jeans confirm the position here taken that a Supreme Mind is behind and before the universe. Science can only stand still in God‘s presence and believe like a little child. 
The worlds (τους αιωνας — tous aiōnas). “The ages” as in Hebrews 1:2 (cf. Einstein‘s fourth dimension, time). Accusative case of general reference. 
Have been framed (κατηρτισται — katērtisthai). Perfect passive infinitive of καταρτιζω — katartizō to mend, to equip, to perfect (Luke 6:40), in indirect discourse after νοουμεν — nooumen 
So that (εις το — eis to). As a rule εις το — eis to with the infinitive is final, but sometimes as here it expresses result as in Romans 12:3 (Robertson, Grammar, p. 1003). 
Hath been made (γεγονεναι — gegonenai). Perfect active infinitive of γινομαι — ginomai 
What is seen (το βλεπομενον — to blepomenon). Present passive articular participle (accusative case of general reference) of βλεπω — blepō 
Of things which do appear (εκ παινομενων — ek phainomenōn). Ablative case with εκ — ek (out of) of the present passive participle. The author denies the eternity of matter, a common theory then and now, and places God before the visible universe as many modern scientists now gladly do.

Verse 4
A more excellent sacrifice (πλειονα τυσιαν — pleiona thusian). Literally, “more sacrifice” (comparative of πολυς — polus much). For this rather free use of πλειων — pleiōn with the point implied rather than stated see Matthew 6:25; Luke 10:31; Luke 12:23; Hebrews 3:3. 

Than Cain (παρα Καιν — para Kain). For this use of παρα — para after comparative see Hebrews 1:4, Hebrews 1:9. For the incident see Genesis 4:4. 
Through which (δι ης — di' hēs). The sacrifice (τυσια — thusia). 
He had Witness borne to him (εμαρτυρητη — emarturēthē). First aorist passive indicative of μαρτυρεω — martureō as in Hebrews 11:2, “he was witnessed to.” 
That he was righteous (ειναι δικαιος — einai dikaios). Infinitive in indirect discourse after εμαρτυρητη — emarturēthē personal construction of δικαιος — dikaios (predicate nominative after ειναι — einai) agreeing with the subject of εμαρτυρητη — emarturēthē (cf. Romans 1:22, ειναι σοποι — einai sophoi). 
God bearing witness (μαρτυρουντος του τεου — marturountos tou theou). Genitive absolute with present active participle of μαρτυρεω — martureō 
Through it (δι αυτης — di' autēs). Through his faith (as shown by his sacrifice). Precisely why Abel‘s sacrifice was better than that of Cain apart from his faith is not shown. 
Being dead (αποτανων — apothanōn). Second aorist active participle of αποτνησκω — apothnēskō “having died.” 
Yet speaketh (ετι λαλει — eti lalei). Cf. Genesis 4:10; Hebrews 12:24. Speaks still through his faith.

Verse 5
Was translated (μετετετη — metetethē). First aorist passive indicative of μετατιτημι — metatithēmi old verb to transpose, to change as in Hebrews 7:12; Acts 7:16. 

That he should not see death (του μη ιδειν τανατον — tou mē idein thanaton). Here again του — tou with the infinitive usually expresses purpose, but in this case result is the idea as in Matthew 21:23; Romans 1:24; Romans 7:3, etc. (Robertson, Grammar, p. 1002). 
He was not found (ουχ ηυρισκετο — ouch hēurisketo). Imperfect passive of ευρισκω — heuriskō from Genesis 5:24. Was still not found. 
Translated (μετετηκεν — metethēken). First aorist active of same verb as μετετετη — metetethē just before. 
Translation (μετατεσεως — metatheseōs). Substantive from the same verb μετατιτημι — metatithēmi used already in Hebrews 7:12 for change. See also Hebrews 12:27. Our very word “metathesis.” 
He hath had witness borne him (μεμαρτυρηται — memarturētai). Perfect passive indicative of μαρτυρεω — martureō stands on record still, “he has been testified to.” 
That he had been well-pleasing unto God (ευαρεστηκεναι τωι τεωι — euarestēkenai tōi theōi). Perfect active infinitive of ευαρεστεω — euaresteō late compound from ευαρεστος — euarestos (well-pleasing), in N.T. only in Hebrews 11:5.; Hebrews 13:16. With dative case τεωι — theōi Quoted here from Genesis 5:22, Genesis 5:24. The word is common of a servant pleasing his master.

Verse 6
Impossible (αδυνατον — adunaton). Strong word as in Hebrews 6:4, Hebrews 6:18. See Romans 8:8 for same idea with αρεσαι — aresai (αρεσκω — areskō Galatians 1:10). 

Must believe (πιστευσαι δει — pisteusai dei). Moral necessity to have faith (trust, πιστευω — pisteuō). This is true in business also (banks, for instance). 
That he is (οτι εστιν — hoti estin). The very existence of God is a matter of intelligent faith (Romans 1:19.) So that men are left without excuse. 
He is a rewarder (μισταποδοτης γινεται — misthapodotēs ginetai). Rather, “becomes a rewarder” (present middle indicative of γινομαι — ginomai not of ειμι — eimi). Only N.T. example of μισταποδοτης — misthapodotēs late and rare double compound (one papyrus example, from μιστος — misthos (reward) and αποδιδωμι — apodidōmi (to pay back) like μισταποδοσια — misthapodosia (Hebrews 10:35; Hebrews 11:26). 
Seek after (εκζητουσιν — ekzētousin). That seek out God.

Verse 7
Being warned of God (χρηματιστεις — chrēmatistheis). First aorist passive participle of χρηματιζω — chrēmatizō old word for oracular or divine communications as already in Hebrews 8:5 (cf. Matthew 2:12, Matthew 2:22, etc.). 

Moved with godly fear (ευλαβητη — eulabēthē). First aorist passive indicative of ευλαβεομαι — eulabeomai old verb from ευλαβης — eulabēs (from ευ — eu and λαβειν — labein to take hold well or carefully), to show oneself ευλαβης — eulabēs to act circumspectly or with reverence, here only in N.T. (save Textus Receptus in Acts 23:10), often in lxx. 
An ark (κιβωτον — kibōton). Genesis 6:15; Matthew 24:38. Shaped like a box (cf. Hebrews 9:4). 
Through which (δι ης — di' hēs). Through his faith as shown in building the ark. 
The world (τον κοσμον — ton kosmon). Sinful humanity as in Hebrews 11:38. 
Heir (κληρονομος — klēronomos). In 2 Peter 2:5 Noah is called “a preacher of righteousness” as here “heir of righteousness.” He himself believed his message about the flood. Like Enoch he walked with God (Genesis 6:9).

Verse 8
Not knowing whither he went (μη επισταμενος που ερχεται — mē epistamenos pou erchetai). Usual negative μη — mē with a participle (present middle from επισταμαι — epistamai old and common verb to put the mind on). Present middle indicative (ερχεται — erchetai) preserved in the indirect question after the secondary tense εχηλτεν — exēlthen (went out) from which επισταμενος — epistamenos gets its time. Abraham is a sublime and graphic example of faith. He did not even know where the land was that he was going to receive “as an inheritance” (εις κληρονομιαν — eis klēronomian).

Verse 9
Became a sojourner (παρωικησεν — parōikēsen). First aorist active indicative of παροικεω — paroikeō old verb to dwell (οικεω — oikeō) beside (παρα — para), common in lxx, in N.T. only here and Luke 24:18. Called παροικον — paroikon (sojourner) in Acts 7:6. 

In the land of promise (εις γην της επαγγελιας — eis gēn tēs epaggelias). Literally, “land of the promise.” The promise made by God to him (Genesis 12:7; Genesis 13:15; Genesis 17:8). 
As in a land not his own (ως αλλοτριαν — hōs allotrian). For αλλοτριος — allotrios (belonging to another) see Hebrews 9:25; Hebrews 11:34. 
The heirs with him of the same promise (των συνκληρομενων της επαγγελιας της αυτης — tōn sunklēromenōn tēs epaggelias tēs autēs). Late double compound (συν κληροσ νεμομαι — sun class="translit"> klēros class="translit"> nemomai), found in Philo, inscriptions and papyri, in N.T. only here, Romans 8:17; Ephesians 3:6; 1 Peter 3:7. “Co-heirs” with Abraham.

Verse 10
He looked for (εχεδεχετο — exedecheto). Imperfect middle of εκδεχομαι — ekdechomai (see note on Hebrews 10:13) picturesque progressive imperfect, his steady and patient waiting in spite of disappointment. 

The foundations (τους τεμελιους — tous themelious). Not just “tents” (σκηναις — skēnais Hebrews 11:9). Abraham set his steady gaze on heaven as his real home, being a mere pilgrim (παροικος — paroikos) on earth. 
Builder (τεχνιτης — technitēs). Old word from τεχνη — technē (craft) or trade (Acts 17:29; Acts 18:3), craftsman, artificer, in N.T. only here and Acts 19:24, Acts 19:38. 
Maker (δημιουργος — dēmiourgos). Old word from δημιος — dēmios (public) and εργον — ergon a worker for the public, artisan, framer, here only in N.T.

Verse 11
To conceive seed (εις καταβολην σπερματος — eis katabolēn spermatos). For deposit of seed. See Hebrews 4:3 for καταβολη — katabolē 

Past age (παρα καιρον ηλικιας — para kairon hēlikias). Beyond (παρα — para with the accusative) the season of age. 
Since she counted him faithful who had promised (επει πιστον ηγησατο τον επαγγειλαμενον — epei piston hēgēsato ton epaggeilamenon). Sarah herself (αυτηΣαρρα — autē -Sarra). Even Sarah, old as she was, believed God who had promised. Hence she received power.

Verse 12
And that as good as dead (και ταυτα νενεκρωμενου — kai tauta nenekrōmenou). Accusative of general reference (ταυτα — tauta), sometimes singular as in 1 Corinthians 6:8. The perfect passive participle from νεκροω — nekroō late verb to make dead, to treat as dead (Romans 4:19), here by hyperbole. 

By the sea shore (παρα το χειλος της ταλασσης — para to cheilos tēs thalassēs). “Along the lip of the sea” (from Genesis 22:17), χειλος — cheilos here alone in this sense in the N.T. 
Innumerable (αναριτμητος — anarithmētos). Old compound verbal adjective (alpha privative and αριτμεω — arithmeō to number), here alone in N.T.

Verse 13
In faith (κατα πιστιν — kata pistin). Here a break in the routine πιστει — pistei (by faith), “according to faith,” either for literary variety “or to suggest πιστις — pistis as the sphere and standard of their characters” (Moffatt). 

These all (ουτοι παντες — houtoi pantes). Those in Hebrews 11:9-12 (Abraham, Sarah, Isaac, Jacob). 
Not having the promises (μη κομισαμενοι τας επαγγελιας — mē komisamenoi tas epaggelias). First aorist middle participle of κομιζω — komizō to obtain, as in Hebrews 10:36; Hebrews 11:39. And yet the author mentions Abraham (Hebrews 6:15) as having obtained the promise. He received the promise of the Messiah, but did not live to see the Messiah come as we have done. It is in this sense that we have “better promises.” 
Greeted them (ασπασαμενοι — aspasamenoi). First aorist middle participle of ασπαζομαι — aspazomai to salute (Matthew 5:47). Abraham rejoiced to see Christ‘s day in the dim distance (John 8:56). 
Strangers (ζενοι — zenoi). Foreigners. “To reside abroad carried with it a certain stigma” (Moffatt). But they “confessed” it (Genesis 23:4; Genesis 47:9). 
Pilgrims (παρεπιδημοι — parepidēmoi). Late double compound (παρα επι δημος — para class="translit"> epi class="translit"> dēmos), a sojourner from another land, in N.T. only here and 1 Peter 1:1; 1 Peter 2:11.

Verse 14
A country of their own (πατριδα — patrida). Land of the fathers (πατηρ — patēr), one‘s native land (John 4:44). Cf. our patriotic, patriotism.

Verse 15
Had been mindful (εμνημονευον — emnēmoneuon) - would have had (ειχον αν — eichon an). Condition of second class (note αν — an in conclusion) with the imperfect (not aorist) in both condition and conclusion. So it means: “If they had continued mindful, they would have kept on having” (linear action in both cases in past time). 

Opportunity to return (καιρον ανακαμπσαι — kairon anakampsai). Old verb ανακαμπτω — anakamptō to bend back, to turn back (Matthew 2:12), here first aorist active infinitive. Continual hankering would have found a way. Cf. the Israelites in the wilderness yearning after Egypt.

Verse 16
They desire (ορεγονται — oregontai). Present middle indicative of ορεγω — oregō old word for stretching out after, yearning after as in 1 Timothy 3:1. 

Their God (τεος αυτων — theos autōn). Predicate nominative with the epexegetic infinitive επικαλεισται — epikaleisthai (to be called) used with ουκ επαισχυνεται — ouk epaischunetai (is not ashamed).

Verse 17
Being tried (πειραζομενος — peirazomenos). Present passive participle of πειραζω — peirazō The test was still going on. 

Offered up (προσενηνοχεν — prosenēnochen). Perfect active indicative of προσπερω — prospherō the verb so often used in this Epistle. The act was already consummated so far as Abraham was concerned when it was interrupted and it stands on record about him. See Gen 22:1-18. 
He that had gladly received the promises (ο τας επαγγελιας αναδεχαμενος — ho tas epaggelias anadexamenos). Αναδεχομαι — Anadechomai is old verb to welcome, to entertain, in N.T. only here and Acts 28:7. It seemed the death of his hopes. 
Was offering up (προσεπερεν — prosepheren). It is the imperfect of an interrupted action like εκαλουν — ekaloun in Luke 1:59.

Verse 18
To whom it was said (προς ελαλητη — pros elalēthē). First aorist passive indicative of λαλεω — laleō (Genesis 21:12). God‘s very words were in the heart of Abraham now about Isaac “his only son” (τον μονογενη — ton monogenē Cf. Luke 7:12).

Verse 19
Accounting (λογισαμενος — logisamenos). First aorist middle participle of λογιζομαι — logizomai Abraham had God‘s clear command that contravened God‘s previous promise. This was his solution of his difficult situation. 

God is able (δυναται ο τεος — dunatai ho theos). God had given him Isaac in his old age. God can raise him from the dead. It was Abraham‘s duty to obey God. 
In a parable (εν παραβοληι — en parabolēi). See note on Hebrews 9:9 for παραβολη — parabolē Because of (οτεν — hothen whence) Abraham‘s superb faith Isaac was spared and so he received him back (εκομισατο — ekomisato) as almost from the dead. This is the test that Abraham stood of which James speaks (James 2:23).

Verse 20
Even concerning things to come (και περι μελλοντων — kai peri mellontōn). As told in Genesis 27:28-40 when Isaac blessed Jacob and Esau.

Verse 21
Leaning upon the top of his staff (επι το ακρον της ραβδου αυτου — epi to akron tēs rabdou autou). From Genesis 47:31, but no word for “leaning.” The quotation is from the lxx, the Hebrew having “the head of the bed,” but the Hebrew word allows either meaning with different vowel points.

Verse 22
When his end was nigh (τελευτων — teleutōn). Present active participle of τελευταω — teleutaō to finish or close (Matthew 2:19), “finishing his life.” 

Of the departure (περι της εχοδου — peri tēs exodou). Late compound for way out, exit as here, metaphorically of death as here (Luke 9:31; 2 Peter 1:15). 
Concerning his bones (περι των οστεων αυτου — peri tōn osteōn autou). Uncontracted form as in Matthew 23:27.

Verse 23
Was hid (εκρυβη — ekrubē). Second aorist passive indicative of κρυπτω — kruptō to hide, as in Matthew 5:14. 

Three months (τριμηνον — trimēnon). Old adjective used as neuter substantive in accusative case for extent of time, here only in N.T. 
A goodly child (αστειον το παιδιον — asteion to paidion). Literally, “the child was goodly” (predicate adjective). Old adjective from αστυ — astu (city), “of the city” (“citified”), of polished manners, genteel. In N.T. only here and Acts 7:20, about Moses both times. Quoted from Exodus 2:2. 
The king‘s commandment (το διαταγμα του βασιλεως — to diatagma tou basileōs). Late compound for injunction from διατασσω — diatassō only here in the N.T.

Verse 24
When he was grown up (μεγας γενομενος — megas genomenos). “Having become great” (from Exodus 2:11). 

Refused (ηρνεσατο — ērnesato). First aorist middle indicative of αρνεομαι — arneomai to deny, to refuse. He was of age and made his choice not from ignorance. 
Son (υιος — huios). Predicate nominative with λεγεσται — legesthai (to be spoken of, present passive infinitive, of λεγω — legō).

Verse 25
Choosing rather (μαλλον ελομενος — mallon helomenos). “Rather having chosen” (second aorist middle of αιρεω — haireō to take for oneself a position). 

To be entreated with (συνκακουχεισται — sunkakoucheisthai). Present passive infinitive of the double compound συνκακουχεω — sunkakoucheō (from συν κακοσ εχω — sun class="greek-hebrew">κακουχεω — kakos class="greek-hebrew">προσκαιρον εχειν αμαρτιας απολαυσιν — echō), to treat ill with (associative instrumental case), only known example save one in the papyri (second century a.d.), though Απολαυσις — kakoucheō in Hebrews 11:37; Hebrews 13:3. 
To enjoy the pleasures of sin for a season (απολαυω — proskairon echein hamartias apolausin). Literally, “to have temporary pleasure of sin.” Προσκαιρος — Apolausis is old word from προσ καιρος — apolauō to enjoy, in N.T. only here and 1 Timothy 6:17. αιωνιος — Proskairos (from pros class="translit"> kairos) is a common Koiné word as the antithesis to aiōnios (eternal) as in Matthew 13:21; Mark 4:17; 2 Corinthians 4:18 (only N.T. examples). To have been disloyal to God‘s people would have brought enjoyment to Moses in the Egyptian Court for a short while only.

Verse 26
The reproach of Christ (τον ονειδισμον του Χριστου — ton oneidismon tou Christou). See Psalm 89:51 for the language where “the Messiah” (“The Anointed One”) is what is meant by του Χριστου — tou Christou here rightly applied by the writer to Jesus as the Messiah who had his own shame to bear (Hebrews 12:2; Hebrews 13:12). There is today as then (Hebrews 13:13) a special reproach (ονειδισμος — oneidismos already, Hebrews 10:33) in being a follower of Jesus Christ. Moses took this obloquy as “greater riches” (μειζονα πλουτον — meizona plouton) than “the treasures of Egypt” (των Αιγυπτου τησαυρων — tōn Aiguptou thēsaurōn ablative case after comparative μειζονα — meizona for which see Matthew 6:19.). Moses was laying up treasure in heaven. 

For he looked unto the recompense of reward (απεβλεπεν γαρ εις την μισταποδοσιαν — apeblepen gar eis tēn misthapodosian). In perfect active of αποβλεπω — apoblepō “for he was looking away (kept on looking away).” For μισταποδοσια — misthapodosia see Hebrews 10:35.

Verse 27
Not fearing (μη ποβητεις — mē phobētheis). Negative μη — mē with first aorist passive participle of ποβεω — phobeō here used transitively with the accusative as in Matthew 10:26. Moses did flee from Egypt after slaying the Egyptian (Exodus 2:15), but the author omits that slaughter and ignores it as the dominant motive in the flight of Moses. Τυμον — Thumon (wrath) is common in the N.T. (Luke 4:28), though here only in Hebrews. 

He endured (εκαρτερησεν — ekarterēsen). First aorist (constative) active indicative of καρτερεω — kartereō old word from καρτερος — karteros strong, here only in N.T. Moses had made his choice before slaying the Egyptian. He stuck to its resolutely. 
As seeing him who is invisible (τον αορατον ως ορων — ton aoraton hōs horōn). This is the secret of his choice and of his loyalty to God and to God‘s people. This is the secret of loyalty in any minister today who is the interpreter of God to man (2 Corinthians 4:16-18).

Verse 28
He kept (πεποιηκεν — pepoiēken). Perfect active indicative of ποιεω — poieō to make, “he has made,” emphasizing the permanent nature of the feast. 

The sprinkling of the blood (την προσχυσιν του αιματος — tēn proschusin tou haimatos). Rather, “the pouring of the blood” (προσχυσις — proschusis from προσχεω — proscheō to pour upon), only here in the N.T. (earliest known example). An allusion to the command in Exodus 12:7, Exodus 12:22 but in the lxx προσχεω — proscheō is the usual term for the act (Exod 24:6; 29:16; Lev 1:5, 11; Deut 16:6). 
That the destroyer of the first-born should not touch them (ινα μη ο ολοτρευων τα πρωτοτοκα τιγηι αυτων — hina mē ho olothreuōn ta prōtotoka thigēi autōn). Negative final clause with ινα μη — hina mē and the second aorist active subjunctive of τιγγανω — thigganō old verb to touch with genitive, in the N.T. only here, Hebrews 12:20; Colossians 2:21. The articular participle ο ολοτρευων — ho olothreuōn is from Exodus 12:23. For πρωτοτοκα — prōtotoka see Luke 2:7; Exodus 12:29.

Verse 29
Which assaying to do (ης πιεραν λαβοντες — hēs pieran labontes). Literally, “of which taking trial” (second aorist active participle of λαμβανω — lambanō to take). The idiom πειραν λαμβανειν — peiran lambanein occurs in Deuteronomy 28:56, in N.T. only here and Hebrews 11:36, though a classical idiom (Demosthenes, etc.). 

Were swallowed up (κατεποτησαν — katepothēsan). First aorist passive indicative of καταπινω — katapinō to drink down, to swallow down (Matthew 23:24).

Verse 30
Fell down (επεσαν — epesan). “Fell,” second aorist active indicative of πιπτω — piptō with first aorist endings as often in the Koiné. 

After they had been compassed (κυκλωτεντα — kuklōthenta). First aorist passive participle of κυκλοω — kukloō old verb to encircle (from κυκλος — kuklos circle) as in Acts 14:20. Antecedent action here.

Verse 31
Having received the spies with peace (δεχαμενη τους κατασκοπους μετ ειρηνης — dexamenē tous kataskopous met' eirēnēs). First aorist middle participle of δεχομαι — dechomai to welcome (Luke 10:8, Luke 10:10). Κατασκοπος — Kataskopos is an old compound (κατασκοπεω — kataskopeō Galatians 2:4), used of scout or spy, in lxx, here only in N.T.

Verse 32
And what shall I more say? (Και τι ετι λεγω — Kai ti eti legō). Deliberative present active subjunctive (same form as indicative, λεγω — legō). It is both a literary and an oratorical idiom here. He feels helpless to go on in the same style as he has done from Abel to Rahab (11:4-31). 

Will fail me if I tell about (επιλειπσει με διηγουμενον περι — epileipsei me diēgoumenon peri). Literally, “will leave me telling about.” Present middle participle of διηγεομαι — diēgeomai to lead through, carry a discussion through, and masculine (disposing of Priscilla as possible author) with με — me Vivid and picturesque description of the author‘s embarrassment of riches as he contemplates the long list of the heroes of faith during the long years in Palestine. He mentions six names (Gideon, Barak, Samson, Jephtha, David, Samuel) and then summarizes the rest under “the prophets” (των προπητων — tōn prophētōn the for-speakers for God) of whom Samuel was the leader.

Verse 33
Through faith (δια πιστεως — dia pisteōs). Change thus from the routine πιστει — pistei used so far. 

Subdued kingdoms (κατηγωνισαντο βασιλειας — katēgōnisanto basileias). First aorist middle indicative of καταγωνιζομαι — katagōnizomai Koiné verb to struggle against, to overcome, here alone in the N.T. Used by Josephus of David‘s conquests. The author has here (Hebrews 11:33, Hebrews 11:34), “nine terse clauses” (Moffatt) with no connective (asyndeton) with great rhetorical and oratorical force (sledge-hammer style). For “wrought righteousness” (ηργασαντο δικαιοσυνην — ērgasanto dikaiosunēn first aorist middle indicative of εργαζομαι — ergazomai) see Acts 10:35. 
Obtained promises (επετυχον επαγγελιων — epetuchon epaggeliōn). Second aorist active indicative of επιτυγχανω — epitugchanō old verb (already in Hebrews 6:15) with genitive. But they did not see the fulfilment of the Messianic promise (Hebrews 11:39.). 
Stopped the mouths of lions (επραχαν στοματα λεοντων — ephraxan stomata leontōn). First aorist active indicative of πρασσω — phrassō old verb to fence in, to block up. See Daniel 6:18-23.

Verse 34
Quenched the power of fire (εσβεσαν δυναμιν πυρος — esbesan dunamin puros). First aorist active indicative of σβεννυμι — sbennumi (Matthew 12:20). See Daniel 3:19-28. 

Escaped the edge of the sword (επυγον στοματα μαχαιρης — ephugon stomata machairēs). Second aorist active indicative of πευγω — pheugō old verb to flee. “Mouths (στοματα — stomata) of the sword” (Luke 21:24). See 1 Samuel 18:11; 1 Kings 19:2. 
Were made strong (εδυναμωτησαν — edunamōthēsan). First aorist passive indicative of δυναμοω — dunamoō late verb from δυναμις — dunamis as in Colossians 1:11. 
Waxed mighty in war (εγενητησαν ισχυροι εν πολεμωι — egenēthēsan ischuroi en polemōi). “Became strong in battle” (Psalm 18:34.). 
Armies of aliens (παρεμβολας αλλοτριων — parembolas allotriōn). Late compound (παρα εν βαλλω — para class="translit"> en class="translit"> ballō) for encampment (Polybius, Plutarch), barracks (Acts 21:34, Acts 21:37), armies in battle line (Revelation 20:9 and here as in lxx and Polybius). Apparently a reference to the campaigns of Judas Maccabeus.

Verse 35
By a resurrection (εχ αναστασεως — ex anastaseōs). Cf. 1 Kings 17:17.; 2Kings 4:8-37. 

Were tortured (ετυμπανιστησαν — etumpanisthēsan). First aorist passive indicative of τυμπανιζω — tumpanizō late verb from τυμπανον — tumpanon (kettledrum, drumstick), to beat the drum, to beat to death (cf. 2Macc 7 about Eleazar and the Mother and the seven sons), once in lxx (1Sam 21:13). 
Not accepting their deliverance (ου προσδεχαμενοι την απολυτρωσιν — ou prosdexamenoi tēn apolutrōsin). Offered at the price of disloyalty as in 2Macc 6:21-27. 
That they might obtain a better resurrection (ινα κρειττονος αναστασεως τυχωσιν — hina kreittonos anastaseōs tuchōsin). Purpose clause with ινα — hina and the second aorist active subjunctive of τυγχανω — tugchanō to obtain with the genitive case. A “better resurrection” than the temporary ones alluded to in this verse by the women.

Verse 36
Of mockings and scourgings (εμπαιγμων και μαστιγων — empaigmōn kai mastigōn). Εμπαιγμος — Empaigmos is from εμπαιζω — empaizō (Matthew 20:19), late word, in lxx, here alone in N.T. Μαστιγων — Mastigōn (μαστιχ — mastix a whip, a scourge) is old and common enough (Acts 22:24).

Verse 37
They were stoned (ελιταστησαν — elithasthēsan). Like Zechariah son of Jehoiada (2 Chronicles 24:20). “A characteristic Jewish punishment” (Vincent). First aorist passive indicative of λιταζω — lithazō (John 10:31). 

They were sawn asunder (επριστησαν — epristhēsan). First aorist passive indicative of πριω — priō or πριζω — prizō old verb (πριον — prion a saw). Cruel Jewish punishment (Amos 1:3) said to have been inflicted on Isaiah. 
They were tempted (επειραστησαν — epeirasthēsan). First aorist passive indicative of πειραζω — peirazō The MSS. vary greatly in the text here and the order of these two items. This mild word seems an anticlimax after επριστησαν — epristhēsan One of the seven brothers was fried (2Macc 7:4) and so επρηστεσαν — eprēsthesan (were burned) from πιμπραω — pimpraō (Acts 28:6) has been suggested. 
With the sword (εν πονωι μαχαιρης — en phonōi machairēs). “In (by) slaughter of the sword” (Ionic form of the genitive μαχαιρες — machaires as in Exodus 17:13; Numbers 21:24). The fate of unpopular prophets (1 Kings 10:10; Jeremiah 26:23). 
They went about (περιηλτον — periēlthon). Constative aorist active indicative of περιερχομαι — perierchomai (picturesque compound verb). Here the sufferings of the living. 
In sheep skins (εν μηλωταις — en mēlōtais). Late word from μηλον — mēlon (sheep), rough garment of prophets as Elijah (1 Kings 19:13, 1 Kings 19:19), here only in N.T. In Byzantine Greek a monk‘s garb. 
In goatskins (εν αιγειοις δερμασιν — en aigeiois dermasin). Δερμα — Derma old word from δερω — derō to flay (Matthew 21:35), here only in N.T. Αιγειος — Aigeios old adjective (from αιχ — aix goat), here only in N.T. 
Being destitute (υστερουμενοι — husteroumenoi). Present passive participle of υστερεω — hustereō old verb to be left behind, used by Paul of himself (2 Corinthians 11:9). 
Afflicted (τλιβομενοι — thlibomenoi). Present passive participle of τλιβω — thlibō common verb to oppress. 
Evil entreated (κακουχουμενοι — kakouchoumenoi). Present passive participle of κακουχεω — kakoucheō late compound verb from obsolete κακουχος — kakouchos (κακος — kakos and εχω — echō), in lxx (1Kings 2:26), in N.T. only here and Hebrews 13:3. See συνκακουχεισται — sunkakoucheisthai in Hebrews 11:25.

Verse 38
Of whom the world was not worthy (ων ουκ ην αχιος ο κοσμος — hōn ouk ēn axios ho kosmos). Graphic picture in a short parenthetical relative clause (ων — hōn genitive plural with αχιος — axios), a phrase to stir the blood of the readers. 

Wandering (πλανωμενοι — planōmenoi). Present middle participle of πλαναω — planaō like lost sheep, hunted by wolves. 
Caves (σπηλαιοις — spēlaiois). Old word from σπεος — speos (cavern) as in Matthew 21:13. 
Holes (οπαις — opais). Old word, perhaps from οπς — ops (root of οραω — horaō to see), opening, in N.T. only here and James 3:11. Cf. 1 Kings 18:4; 2Macc 5:27; 10:6 (about Judas Maccabeus and others).

Verse 39
These all (ουτοι παντες — houtoi pantes). The whole list in verses 5-38. Cf. Hebrews 11:13. 

Through their faith (δια πιστεως — dia pisteōs). Here rather than πιστει — pistei as so often. 
Received not the promise (ουκ εκομισαντο την επαγγελιαν — ouk ekomisanto tēn epaggelian). First aorist middle of κομιζω — komizō The Messianic promise they did not live to see (Hebrews 11:13), though they had individual special promises fulfilled as already shown (Hebrews 11:33).

Verse 40
God having provided (του τεου προβλεπσαμενου — tou theou problepsamenou). Genitive absolute with first aorist middle participle of προβλεπω — problepō late compound to foresee, here only in the N.T. 

Some better thing (κρειττον τι — kreitton ti). “Something better,” “the better promises” of Hebrews 8:6. 
That apart from us they should not be made perfect (ινα μη χωρις ημων τελειωτωσιν — hina mē chōris hēmōn teleiōthōsin). Negative purpose clause with ινα μη — hina mē and the first aorist passive subjunctive of τελειοω — teleioō But this glorious and gracious purpose (foresight) of God is not due to any special merit in us. It is simply the fulness of the time in God‘s dispensation of grace of which we are the beneficiaries. But all the same and all the more (noblesse oblige), we should prove worthy of our heritage and of God‘s goodness to us and be loyal to Christ.

12 Chapter 12 

Verse 1
Therefore (τοιγαρουν — toigaroun). Triple compound inferential participle (τοι γαρ ουν — toi class="greek-hebrew">και ημεις — gar class="greek-hebrew">εχοντες περικειμενον — oun) like the German doch denn nun, a conclusion of emphasis, old particle, in N.T. only here and 1 Thessalonians 4:8. There should be no chapter division here, since Hebrews 12:1-3 really is the climax in the whole argument about the better promises (10:19-12:3) with a passionate appeal for loyalty to Christ. 
Us also (εχοντες — kai hēmeis). We as well as “these all” of Hebrews 11:39 and all the more because of the “something better” given us in the actual coming of Christ. 
Compassed about (εχω — echontes perikeimenon). Literally, “having (περικειμενον — echontes present active participle of περικειμαι — echō) lying around us” (νεπος μαρτυρων — perikeimenon present middle participle of Νεπελη — perikeimai old verb as in Luke 17:2). 
Cloud of witnesses (μαρτυρες — nephos marturōn). Old word (Latin nubes), here only in the N.T., for vast mass of clouds. τεαται — Nephelē is a single cloud. The metaphor refers to the great amphitheatre with the arena for the runners and the tiers upon tiers of seats rising up like a cloud. The αποτεμενοι — martures here are not mere spectators (αποτιτημι — theatai), but testifiers (witnesses) who testify from their own experience (Hebrews 11:2, Hebrews 11:4, Hebrews 11:5, Hebrews 11:33, Hebrews 11:39) to God‘s fulfilling his promises as shown in chapter Heb 11. 
Laying aside (ογκον παντα — apothemenoi). Second aorist-middle (indirect, from ourselves) participle of ενεγκειν περω — apotithēmi old verb as in Colossians 3:8 (laying off old clothes). The runners ran in the stadium nearly naked. 
Every weight (πορτοσ βαρος — ogkon panta). Old word (kin to την ευπεριστατον αμαρτιαν — enegkein class="greek-hebrew">ευ — pherō) like περιιστημι — phortos class="greek-hebrew">τρεχωμεν — baros Here every encumbrance that handicaps like doubt, pride, sloth, anything. No trailing garment to hinder or trip one. 
The sin which doth so easily beset us (τρεχω — tēn euperistaton hamartian). “The easily besetting sin.” There are a dozen possible renderings of this double compound verbal from δι υπομονης — eu well, and τον προκειμενον ημιν αγωνα — periistēmi to place around or to stand around (intransitive). The Vulgate has circumstans nos peccatum (the sin standing around us). Probably this is the true idea here, “the easily encompassing (or surrounding) sin.” In this case apostasy from Christ was that sin. In our cases it may be some other sin. The verbal adjective reminds one of the ring of wild beasts in the jungle that encircle the camp-fire at night each ready to pounce upon a careless victim. 
Let us run (προκειμαι — trechōmen). Present active volitive subjunctive of ημιν — trechō “let us keep on running.” 
With patience (di' hupomonēs). Not with impatience, doubt, or despair. 
The race that is set before us (ton prokeimenon hēmin agōna). Note the article and the present middle participle of prokeimai old compound (already in Hebrews 6:18, and also in Hebrews 12:2). Dative case (hēmin) of personal interest.

Verse 2
Looking unto (απορωντες εις — aphorōntes eis). Present active participle of αποραω — aphoraō old verb to look away, “looking away to Jesus.” In N.T. only here and Philemon 2:23. Fix your eyes on Jesus, after a glance at “the cloud of witnesses,” for he is the goal. Cf. Moses in Hebrews 11:26 (απεβλεπεν — apeblepen). 

The author (τον αρχηγον — ton archēgon). See Hebrews 2:10 for this word. “The pioneer of personal faith” (Moffatt). 
Perfecter (τελειωτην — teleiōtēn). A word apparently coined by the writer from τελειοω — teleioō as it has been found nowhere else. Vulgate has consummator. 
For the joy (αντι της χαρας — anti tēs charas). Answering to, in exchange for (Hebrews 12:16), at the end of the race lay the joy “set before him” (προκειμενης αυτωι — prokeimenēs autōi), while here was the Cross (σταυρον — stauron) at this end (the beginning of the race) which he endured (υπεμεινεν — hupemeinen aorist active indicative of υπομενω — hupomenō), 
despising shame (αισχυνης καταπρονησας — aischunēs kataphronēsas). The cross at his time brought only shame (most shameful of deaths, “yea, the death of the cross” Philemon 2:8). But Jesus despised that, in spite of the momentary shrinking from it, and did his Father‘s will by submitting to it. 
Hath sat down (κεκατικεν — kekathiken). Perfect active indicative of κατιζω — kathizō and still is there (Hebrews 1:3).

Verse 3
Consider (αναλογισαστε — analogisasthe). First aorist middle imperative of αναλογιζομαι — analogizomai old word to reckon up, to compare, to weigh, only here in the N.T. See κατανοησατε — katanoēsate in Hebrews 3:1. Understanding Jesus is the key to the whole problem, the cure for doubt and hesitation. 

Endured (υπομεμενηκοτα — hupomemenēkota). Perfect active participle of the same verb υπομενω — hupomenō used in Hebrews 12:2. 
Gainsaying (αντιλογιαν — antilogian). Old word from αντιλογος — antilogos (from αντιλεγω — antilegō), already in Hebrews 6:16; Hebrews 7:7. 
Of sinners (υπο των αμαρτωλων — hupo tōn hamartōlōn). “By sinners.” 
Against themselves (εις εαυτους — eis heautous). Against their better selves if a genuine reading. But εις εαυτον — eis heauton (against himself), against Christ, is far more likely correct. 
That ye wax not weary (ινα μη καμητε — hina mē kamēte). Negative final clause with ινα μη — hina mē and the second aorist active subjunctive of καμνω — kamnō old verb to be weary as here or sick as in James 5:15. 
Fainting in your souls (ταις πσυχαις υμων εκλυομενοι — tais psuchais humōn ekluomenoi). Present passive participle of εκλυω — ekluō old verb to loosen out, to set free, and in passive to be enfeebled, to be tired out (here in soul with locative case), as in Hebrews 12:5. The rest of the Epistle drives home the argument.

Verse 4
Resisted (αντικατεστητε — antikatestēte). Second aorist active indicative (intransitive) of the double compound αντικατιστημι — antikathistēmi old verb to stand in opposition against in line of battle, intransitively to stand face to face (αντι — anti) against (κατα — kata), here only in the N.T. 

Unto blood (μεχρις αιματος — mechris haimatos). “Up to blood.” As was true of Jesus and many of the other heroes of faith in chapter Heb 11. 
Striving (ανταγωνιζομενοι — antagōnizomenoi). Present middle participle of ανταγωνιζομαι — antagōnizomai old verb with the same figure in αντικατεστητε — antikatestēte 
Against sin (προς αμαρτιαν — pros hamartian). Face to face with sin as in Hebrews 12:1.

Verse 5
Ye have forgotten (εκλεληστε — eklelēsthe). Perfect middle indicative of εκλαντανω — eklanthanō to cause to forget, old verb, here only in the N.T. with genitive case as usual. 

Reasoneth with you (υμιν διαλεγεται — humin dialegetai). Present middle indicative of διαλεγομαι — dialegomai old verb to ponder different (δια — dia -) things, to converse, with dative. Cf. Acts 19:8. The quotation is from Proverbs 3:11. 
Regard not lightly (μη ολιγωρει — mē oligōrei). Prohibition with μη — mē and the present active imperative of ολιγωρεω — oligōreō old verb from ολιγωρος — oligōros and this from ολιγος — oligos (little) and ωρα — hōra (hour), old verb, here only in N.T. 
Chastening (παιδειας — paideias). Old word from παιδευω — paideuō to train a child (παις — pais), instruction (2 Timothy 3:16), which naturally includes correction and punishment as here. See also Ephesians 6:4. 
Nor faint (μηδε εκλυου — mēde ekluou). Prohibition with μη — mē and present passive imperative of εκλυω — ekluō (see Hebrews 12:3).

Verse 6
Scourgeth (μαστιγοι — mastigoi). Present active indicative of μαστιγοω — mastigoō old verb from μαστιχ — mastix (whip). This is a hard lesson for God‘s children to learn and to understand. See Hebrews 5:7 about Jesus.

Verse 7
That ye endure (υπομενετε — hupomenete). Present active indicative or present active imperative and so just “endure for chastening.” 

Dealeth with you (υμιν προσπερεται — humin prospheretai). Present middle indicative of προσπερω — prospherō but this sense of bearing oneself towards one with the dative here only in the N.T., though often in the older Greek. 
What (τις — tis). Interrogative. 
Whom (ον — hon). Relative. Cf. Matthew 7:9.

Verse 8
If ye are without chastening (ει χωρις εστε παιδειας — ei chōris este paideias). Condition of first class, determined as fulfilled. Note position of εστε — este (are) between the preposition χωρις — chōris and παιδειας — paideias (ablative case). 

Have been made (γεγονασιν — gegonasin). Perfect active indicative of γινομαι — ginomai 
Partakers (μετοχοι — metochoi). Partners (Hebrews 3:14). 
Then (αρα — ara). Accordingly, correspondingly. 
Bastards (νοτοι — nothoi). Old word, here only in N.T. Illegitimate.

Verse 9
Furthermore (ειτα — eita). The next step in the argument (Mark 4:17). 

We had (ειχομεν — eichomen). Imperfect indicative of customary action, “we used to have.” 
To chasten us (παιδευτας — paideutas). Predicate accusative after ειχομεν — eichomen “as chasteners.” Old word from παιδευω — paideuō as agent (-της — tēs). Only once in lxx (Hosea 5:2) and twice in N.T. (here and Romans 2:20). 
We gave them reverence (ενετρεπομετα — enetrepometha). Imperfect middle of old word εντρεπω — entrepō to turn in or at. Here “we turned ourselves to” as in Matthew 21:37, habitual attitude of reverence. 
Shall we be in subjection (υποταγησομετα — hupotagēsometha). Second future passive of υποτασσω — hupotassō There is no δε — de here to correspond to μεν — men in the first part of the verse. 
Unto the father of spirits (τωι πατρι των πνευματων — tōi patri tōn pneumatōn). Rather, “Unto the Father of our spirits” (note article τον — ton). As God is.

Verse 10
They (οι μεν — hoi men). Demonstrative οι — hoi in contrast (μεν — men). 

Chastened (επαιδευον — epaideuon). Imperfect active, used to chasten. 
As seemed good to them (κατα το δοκουν αυτοις — kata to dokoun autois). “According to the thing seeming good to them.” Δοκουν — Dokoun is present active neuter singular articular participle of δοκεω — dokeō 
But he (ο δε — ho de). Demonstrative with δε — de vs. μεν — men 
For our profit (επι το συμπερον — epi to sumpheron). Present active articular neuter singular participle of συμπερω — sumpherō to bear together as in 1 Corinthians 12:7. 
That we may be partakers (εις το μεταλαβειν — eis to metalabein). Articular second aorist active infinitive of μεταλαμβανω — metalambanō with εις — eis for purpose, “for the partaking.” 
Of his holiness (της αγιοτητος αυτου — tēs hagiotētos autou). Genitive with μεταλαβειν — metalabein (to share in). Rare word, in N.T. only here and 2 Corinthians 1:12.

Verse 11
For the present (προς το παρον — pros to paron). A classical phrase (Thucydides), προς — pros with the accusative neuter singular articular participle of παρειμι — pareimi to be beside. 

Not joyous, but grievous (ου χαρασ αλλα λυπης — ou charas class="greek-hebrew">και του τεου και μη εχ ημων — alla lupēs). Predicate ablative (springing from) or predicate genitive (marked by). Either makes sense, but note predicate ablative in 2 Corinthians 4:7 (καρπον ειρηνικον — kai tou theou kai mē ex hēmōn). 
Peaceable fruit (ειρηνη — karpon eirēnikon). Old adjective from δι αυτης γεγυμνασμενοις — eirēnē (peace), in N.T. only here and James 3:17. Peaceable after the chastening is over. 
Exercised thereby (γυμναζω — di' autēs gegumnasmenois). Perfect passive participle (dative case) of gumnazō state of completion, picturing the discipline as a gymnasium like Hebrews 5:14; 1 Timothy 4:7.

Verse 12
Wherefore (διο — dio). Because of the chastening. 

Lift up (ανορτωσατε — anorthōsate). First aorist active imperative of ανορτοω — anorthoō old compound (from ανα ορτος — ana class="greek-hebrew">παρειμενας — orthos) to make straight, in N.T. here and Luke 13:13; Acts 15:16. 
Hang down (παριημι — pareimenas). Perfect passive participle of παραλελυμενα — pariēmi old verb to let pass, to relax, in N.T. only here and Luke 11:42. 
Palsied (παραλυω — paralelumena). Perfect passive participle of paraluō old verb to loosen on the side, to dissolve, to paralyze (Luke 5:18, Luke 5:24).

Verse 13
Straight paths (τροχιας ορτας — trochias orthas). Track of a wheel (τροχος — trochos James 3:6 from τρεχω — trechō to run), here only in N.T. “Straight (ορτας — orthas) wheel tracks.” 

Be not turned out of the way (ινα μη εκτραπηι — hina mē ektrapēi). Negative final clause with ινα μη — hina mē and second aorist passive of εκτρεπω — ektrepō old verb to turn out, to twist, to put out of joint. So 1 Timothy 1:6. Vivid picture of concern for the lame (χωλον — chōlon as in Matthew 11:5). Graphic picture of concern for the weak, a good argument for prohibition also.

Verse 14
Follow after peace (ειρηνην διωκετε — eirēnēn diōkete). Give peace a chase as if in a hunt. 

With all men (μετα παντων — meta pantōn). Like Paul‘s use of διωκω — diōkō with ειρηνην — eirēnēn in Romans 14:19 and his to εχ υμων — ex humōn (so far as proceeds from you) in Hebrews 12:18. This lesson the whole world needs including Christians. 
Sanctification (αγιασμον — hagiasmon). Consecration as in 1 Thessalonians 4:7; Romans 6:19, etc. 
Without which (ου χωρις — hou chōris). Ablative case of the relative with χωρις — chōris (post positive here). About seeing God compare Matthew 5:8 where we have καταροι — katharoi f0).

Verse 15
Looking carefully (επισκοπουντες — episkopountes). Present active participle of επισκοπεω — episkopeō to have oversight, in N.T. only here and 1 Peter 5:2. Cf. επισχοπος — episcopos (bishop). 

Lest there be any man (μη τις — mē tis). Negative purpose clause with ει — ei (present active subjunctive) omitted. 
Falleth short of (υστερων απο — husterōn apo). Present active participle of υστερεω — hustereō (see Hebrews 4:1) agreeing with τις — tis Followed here by απο — apo and the ablative. 
Root of bitterness. (ριζα πικριας — riza pikrias). Quoted from Deuteronomy 29:18. Vivid picture. 
Springing up (ανω πυουσα — anō phuousa). Present active participle of πυω — phuō to sprout. Pictured here as a quick process. Also from Deuteronomy 29:18. 
Trouble (ενοχληι — enochlēi). Present active subjunctive (in final clause with μη τις — mē tis) of ενοχλεω — enochleō old verb to trouble with a crowd, to annoy. In N.T. only here and Luke 6:18. 
Be defiled (μιαντωσιν — mianthōsin). First aorist passive subjunctive (in final clause with μη — mē) of μιανω — mianō old verb to dye, to stain, to defile as in Titus 1:15 (the conscience). The contagion of sin is terrible as any disease.

Verse 16
Profane (βεβηλος — bebēlos). Trodden under foot, unhallowed (1 Timothy 1:9). 

For one mess of meat (αντι βρωσεως μιας — anti brōseōs mias). Idea of exchange, “for one act of eating” (1 Corinthians 8:4). 
Sold (απεδετο — apedeto). Second aorist middle indicative from Genesis 25:31, Genesis 25:33, and with irregular form for απεδοτο — apedoto (regular μι — mi form). 
His own birthright (τα πρωτοτοκια εαυτου — ta prōtotokia heautou). From Genesis also and in Philo, only here in N.T. From πρωτοτοκος — prōtotokos (first born, Hebrews 1:6).

Verse 17
Ye know (ιστε — iste). Regular form for the second person of οιδα — oida rather than the Koiné οιδατε — oidate 

He was rejected (απεδοκιμαστη — apedokimasthē). First aorist passive indicative of αποδοκιμαζω — apodokimazō old verb to disapprove (Matthew 21:42). 
Place of repentance (μετανοιας τοπον — metanoias topon). Μετανοια — Metanoia is change of mind and purpose, not sorrow though he had tears (μετα δακρυων — meta dakruōn) afterwards as told in Genesis 27:38. He sought it (αυτην — autēn the blessing ευλογιαν — eulogian) with tears, but in vain. There was no change of mind in Isaac. The choice was irrevocable as Isaac shows (Genesis 27:33). Esau is a tragic example of one who does a willful sin which allows no second chance (Hebrews 6:6; Hebrews 10:26). The author presses the case of Esau as a warning to the Christians who were tempted to give up Christ.

Verse 18
Ye are not come (ου προσεληλυτατε — ou proselēluthate). Perfect active indicative of προσερχομαι — proserchomai There is no word here in the Greek for “a mount” like ορει — orei in Hebrews 12:20, Hebrews 12:22 (and Exodus 19:12.; Deuteronomy 4:11), but it is clearly understood since the dative participles agree with it unless they be taken as descriptive of πυρι — puri (“a palpable and kindled fire “ when πυρι — puri would be the dative case after προσεληλυτατε — proselēluthate). 

That might be touched (πσηλαπωμενωι — psēlaphōmenōi). Present passive participle (dative case) of πσηλαπαω — psēlaphaō old verb to handle, to touch (Luke 24:39). 
That burned with fire (κεκαυμενωι πυρι — kekaumenōi puri). Perfect passive participle of καιω — kaiō old verb to burn, with instrumental case πυρι — puri (fire), unless the other view (above) is correct.

Verse 19
Unto blackness (γνοπωι — gnophōi). Dative case of γνοπος — gnophos (late form for earlier δνοπος — dnophos and kin to νεπος — nephos cloud), here only in N.T. Quoted here from Exodus 10:22. 

Darkness (ζοπωι — zophōi). Old word, in Homer for the gloom of the world below. In the Symmachus Version of Exodus 10:22, also in Judges 1:6; 2 Peter 2:4, 2 Peter 2:15. 
Tempest (τυελληι — thuellēi). Old word from τυω — thuō (to boil, to rage), a hurricane, here only in N.T. From Exodus 10:22. 
The sound of a trumpet (σαλπιγγος ηχωι — salpiggos ēchōi). From Exodus 19:16. Εχος — Echos is an old word (our εχο — echo) as in Luke 21:25; Acts 2:2. 
The voice of words (πωνηι ρηματων — phōnēi rēmatōn). From Exodus 19:19; Deuteronomy 4:12. 
Which voice (ης — hēs). Relative referring to πωνη — phōnē (voice) just before, genitive case with ακουσαντες — akousantes (heard, aorist active participle). 
Intreated (παρηιτησαντο — parēitēsanto). First aorist middle (indirect) indicative of παραιτεομαι — paraiteomai old verb, to ask from alongside (Mark 15:6), then to beg away from oneself, to depreciate as here, to decline (Acts 25:11), to excuse (Luke 14:18), to avoid (1 Timothy 4:7). 
That no word should be spoken unto them (προστετηναι αυτοις λογον — prostethēnai autois logon). First aorist passive infinitive of προστιτημι — prostithēmi old word to add, here with accusative of general reference (λογον — logon), “that no word be added unto them.” Some MSS. have here a redundant negative μη — mē with the infinitive because of the negative idea in παρηιτησαντο — parēitēsanto as in Galatians 5:7.

Verse 20
For they could not endure (ουκ επερον γαρ — ouk epheron gar). Imperfect active of περω — pherō “for they were not enduring (bearing).” 

That which was enjoined (το διαστελλομενον — to diastellomenon). Present passive articular participle of διαστελλω — diastellō old verb to distinguish, to dispose, to order. The quotation is from Exodus 19:12. The people appealed to Moses (Exodus 20:19) and the leaders did so also (Deuteronomy 5:23.), both in terror. 
If even (καν — kan). “Even if.” Condition of third class with second aorist active subjunctive of τιγγανω — thigganō as in Hebrews 11:28, followed by genitive ορους — orous (mountain). 
It shall be stoned (λιτοβολητησεται — lithobolēthēsetai). From Exodus 19:13. Late compound verb from λιτοβολος — lithobolos (from λιτοσ βαλλω — lithos class="translit"> ballō) as in Matthew 21:35.

Verse 21
Fearful (ποβερον — phoberon). As in Hebrews 10:27, Hebrews 10:31, only in Heb. in N.T. 

The appearance (το πανταζομενον — to phantazomenon). Present passive articular participle of πανταζω — phantazō old verb from παινω — phainō to make visible, here only in N.T. “The manifestation.” 
I exceedingly fear and quake (εκποβος ειμι και εντρομος — ekphobos eimi kai entromos). “I am terrified (εκποβος — ekphobos late compound like εκποβεω — ekphobeō to frighten, Mark 9:6) and trembling” (εντρομος — entromos late compound like εντρεμω — entremō to tremble at, as in Acts 7:32; Acts 16:29). Εκποβος — Ekphobos is quoted from Deuteronomy 9:19.

Verse 22
But (αλλα — alla). Sharp contrast to Hebrews 12:18 with same form προσεληλυτατε — proselēluthate 

Unto Mount Zion (Σιων ορει — Siōn orei). Dative case of ορος — oros as with the other substantives. In contrast to Mount Sinai (Hebrews 12:18-21). Paul has contrasted Mount Sinai (present Jerusalem) with the Jerusalem above (heaven) in Galatians 4:21-31. 
City (πολει — polei). As in Hebrews 11:10, Hebrews 11:16. Heaven is termed thus a spiritual mountain and city. 
The heavenly Jerusalem (Ιερουσαλεμ επουρανιωι — Ierousalem epouraniōi). See Hebrews 11:10, Hebrews 11:16; Isaiah 60:14. 
Innumerable hosts of angels (μυριασιν αγγελων — muriasin aggelōn). “Myriads of angels.” Μυριας — Murias is an old word (from μυριος — murios 1 Corinthians 4:15) as in Luke 12:1.

Verse 23
To the general assembly (πανηγυρει — panēgurei). Old word (from πας — pas and αγυρισ αγειρω — aguris class="greek-hebrew">Πανηγυριζω — ageirō). Here only in N.T. αγγελων — Panēgurizō occurs in Isaiah 66:10 for keeping a festal holiday. Possibly to be connected with εκκλησιαι πρωτοτοκων — aggelōn though not certain. 
Church of the firstborn (εκκλησια — ekklēsiāi prōtotokōn). Probably an additional item besides the angelic host as the people of Israel are called firstborn (Exodus 4:22). The word απογεγραμμενων εν ουρανοις — ekklēsia here has the general sense of all the redeemed, as in Matthew 16:18; Colossians 1:18; Ephesians 5:24-32, and equivalent to the kingdom of God. 
Who are enrolled in heaven (απογραπω — apogegrammenōn en ouranois). Perfect passive participle of κριτηι τεωι παντων — apographō old verb to write off, to copy, to enroll as in Luke 2:1, Luke 2:3, Luke 2:5 (only N.T. examples). Enrolled as citizens of heaven even while on earth (Luke 10:20; Philemon 1:27; Philemon 3:20; Philemon 4:3; Revelation 13:8, etc.). 
To God the Judge of all (τετελειωμενων — kritēi theōi pantōn). All these chief substantives in the dative case. People should not forget that God is the Judge of all men. 
Made perfect (τελειοω — teteleiōmenōn). Perfect passive participle of teleioō perfected at last (Hebrews 11:40).

Verse 24
To Jesus (Ιησου — Iēsou). This great fact is not to be overlooked (Philemon 2:10.). He is there as Lord and Saviour and still “Jesus.” 

The mediator of a new covenant (διατηκης νεας μεσιτηι — diathēkēs neas mesitēi). As already shown (Hebrews 7:22; Hebrews 8:6, Hebrews 8:8, Hebrews 8:9, Hebrews 8:10; Hebrews 9:15) and now gloriously consummated. 
To the blood of sprinkling (αιματι ραντισμου — haimati rantismou). As in Hebrews 9:19-28. 
Than Abel (παρα τον Αβελ — para ton Abel). Accusative as in Hebrews 1:4. 
Better (κρειττον — kreitton). Comparative of καλος — kalos Abel‘s blood still speaks (Hebrews 11:4), but it is as nothing compared to that of Jesus.

Verse 25
See (βλεπετε — blepete). Earnest word as in Hebrews 3:12. Driving home the whole argument of the Epistle by this powerful contrast between Mount Zion and Mount Sinai. The consequences are dreadful to apostates now, for Zion has greater terrors than Sinai, great as those were. 

That ye refuse not (μη παραιτησηστε — mē paraitēsēsthe). Negative purpose with μη — mē and the first aorist middle subjunctive of παραιτεομαι — paraiteomai the same verb used in Hebrews 12:19 about the conduct of the Israelites at Sinai and also below. 
Him that speaketh (τον λαλουντα — ton lalounta). Present active articular participle of λαλεω — laleō as in Hebrews 12:24 (Jesus speaking by his blood). 
For if they did not escape (ει γαρ εκεινοι ουκ εχεπυγον — ei gar ekeinoi ouk exephugon). Condition of first class with ει — ei and second aorist active indicative of εκπευγω — ekpheugō to escape. Direct reference to Sinai with use of the same verb again (παραιτησαμενοι — paraitēsamenoi when they refused). 
Him that warned (τον χρηματιζοντα — ton chrēmatizonta). That is Moses. For χρηματιζω — chrēmatizō see Hebrews 8:5; Hebrews 11:7. 
Much more we (πολυ μαλλον ημεις — polu mallon hēmeis). Argument from the less to the greater, πολυ — polu adverbial accusative case. The verb has to be supplied from the condition, “We shall not escape.” Our chance to escape is far less, “we who turn away (αποστρεπομενοι — apostrephomenoi middle participle, turn ourselves away from) the one from heaven (τον απ ουρανων — ton ap' ouranōn),” God speaking through his Son (Hebrews 1:2).

Verse 26
Then shook (εσαλευσεν τοτε — esaleusen tote). Old verb as in Matthew 11:7. 

He hath promised (επηγγελται — epēggeltai). Perfect middle indicative of επαγγελλω — epaggellō and it still holds. He quotes Haggai 2:6. 
Will I make to tremble (σεισω — seisō). Old and strong verb (here future active) σειω — seiō to agitate, to cause to tremble as in Matthew 21:10. The author applies this “yet once more” (ετι απαχ — eti hapax) and the reference to heaven (τον ουρανον — ton ouranon) to the second and final “shaking” at the Second Coming of Jesus Christ for judgment (Hebrews 9:28).

Verse 27
And this word (το δε — to de). He uses the article to point out “ετι απαχ — eti hapax ” which he explains (δηλοι — dēloi signifies, present active indicative of δηλοω — dēloō). 

The removing (την μετατεσιν — tēn metathesin). For this word see Hebrews 7:12; Hebrews 11:5. For the transitory nature of the world see 1 Corinthians 7:31; 1 John 2:17. “There is a divine purpose in the cosmic catastrophe” (Moffatt). 
Made (πεποιημενων — pepoiēmenōn). Perfect passive participle of ποιεω — poieō Made by God, but made to pass away. 
That those things which are not shaken may remain (ινα μεινηι τα μη σαλευομενα — hina meinēi ta mē saleuomena). Final clause with μη — mē and the first aorist active subjunctive of μενω — menō The Kingdom of God is not shaken, fearful as some saints are about it.

Verse 28
Wherefore (διο — dio). Ground for loyalty to Christ and for calm trust in God. 

That cannot be shaken (ασαλευτον — asaleuton). Old compound with alpha privative and the verbal adjective from σαλευω — saleuō just used. In N.T. only here and Acts 27:41. 
Let us have grace (εχωμεν χαριν — echōmen charin). Present active volitive subjunctive of εχω — echō “Let us keep on having grace” as in Hebrews 4:16, though it can mean “Let us keep on having gratitude” as in Luke 17:9. 
Whereby (δι ης — di' hēs). That is δια χαριτος — dia charitos 
We may offer service (λατρευωμεν — latreuōmen). This subjunctive in a relative clause can be volitive like εχωμεν — echōmen just before (cf. imperative στητε — stēte in 1 Peter 5:12) or it might be the futuristic subjunctive as in Hebrews 8:3 (ο προσενεγκηι — ho prosenegkēi). 
Well pleasing (ευαρεστως — euarestōs). Old compound adverb, here only in N.T. 
With reverence and awe (μετα ευλαβειας και δεους — meta eulabeias kai deous). For ευλαβεια — eulabeia see Hebrews 5:7; Hebrews 11:7. Δεος — Deos is apprehension of danger as in a forest. “When the voice and tread of a wild beast are distinctly heard close at hand the δεος — deos becomes ποβος — phobos ” (Vincent).

Verse 29
A consuming fire (πυρ καταναλισκον — pur katanaliskon). From Deuteronomy 4:24. Present active participle of καταναλισκω — katanaliskō old compound verb, here only in the N.T. This verse is to be coupled with Hebrews 10:31.

13 Chapter 13 

Verse 1
Brotherly love (πιλαδελπια — philadelphia). Late word from πιλαδελπος — philadelphos (1 Peter 3:8). See 1 Thessalonians 4:9. It is always in order in a church. 

To show love unto strangers (της πιλοχενιας — tēs philoxenias). Old word for hospitality, from πιλοχενος — philoxenos (1 Timothy 3:2), in N.T. only here and Romans 12:3. In genitive case with επιλαντανεστε — epilanthanesthe (present middle imperative, cf. Hebrews 6:10). 
Have entertained angels unawares (ελατον χενισαντες αγγελους — elathon xenisantes aggelous). Second aorist active indicative of λαντανω — lanthanō old verb to escape notice and first aorist active participle of χενιζω — xenizō old verb to entertain a guest (χενος — xenos stranger), according to a classic idiom seen with λαντανω τυγχανω πτανω — lanthanō class="translit"> tugchanō class="translit"> phthanō by which the chief idea is expressed by the participle (supplementary participle), here meaning, “some escaped notice when entertaining angels.” The reference is to Gen 18; 19 (Abraham and Sarah did this very thing).

Verse 2
As bound with them (ως συνδεδεμενοι — hōs sundedemenoi). Perfect passive participle of συνδεω — sundeō old verb, here only in N.T. For sympathy with prisoners see Hebrews 10:34. 

As being yourselves also in the body (ως και αυτοι οντες εν σωματι — hōs kai autoi ontes en sōmati). And so subject to evil treatment. See Hebrews 11:37 for κακουχεω — kakoucheō and Hebrews 11:25 for συνκακουχεω — sunkakoucheō f0).

Verse 4
Let marriage be (ο γαμος — ho gamos). No verb in the Greek. The copula can be supplied either εστιν — estin (is) or εστω — estō (let be, imperative). 

Had in honour (τιμιος — timios). Old adjective from τιμη — timē (honour) as in Acts 5:34. Γαμος — Gamos elsewhere in the N.T., means the wedding or wedding feast (Matthew 22:29; John 2:1). 
Undefiled (αμιαντος — amiantos). Old compound word (alpha privative and verbal of μιαινω — miainō to defile), already in Hebrews 7:26. Μιαινω την κοιτην — Miainō tēn koitēn is a common expression for adultery. 
Fornicators (πορνους — pornous). Unmarried and impure. 
Adulterers (μοιχους — moichous). Impure married persons. God will judge both classes whether men do or not.

Verse 5
Be ye free from the love of money (απιλαργυρος ο τροπος — aphilarguros ho tropos). No copula, but supply εστο — esto “Let your manner of life (τροπος — tropos way, Matthew 23:37), be without love of money” (απιλαργυρος — aphilarguros double compound), once found only in the N.T., here and 1 Timothy 3:3, but now several times - or the adverb απιλαργυρως — aphilargurōs - in papyri and inscriptions (Deissmann, Light, etc., pp. 85f.). Alpha privative and πιλος — philos and αργυρος — arguros The N.T. is full of the peril of money on the character as modern life is also. 

Content with such things as ye have (αρκουμενοι τοις παρουσιν — arkoumenoi tois parousin). Present passive participle of αρκεω — arkeō to suffice, to be content as in Luke 3:14. Cf. αυταρκης — autarkēs in Philemon 4:11. Here in the nominative plural with no substantive or pronoun (anacoluthon, as in 2 Corinthians 1:7) or the participle used as a principal verb as in Romans 12:16. “Contented with the present things” (τοις παρουσιν — tois parousin associative instrumental case of τα παροντα — ta paronta present active neuter plural participle of παρειμι — pareimi to be present or on hand). 
For himself hath said (αυτος γαρ ειρηκεν — autos gar eirēken). God himself as in Acts 20:33 of Christ. Perfect active indicative as in Hebrews 1:13; Hebrews 4:3.; Hebrews 10:9. The quotation is a free paraphrase of Genesis 28:15; Deuteronomy 31:8; Joshua 1:5; 1 Chronicles 28:20. Philo (de Confus. Ling. 32) has it in this form, “a popular paraphrase” (Moffatt). Note the five negatives strengthening each other (ου μη — ou mē with the second aorist active subjunctive ανω — anō from ανιημι — aniēmi to relate, as in Acts 16:26; ουδ ου μη — oud' ou mē with second aorist active subjunctive εγκαταλιπω — egkatalipō from εγκαταλειπω — egkataleipō to leave behind, as in Matthew 27:46; 2 Timothy 4:10). A noble promise in times of depression.

Verse 6
So that we say (ωστε ημας λεγειν — hōste hēmas legein). The usual construction (the infinitive) with ωστε — hōste in the Koiné even when the idea is result instead of purpose. The accusative ημας — hēmas is that of general reference. 

With good courage (ταρρουντας — tharrountas). Present active participle of ταρρεω — tharreō (Ionic and early Attic ταρσεω — tharseō Matthew 9:2) as in 2 Corinthians 5:6, 2 Corinthians 5:8. The accusative agreeing with ημας — hēmas “being of good courage.” The quotation is from Psalm 118:6. 
My helper (εμοι βοητος — emoi boēthos). “Helper to me” (ethical dative εμοι — emoi). οητος — Boēthos is old adjective (cf. βοητεω — boētheō to help, Hebrews 2:18), often in lxx as substantive, here only in N.T. 
I will not fear (ου ποβητησομαι — ou phobēthēsomai). Volitive first future passive of ποβεομαι — phobeomai f0).

Verse 7
Remember (μνημονευετε — mnēmoneuete). Present active imperative of μνημονευω — mnēmoneuō old verb to be mindful of (from μνημων — mnēmōn mindful) with genitive (John 15:20) or accusative (Matthew 16:9). “Keep in mind.” Cf. Hebrews 11:22. 

Them that had the rule over you (των ηγουμενων υμων — tōn hēgoumenōn humōn). Present middle participle of ηγεομαι — hēgeomai with genitive of the person (υμων — humōn) as in Hebrews 13:17, Hebrews 13:24. The author reminds them of the founders of their church in addition to the long list of heroes in chapter Acts 11. See a like exhortation to respect and follow their leaders in 1 Thessalonians 5:12. Few lessons are harder for the average Christian to learn, viz., good following. 
The word of God (τον λογον του τεου — ton logon tou theou). The preaching of these early disciples, apostles, and prophets (1 Corinthians 1:17). 
And considering the issue of their life (ων ανατεωρουντες την εκβασιν της αναστροπης — hōn anatheōrountes tēn ekbasin tēs anastrophēs). No “and” in the Greek, but the relative ων — hōn (whose) in the genitive case after αναστροπης — anastrophēs “considering the issue of whose life.” Present active participle of ανατεωρεω — anatheōreō late compound, to look up a subject, to investigate, to observe accurately, in N.T. only here and Acts 17:23. Εκβασις — Ekbasis is an old word from εκβαινω — ekbainō to go out (Hebrews 11:15, here only in N.T.), originally way out (1 Corinthians 10:13), but here (only other N.T. example) in sense of end or issue as in several papyri examples (Moulton and Milligan, Vocabulary). 
Imitate their faith (μιμειστε την πιστιν — mimeisthe tēn pistin). Present middle imperative of μιμεομαι — mimeomai old verb (from μιμος — mimos actor, mimic), in N.T. only here, 2 Thessalonians 3:7, 2 Thessalonians 3:9; 3 John 1:11. Keep on imitating the faith of the leaders.

Verse 8
Jesus Christ is the same yesterday and today, yea and forever (Ιησους Χριστος εχτες και σημερον ο αυτος και εις τους αιωνας — Iēsous Christos echthes kai sēmeron ho autos kai eis tous aiōnas). There is no copula in the Greek. Vincent insists that εστιν — estin be supplied between Ιησους — Iēsous and Χριστος — Christos “Jesus is Christ,” but it more naturally comes after Χριστος — Christos as the Revised Version has it. The old adverb εχτες — echthes is rare in the N.T. (John 4:52; Acts 7:28; Hebrews 13:8). Here it refers to the days of Christ‘s flesh (Hebrews 2:3; Hebrews 5:7) and to the recent work of the leaders (Hebrews 13:7). “Today” (σημερον — sēmeron Hebrews 3:15) is the crisis which confronts them. “Forever” (εις τους αιωνας — eis tous aiōnas) is eternity as well as the Greek can say it. Jesus Christ is eternally “the same” (Hebrews 1:12) and the revelation of God in him (Hebrews 1:1.) is final and never to be superseded or supplemented (Moffatt). Hence the peril of apostasy from the only hope of man.

Verse 9
Be not carried away (μη παραπερεστε — mē parapheresthe). Prohibition with μη — mē and present passive imperative of παραπερω — parapherō old verb to lead along (Judges 1:12), to carry past (Mark 14:36), to lead astray as here. 

By divers and strange teachings (διδαχαις ποικιλαις και χεναις — didachais poikilais kai xenais). For ποικιλος — poikilos (many coloured) see Hebrews 2:4. Χενος — Xenos for guest we have had in Hebrews 11:13, but here as adjective meaning unheard of (1 Peter 4:12) as in older Greek also. The new is not always wrong any more than the old is always right (Matthew 13:52). But the air was already full of new and strange teachings that fascinated many by their very novelty. The warning here is always needed. Cf. Galatians 1:6-9; 2 Timothy 3:16. 
That the heart be established by grace (χαριτι βεβαιουσται την καρδιαν — chariti bebaiousthai tēn kardian). Present passive infinitive of βεβαιοω — bebaioō (from βαινω — bainō) to make stable with the instrumental case χαριτι — chariti (by grace) and the accusative of general reference (την καρδιαν — tēn kardian). How true it is that in the atmosphere of so many windy theories only the heart is stable that has an experience of God‘s grace in Christ. 
That occupied themselves (οι περιπατουντες — hoi peripatountes). “That walked” in the ritualistic Jewish rules about meats. 
Were not profited (ουκ ωπελητησαν — ouk ōphelēthēsan). First aorist passive indicative of ωπελεω — ōpheleō to help. Mere Jewish ceremonialism and ritualism failed to build up the spiritual life. It was sheer folly to give up Christ for Pharisaism or for Moses.

Verse 10
We have an altar (εχομεν τυσιαστηριον — echomen thusiastērion). We Christians have a spiritual altar (τυσιαστηριον — thusiastērion), not a literal one (Hebrews 7:13). This metaphor is carried out. 

Whereof (εχ ου — ex hou). Our spiritual altar. 
The tabernacle (τηι σκηνηι — tēi skēnēi). Dative case with λατρευοντες — latreuontes (serve), σκηνη — skēnē being used for “the whole ceremonial economy” (Vincent) of Judaism.

Verse 11
Of those beasts whose blood (ων ζωων το αιμα τουτων — hōn zōōn to haima toutōn). The antecedent (ζωων — zōōn) of ων — hōn is here incorporated and attracted into the case of the relative, “the blood of which beasts” and then τουτων — toutōn (genitive demonstrative) is added, “of these.” Cf. Leviticus 4:12., Leviticus 4:21; Leviticus 16:27 for the Old Testament ritual in such cases. This is the only example in the lxx or N.T. where ζωων — zōōn (animal) is used of a sacrificial victim. See also Exodus 29:14; Exodus 32:26. for burning without the camp.

Verse 12
Wherefore Jesus also (διο και Ιησους — dio kai Iēsous). The parallel is drawn between the O.T. ritual and the better sacrifice of Jesus already discussed (9:13-10:18). The purpose of Jesus is shown (ινα αγιασηι — hina hagiasēi ινα — hina and the first aorist active subjunctive of αγιαζω — hagiazō to sanctify), the means employed (δια του ιδιου αιματος — dia tou idiou haimatos by his own blood), the place of his suffering (επατεν — epathen as in Hebrews 5:8) is also given (εχω της πυλης — exō tēs pulēs outside the gate, implied in John 19:17) which phrase corresponds to “outside the camp” of Hebrews 13:11.

Verse 13
Let us therefore go forth to him (τοινυν εχερχωμετα προς αυτον — toinun exerchōmetha pros auton). Inferential particle (τοι νυν — toi class="greek-hebrew">εχερχομαι — nun), usually post-positive (Luke 20:25; 1 Corinthians 9:26) only N.T. examples. Present middle volitive subjunctive of τον ονειδισμον αυτου περοντες — exerchomai “Let us keep on going out there to him.” If a separation has to come between Judaism and Christianity, let us give up Judaism, and go out to Christ “outside the camp” and take our stand with him there on Golgotha, “bearing his reproach” (ton oneidismon autou pherontes) as Jesus himself endured the Cross despising the shame (Hebrews 12:2) and as Moses accepted “the reproach of the Messiah” (Hebrews 11:26) in his day. The only decent place for the follower of Christ is beside the Cross of Christ with the reproach and the power (Romans 8:1.) in it. This is the great passionate plea of the whole Epistle.
Verse 14
An abiding city (μενουσαν πολιν — menousan polin). Jerusalem has lost its charm for followers of Christ. Vincent rightly argues that the Epistle must have been written before the destruction of Jerusalem else a reference to that event could hardly have been avoided here. We are now where Abraham was once (Hebrews 11:10).

Verse 15
Through him (δι αυτου — di' autou). That is Jesus. He is our Priest and Sacrifice, the only efficient and sufficient one. 

Let us offer up (αναπερωμεν — anapherōmen). Present active volitive subjunctive of αναπερω — anapherō “let us keep on offering up.” Jesus is living and let us go to him. 
A sacrifice of praise (τυσιαν αινεσεως — thusian aineseōs). This phrase occurs in Leviticus 7:12; Psalm 54:8. The word αινεσις — ainesis (from αινεω — aineō to praise), common in lxx, is only here in N.T. 
The fruit of lips (καρπον χειλεων — karpon cheileōn). In apposition (τουτ εστιν — tout 'estin) and explanation of τυσιαν αινεσεως — thusian aineseōs Cf. Hosea 14:3; Isaiah 57:19. 
Which made confession to his name (ομολογουντων τωι ονοματι αυτου — homologountōn tōi onomati autou). This use of ομολογεω — homologeō with the dative in the sense of praise like εχομολογεω — exomologeō is unique, though the papyri furnish examples in the sense of gratitude (Moulton and Milligan, Vocabulary).

Verse 16
To do good (της ευποιιας — tēs eupoiias). Genitive case. Late compound from ευποιος — eupoios (ευποιεω — eupoieō), common in Epictetus, but here only in N.T., a doing good. 

To communicate (κοινωνιας — koinōnias). Genitive case. See 2 Corinthians 9:13 for use for contribution, beneficence. Moffatt notes that the three great definitions of worship and religious service in the N.T. (here, Romans 12:1.; James 1:27) are all inward and ethical. 
Forget not (μη επιλαντανεστε — mē epilanthanesthe). Prohibition with μη — mē and the present middle imperative of επιλαντανω — epilanthanō (Hebrews 6:10; Hebrews 13:2). Here with the genitive case. 
Is well pleased (ευαρεστειται — euaresteitai). Present passive indicative of ευαρεστεω — euaresteō (Hebrews 11:5). With the associative instrumental case τυσιαις — thusiais (sacrifices).

Verse 17
Obey (πειτεστε — peithesthe). Present middle imperative of πειτω — peithō with dative case. 

Submit (υπεικετε — hupeikete). Present active imperative of υπεικω — hupeikō old compound to yield under, to give up. Here only in N.T. 
They watch (αγρυπνουσιν — agrupnousin). Present active indicative of αγρυπνεω — agrupneō old verb (from αγρεω — agreō to search, υπνος — hupnos sleep), to seek after sleep, to be sleepless, be watchful (Mark 13:33). 
As they that shall give account (ως λογον αποδωσοντες — hōs logon apodōsontes). Regular Greek idiom with ως — hōs and the future participle. For λογον αποδιδωμι — logon apodidōmi to render account, see Matthew 12:36. These leaders as good shepherds recognize keenly their responsibility for the welfare of the flock. 
And not with grief (και μη στεναζοντες — kai mē stenazontes). “And not groaning” (cf. Romans 8:23). 
Unprofitable (αλυσιτελες — alusiteles). Old double compound adjective (alpha privative and λυσιτελης — lusitelēs and this from λυω — luō to pay, and τελος — telos tax, useful or profitable as Luke 17:2), not profitable, not advantageous, by litotes, hurtful, pernicious. Common rhetorical litotes, here only in N.T.

Verse 18
Honestly (καλως — kalōs). Nobly, honourably. Apparently the writer is conscious that unworthy motives have been attributed to him. Cf. Paul in 1 Thessalonians 2:18; 2 Corinthians 1:11., 2 Corinthians 1:17 

Verse 19
That I may be restored to you the sooner (ινα ταχειον αποκαταστατω υμιν — hina tacheion apokatastathō humin). Purpose clause with ινα — hina and the first aorist passive subjunctive of αποκατιστημι — apokathistēmi an old double compound as in Matthew 12:13. What is meant by ταχειον — tacheion (John 13:27; John 20:4) we do not know, possibly sickness. See Hebrews 13:23 also for ταχειον — tacheion f0).

Verse 20
The God of peace (ο τεος της ειρηνης — ho theos tēs eirēnēs). God is the author and giver of peace, a Pauline phrase (6 times) as in 1 Thessalonians 5:23. 

Who brought again from the dead (ο αναγαγων εκ νεκρων — ho anagagōn ek nekrōn). Second aorist active articular participle of αναγω — anagō (cf. Romans 10:7), the only direct mention of the resurrection of Jesus in the Epistle, though implied often (Hebrews 1:3, etc.). 
That great shepherd of the sheep (τον ποιμενα των προβατων τον μεγαν — ton poimena tōn probatōn ton megan). This phrase occurs in Isaiah 63:11 except τον μεγαν — ton megan which the author adds as in Hebrews 4:14; Hebrews 10:21. So here, “the shepherd of the sheep the great one.” 
With the blood of the eternal covenant (εν αιματι διατηκης αιωνιου — en haimati diathēkēs aiōniou). This language is from Zechariah 9:11. The language reminds us of Christ‘s own words in Mark 14:24 (Matthew 26:28; Luke 22:20; 1 Corinthians 11:25) about “my blood of the covenant.”

Verse 21
Make you perfect (καταρτισαι — katartisai). First aorist active optative of καταρτιζω — katartizō to equip, as in Hebrews 10:5. A wish for the future. See 1 Corinthians 1:10; 2 Corinthians 13:11; 2 Timothy 3:17. 

Working in us (ποιων εν εμιν — poiōn en hemin). “Doing in us.” Some MSS. read “in you.” 
Well-pleasing (ευαρεστον — euareston). Compound adjective (ευ αρεστος — eu class="greek-hebrew">ενωπιον αυτου — arestos). Usually with the dative (Romans 12:2), here with enōpion autou more like the Hebrew. This is one of the noblest doxologies in the N.T.

Verse 22
Bear with (ανεχεστε — anechesthe). Present middle imperative (some MSS. have ανεχεσται — anechesthai infinitive) of ανεχω — anechō with the ablative, “hold yourselves back from” as in Colossians 3:13. 

The word of exhortation (του λογου της παρακλησεως — tou logou tēs paraklēseōs). His description of the entire Epistle. It certainly is that, a powerful appeal in fact. 
I have written (επεστειλα — epesteila). First aorist active indicative (epistolary aorist) of επιστελλω — epistellō old word to send a letter (επιστολη — epistolē) as in Acts 15:20. 
In few words (δια βραχεων — dia bracheōn). Common Greek idiom, here only in N.T. (from βραχυς — brachus brief, short). Cf. δι ολιγων εγραπσα — di' oligōn egrapsa in 1 Peter 5:12.

Verse 23
Hath been set at liberty (απολελυμενον — apolelumenon). Perfect passive participle of απολυω — apoluō to set free, in indirect discourse after γινωσκετε — ginōskete Possibly from prison if he came to Rome at Paul‘s request (2 Timothy 4:11, 2 Timothy 4:21). 

Shortly (ταχειον — tacheion). Same comparative as in Hebrews 13:19, “sooner” than I expect (?).

Verse 24
They of Italy (οι απο της Ιταλιας — hoi apo tēs Italias). Either those with the author in Italy or those who have come from Italy to the author outside of Italy. 

